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INTRODUCTION. 


The word Prab6dha is derived from pra-mo^ning forth, c 
before, aud iod/i. -knowledge, hence, it signifies the knowlJdg 

It fiL r H. Wilson's Dictionary 

we find the following equivalents i-wakefnlness, active or vigilai^ 

Hiidcrstandiiig, knowledge, wisdom. In th^ 
Marathi Dictionary, published under tlie direction of the Board o 
Education, in Bombay, the learned sliastris and pandits say tha 
Prabod/ia means the hwwkjffe which removes the darkness o 
%>jnorance caused by the illusion of Maya, and shows the. relation 
Slip of self, or soul, with the Universe of matter and spirit. Mr. J 
Taylor, the author of the work uses the word “Intellect ” for Pra 
bddha ; but it does not convey the full and comprehensive ineanius 
as explained in Marathi Dictionarj. 


The word Chandrddaya.-from Chandra, the Moon, and udaya, the 
dawn, means—' The dawn or rising of the Moon.’ The word ‘ Moon ' 
is also nscil to express the God presirliug over the mind and 
sometimes the mind itself. There is such a close relation lietween 
the Moon and man’s mind that the changes in her jiosition alTect the 
mind, either physically or morally, and produce cither good or bad 
results. 


PraUdha Ohandrodaya.~Y\iii Title of this book, may, therefore 
be properly said to imply either “ The dawn of the light or 
knowledge dispelling the darkness resulting from the igiioranJe of 
mind, caused by the illusion of Maya” ; or “The spiritual awakening 
of the mind.’’ ^ 

This volume being simply a reprint of the translation, we retain 
the original Title of the book though, in our humble opinion, it does 
not convey fully the* sense. 

The work was written by Krishna Misraof Maitliila, one of the 
greatest scholars and philosophers of his time, to expose, ridicule. 
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and contradict) the ideas of Budhists, Jains, Charwakas, Kapfilikas, 
and other sects which had taken hold of the public mind in his days, 
and to awaken in the people a spirit of inquiry into the principles 
of V^dantic Philosophy. He felt the necessity for it, since there 
was then a great tendency to atheism and other cognate doctrines : 
To check the strong current of materialism by a popular agency he 
wrote the work in the form of a drama illustrative of the nature 
and action of the mind, with its good and bad passions in play. 

It produced the desired effect, and became so popular that its 
fame spread far and wide. It attracted the attention of the king of 
Magadha who, with his Pandits and courtiers, travelled to Maitliila 
desk to witness the representation of the drama ; as, in our days, the 
kings and princes of Europe gathered at Baireuth to see the pro- 
duction of Wagner’s mystical, allegorical opera of “ Parsifal.” 

It cannot be said with certainty liow far the author succcdcd in 
representing Anti-Vedisin and bringing about the desired revolution 
in the philosophicjd views of the people. It can, however, be safely 
affirmed from what historical records we have, that the strength of 
the Anti-Vedio sects began to decline from that time. 

The exact date of the work is not known. It can be said that it 
must have been written cither before or during the reign of 
Kirtivarma, the Rajah of Magadh who flourished iu the year G48 of 
the Christian Era and who, as already menbioued, is said to have 
attended its representation. It is about this time that Budhism iu 
its corrupted state began to decline in India. It appears tliat the 
work could not have been written long before this period. If there 
be any difference of opinion as to its exact date, it can only be as 
regards years, not centuries. 

The allegorical representation of the mind and the passions could 
not be said to be original with the author. In the Vedas, Maha- 
bharat and Puranas all the passions are personified. The author of 
the Drama has, however, arranged them so well that in the first 
part of his design, he makes a good impression (on the mind of the 
reader) of their power to do good or evil as a person may choose to 
submit himself to their influence. 
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He then propounds the problems of the Vi^dantic Philosophy in 
a most simple manner so that they might be understoodj and 
grasped by even persons of little education. 

It is well known that the Vedanta Philosopliy takes the MauL 
fested and Unmanifested to be one whole. This one whole is 
divided into Microcosm and Macrocosm, in order to 

facilitate the process of reasoning on the subject of the phenomenal 
universe. Microcosm though but an infinitesimal portion of tho 
Macrocosm, represents its potentiality within the smallest compass. 
Microcosm, therefore, is nothing but a prototype of macrocosm. 
Hence the study of microcosm in all its aspects enables one to 
comprehend what the macrocosm may be. It would be impossible 
for one to study the whole of Cosmos. One can study the Microcosm 
i. €. self and ascertain what it is and what laws govern it. 

This being the case, many philosophers of all ages niul countries 
have applied themselves to the study of self, and after gaining tho 
desired thorough knowledge of self, have declared that it must be the 
aim and object of all men who aspire to spiritual knowledge to study 
the problem of existence, as this is the only way for man to acquire the 
highest knowledge and consequently the highest good or happiness. 

There arc but two ways of solving tho problem of life and 
arriving at the truth; 1, Inductive ami 2. Deductive. The Hindus 
and some of the Greek philosophers such as Pythagoras, Plato and 
others, have adopted the latter system since it is the surest way as 
it deduces from the existing facts their true cause. In the study of 
‘ self,’ taking man as he is existing, he is found to be made of (1.) the 
lody , including the brain, heart, lungs and other viscera; (2) the 
vital princlplo that keeps his body alive by means of food, water, 
and air ; (3) desire, a motive power which keeps up existance and 
makes it supportable ; (4 & fi) the mind, with its higher and lower 
nature or passions ; (G) Ihalhi, the power of judgement or will ; and 
(7) the soul, which cognizes all the objective and subjective exist- 
ences. The last of these divisions is allied to the spirit, or universal 
spirit, the primal or first cause of all tlic manifested and iiiiraaiiifest- 
ed nature. ' Besides these, there arc other ways by which man is 
analysed by ditferent Eastern philosophers. Tho comparative state- 
ment given in tho Secret Doctrine Vol, I Page 157 is copied here 
for the information of readers. — 
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Comparative classification of divisions mentioned in Budhist and Hindu 
teachings. 


1 Btbaia Sharira, 

Annamaya Kosha * * * § 

2 Priina f 

3 The Vehicle of Prilnaf.. 

] 

1 

i Prdnamaya Kosha 

4 Kdma IlCpa 

f (a) Volition and 

5 Miiid< feelings <fec.&c. 

*> 

> 

[■Manomaya Kosha 

1 

1 (b) Vidnyana ... 

Vidnydnamaya Kosha 

6 Spiritual Soul H 

Anandmava Kosha 

7 Atma 

Atma 


^Shdlopddhi. § 


I Shkshmopddhi. 

Kdranopridhi. 

Atina. 


Besides these there arc still finer divisions made, and eacdi of 
these has been gone into separately and great tliought bestowed on 
all of them ; and their nature, mutual relationship and connection 
with the whole being of man have been deeply studied, determined 
and identified with the supreme spirit. 

This theoretical knowledge arrived at after deep research, was put 
to the test of experience to ascertain whether the result were 
correct. They had, therefore, to adopt means to realise all the con- 
clusions they had arrived at objectively for their own satisfaction. 
To realize all the objective existences successively they had to 
adopt all the means and methods that could be suggested by the 
human mind. They all arrived at the same conclusion that 
Parbraham is without a second, and all that we see and oliscrve arc 
his manifestations under different conditions, lie is the source of all 
that is seen in the shape of energy or force, matter or motion, soul 
or spirit. 

This knowledge can only be arrived at by subjugating the mind 
and its passions and by giving up all the sellishness of this world. 


* Kusba is “ Sheath ” literally; the sheath of every principle, 

t Life. 

% The a?Lral body or Liriga Sharira, 

§ Sthhlopadhi, or the basis of the principle, 
y Budhi. 


INTRODUCTION. 


7 


The methods adopted by different philosophers as stated above have 
all one aim— that of subjecting the mind or extinguishing it ; for 
as long as it is allowed to play its part, the experience of the sub- 
jective, or self is impossible, since it is the mind that has objeotified 
itself into universal matter and things. Unless, therefore, the mind 
is extinguished, or one completely retires within himself, subjective 
experiences could not be realized. For this reason, the author of 
this spriritual Drama has chosen the mind and its appendages — the 
passions— as actors, in order to give the readers a clear idea of 
the power the mind exerts in keeping from us the true knowledge of 
the self or the universal soul, and in tempting those who arc 
attached to its illusions to undergo all sorts of pain, rebirth, etc. 

In the Christian Bible, the mind is personified as the Devil. Its 
origin is said to be angelic. It has been known as the Devil on 
account of its revolt against God, its master. It was this that crept 
stealthily in the form of a snake into the mind of the first created, 

. Adam and Eve, and diverted their attention from their godlike condi- 
tion to worldliness, and caused their “fall,” for which all the 
Christian world has to suffer eternal damnation unless they acknow- 
ledge the Christ, or Budlii their Saviour, and follow him in 
order to inherit the redemption he has offered to his followers. 
This redemption is the purification from the the original sin, brought' 
by Adam on all the human race by forgetting his own identity with 
Divinity, the original self and falling into the snares of the mind, 
otherwise called maya or illusion— which made him think that he 
was separate from Divinity. 

This was the First Sin in which according to the Bible, the whole 
human race has participated. To save mankind from this sin, and 
to save them from the eternal damnation of Rebirths, Christ says ! — 
“ I and my father are one.” The knowledge of this was and is the 
true expiation and salvation preached by Christ, the Budhi of the 
author of this work. We arc afraid that this explanation of the 
Biblical allegory of the fall of the angel, subsequently called the 
Devil, both by the Jews and Christians and also of the first man, 
the origin of sin, and the means pointed out for its redemption, or 
absolution, in the New Testament, will never be accepted by the 
present followers of Moses and Christ. This would affect their 
cherished doctrines of the duality of God and the universe, and of 
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God and man : the one as the Creator and the other as t^e created 
S yet it appears from the explanation already given that the 
writers of the Bible believed the absolute Unity of the Human sou 
and spirit, of the Universe and the Supreme Spirit. 

, . Hio true knowledge of the mind and its 

•ft, fV,o student of the Brahama Vidya would not find miicn 
Mcit, in raining Ite »' >«'' * 

supreme soul or Macrocosm. 

With these few introductory remarks wc recommend 

..ta t«r h.me f * u, the Wintio 

self may bo fairly saic 

Philosophy ; there is, so far , ^ I’iterature for those who have 

™"tt hi^oCit rr. but u c.»tt» oi und u puiuting 
of fancy. 



TO SIR JAMES MACKINTOSH, Kt. 

rjV. 4’v\ 

Siu, 

In phiniinry I SOU, you nuMitionod to uie, Ji.t Pooiui, iu a 
coil vors;i.l ion n‘s[H*c>tin_i;' I, ho ji.m-iciif. Liii'mlnrc and Scioma*. of 
the lliiidus, i lnd, tluy had t\\(> sysleiiis of philosojiliy. which 
sceincil io be suhj(rts of iiiiportant and curious eiKjiiii'y ; the 
\b'‘da.nta, whicli was su[>j)osed to have* some similarity to the 
speeulations of the ingtmious and (udebrated Bishop B(*rkeley; 
and tli(‘ Nyaya, which, in one of the IjCtters Bilihantes, is said 
to resemble the booica,! SystiMu of Aristotle. You conceived 
tluit it was specially a inalter of int(‘r(‘st to investi;:»;ate the 
Hindu fiO^ical Systinu, that means mpi^lit Ik; furnished for a 
comparison between it a.nd that of tin* ( fre<a'an Bliilosoplicr, in 
order to a.scei’taln wlietlier (hey were both oili^inal, or whether 
the oiK^ had in any degree been borrowed from tlu^ otlior. 

During my n'sidence ai Hoona with the subsidiary tVirce, I 
bad an opportunity (d* jiroeuring a number of tlie most celelira- 
ted books, vvhieli oxjdain the prinei])les of tln^si! two fihiloso- 
phical sects, and it was iny wish to investiga.te, in tlie first 
pla(*(‘, tin* Logical System ; but in an ailinupt to traiislaf j; a, 
small wmrk, I found tliat 1 was still too young a Sanskrit 
sl'iideiit to give siidi a faitliful version as would render it us«!- 
ful and valnalile. On this ac.count I determined to [)ostj)f)ne 
the execution of this design, and in tlie nu*aai-time to exaiuim*, 
a little, the VMaiita Systein, w-hich is more easily compre- 
honded than the othea*, and not. much inferior in point of 
curiosity and interest. 

For sonn*. months I was occupied in (lie perusa.l of hooks 
whicli treat the subject in a dry didactic manner, aaid whicli, by 
announc.iug' the doctrines dogmatically, instead of unfolding 
them in a eonnected series of reasoning and illustration, pre- 
serve, iu many places, a degree of ohscurity which it is almost 
impossible to remove The experience of these difficulties 
naturally induced me to cnrpiire if there was any book which 
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GitpUiiied tlie system by a more easy method ; and liaviog 
keavd from several Pandits that the NTitak (Pby ), called the 
PrahOdha Chandrddaya, or the Rise of the Moon of Intellect, 
was held in high estimation amongst them, and was written 
to establish the YLxiauta doctrines, I determined to read it, in 
hopes that tlu^ poptdar view it took of the subject would lead 
to a general understanding of its doctrines, and of the princi- 
pal technicAil terms. 

On finishing the translation, it appeared to me that the Play 
had some merit as a poetical com])osirion ; and also that it 
exhibited such a view of the singuhir opinions of tin' V^edanta 
sect, as would perlnips l>e more pleasing aiifl intelligible, at 
present, i.o an Ihiglish reader, than <me unm) profound and 
pliilosopliical. These (considerations induced me to submit it 
to your perusal and exatiilnation. I regret tliat I can give no 
historical aiccouut of the Play, ddic work itself mentions that 
the author was named Krishnamislira/^ but it unfortunately 
docs not notieo the era in which in? livi'd. Mislira is an 
appellative, wliich is taken Itoiu the country where he was 
born. I have nol. ascertained its exact situation, but from 
the inscriptions foimd at Mongliir which mention ])ersous 
under the name of Mishra, and the informat ion 1 have received^ 
iliat it joins Maithila or 'rirhut, and contains a town called 
Janakpur, I imagine tliat it is the country now named Mak- 
wani, wliieli is a smali tract lying bctwe(*n Tirhut and the 
chain of mountains which divide llindiistau from Nepal, This 
account of its position is corroborated by the meaning of the 
word, wliich is an union or mixtnia' a.nd proliahly arose from 
tlio mixtui’e of hiuguagcs and the people in thai, border country. 
As Tirhut: has always contained a number of learned men, 
Krislinamishra may be supposed to have had ample opportu- 
nity of obtaining accurate information on the subject he 
writes. [ n this eouutry, too, the Jainas and Bauddhas were for- 
merly numerous, which must have had some tendency to pre- 
vent any gross misrepresentation of their tenets, as it would 

[ Colebrccke calls him' Krishna randita,— "Essays, VoL IL p, 103,J 
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have been easy to expose the ignoraiiee or disiiigenuonsnesH 
of the author. These eire.umstauces iiiay add Si)me weight to 
the authority of Krishruiiiushrids production. 

Perhaps some conjecture may be formed concerning the age of 
the Play, from the meidion wliicli is ma.dc of the king Shri Kirti 
Varma, who is said to have attended its representation, along 
with his court. My Pandita, indeed, says, that he is a persmiifi- 
cation of the fame or glory oft iojuila. ; hut. I :i,m more iiidincd 
t(» think that lie was a, real ]K‘rsonage, and tlmtt he poet, out of 
compliment or tiattcry, r(‘pr(‘scnls (iopala- or Krishna as ligiiting 
his l)att](‘s, and (‘stahlishing him on th(‘ throne. IftheShri 
Kirti V'^aaana wasar(*al Ixhiig, he prohahly n'igm'dovcr Magadlia 
or Bella, r, tlie sov(.‘reigiis of which also (‘xtended their em])irc to 
the provinces which li(^ nortliwa-nt of the tlanges; lor Varma, oi' 
warrior, was a family name assumed liy I lu^ Magadha kings, and 
8hri was pretixed as a title, intimating sueei'ss or jirosperity. I f 
the (‘.onjeeture la^ eorreet, it would lead us to ascadbe a con- 
siderahle ant iquity to the Vhiy. [ do not. know i lie precise time 
wlien the .Magadha Kingdom of I >eliar was overturned, Imi it is 
said that its em]iire over the other pi*oviiic(‘s (U'asiHl in the year 
t)48. We also know, i, hat in (In; Ma.lioim^dans had eon- 

(jiiered Ikmgal and Ihdiar, and ])la(a*d governors over tlnun ; 
conse([uently, if tin* IMay was a,e.it‘d in llu^ presem*!! of one. of 
t.Iie Magadlm Kings, it probably was a consid(a*able number fd 
years ])rior to this period. ^ I am also addeii, that the copy IVom 
wliicli the translation is made, wiis eollected withomnvrit,t<‘n ISfJ 
years ago [A. 1). and as this old copy conlaim.Ml tin* eom- 

mentary, which, is never (‘.(nTi])oscd till the oirginal has hecomi* 
obscure, it atfords decisive (ividence that the Play itselt* is not of 
modern date. The ag<! of the Iday, however, is a matter of com- 
paratively little conseijnence, as lar as it (*oiicei ns tin* explana- 
tion of the Vedanta doctrines, for tliesean; illust rated hyditler- 
ent authors, from one age to another, with scarcely any otlim- 
variation than that of brevity or copionsuess, 

I * Prof. K. H. Wilson classes the J'rabudha ( niaiidrbda^^a with i nm- 

posifcions of a i)eriofI at least preceding ihe tenth <eMtiir)'’\ ‘'.\.sia( 

Researche^i/’ Vol. XV, p, 17. J 
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The small treatise which accompanies the Play was written by 
Shankarfi.ch&rya, the celebrated restorer of the V6dA,iita opinions. 
He was born at Shringagiri, in the Karntok; but the Brah- 
mans in that part of the country do not agree as to the exact 
period of his birth. He is considered an incarnation of Shiva. 
Some allege that he has appeared more than once on earth for 
the establishment of the true doctrine ; and they say that his 
first appearance was about 1500 years ago, and his last about 600 
years. It is known that he lived before the age of BamA-nuja 
Ach^rya, whose birth is ascertained to have happened in 1009, so 
that if we allow him about 900 years, perhaps we shall not be 
far from the truth. At this period there were a number of here- 
tical sects in India, the most remarkable of which were the 
Jainas, Banddhas and Oharvakas ; and Shankara is believed to 
have become incarnate to root out these sects. He seems also 
to have wished to unite in one body, and under one discipline, all 
those who acknowledge the authority of the V^das. In the first 
part of his design he is reported to have been very successful. 
Shankara wrote a large and celebrated work, called the Bhashya, 
which is a commentary on the Vedas, but which I have not yet 
been fortunate enough to procure. Tlie treatise, however exhibits 
an accurate, though concise, view of the doctrines he taught. 

I have subjoined an Appendix, containing a few brief re- 
marks, which are intended to give some assistance in the 
perusal of the Play. The want of perspicuity, which may 
sometimes be observed, will, I hope, be ascribed partly to the 
necessity I was under, of writing hastily on a subject which is 
so foreign to European opinions and manners. At a future 
period, if it be in my power, I may send you a general view of 
the Brahmanical Philosophical System, and especially of the 
System of Nyfiya, in regard to which I have already made some 
progress. It would, however, be improper to make any specific! 
promise, considering the limited means 1 possess of conduct- 
ing investigations of such difficulty and magnitude. 

These papers, which I have now the pleasure to forward, I 
commit to your entire care and disposal, and shall consider ni)'- 
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self happy if they be honoured by your approbation, and be 
thought to afford any elucidation of opinions, which may be 
condemned as absurd and unworthy of regard, but which have 
a powerful influence in forming the mind and character of 
millions, who are now subject to the British Government. 

Permit me, Sir, before closing this letter, to express my 
grateful sense of the kindness and encouragement I have 
experienced from you since my arrival in this country; and if 
it could add any lustre to the high station you occupy in the 
literary world, I should ascribe to you this slender effort, to 
promote the knowledge of Hindu Literature and Philosophy. 

I am. Sir, 

Your faithful and most humble Servant, 
J. TAYLOR. 

Bombay^ hth October^ 1811 . 




Ipmatis 


Maya, The comort of the Male or First Being. 

Sense, The son of Maya. 

Action, ) The two wires of Sense, but he is at^ 

Contemplation,... ) tached to the former. 

Reason ... ^ Fengs and brothers, sons of Sense ; 

■( the former was born of Contempla- 

^assion, latter of Action. 

Revelation, The consort of Reason. 

Intellect, I The children of Reason and Revela^ 

Science, ) tion. 

Retirement, The son of Sense. 

Religrion, The daughter of Virtuous Action. 

Tranquillity, The daughter of Religion. 

Compassion, The companion of Tranquillity. 

Friendship, The companion of Religion. 

Devotion, The friend and deliverer of Reliqion. 

Spiritual Con-' J y 

templation, Pa- 
tience, and 

Contentment, ... 

Understanding...... a friend of Reason. 

Quiet, Mortiflca-' 
tion. Virtuous 

Action, 

Meditation, 

Penance, Ordi- 
nance, Divine.. 

Vision, SCO J 

\_All these Beings though related both to Reason and Passion 
are attached to the farmer. 

f An arrogant presumptuous fellow who 
Self-Sufficiency, imagines that he exists distinct from 
^ universal Being. 

Avarice I ^ Self-Sufficiency, and an officer 

( of Passion. 


Three officers of Reason. 


The descendants of Sense and auxi- 
liaries of Reason. 



deamatis pbkson^. 


InsatiJibleness, 

Hypocrisy, 

ralsebood, 

Batu, 

Love, 

Enjoyment, .. 


Wife of Avarice. 

The son of Avarice and Insatiableness, 
and an agent of Passion. 

The son of Hypocrisy. 

A pupil of Hypocrisy. 

A friend of Passion. 

Wife of lave. 


1 Four heretical Sectaries, the friends and 

^ ol; oMxiUwries of Passion. 

Injury, Wife of Anger. 

Delusion and ) f riends of Passion. 

Allurement, ... ^ 

Irreliffion, | Haughtiness, the friends of Passion. 

[ All these Beings are attached to Passion.] 

( The pure Intellect or Being by whom 
Man, all these Beings are upheld. 


An officer of Passion. 
Wife of Anger. 




MABOMA CHANDEODATA; 

OR, 

EISE OF THE MOON OF INTELLECT. 


PROLOGUE. 

As tile sun’s meridian rays reflected from a sandy plain, pre- 
sent the appearance of Water,* so the ideas of ether, air, fire, 
earth, which form tile universej proceed from ignorance ; but 
wise men know that these elements are an illusion, as the neck- 
lace is imagined to be a serpent.f I shall therefore celebrate 
that resplendent Being, who is ineffably happy, pure, and who 
comprehends his own essence. May that glorious Being grant 
you his protection ; he whose forehead displays the radiance of 
the moon ; who by painful ex:ercise raises his soul above this 
mortal framej ; who is tranquil ; from whom happiness is insep- 
arable ; the Yogi ! he who becomes visible by the lustre of the 
eye placed on his simple brow, and who pervades the world. 

The Manager enters. 

Manag^er : Enough : we shall not delay longer. The glorious 
Gopal§— whose lotus foot is ornamented with the crests of tribu- 

* Mragjal — Deer-Water. As deer, from not knowing the nature of sun’s 
rays and of this reflection, suppose that it Is water ; so those who do not 
understand the nature of Spirit, conceive that the material universe has a 
real permanent existence. 

f This is a very ffequent allusion, and arises from the figure of the neck- 
lace rendering it liable to be mistaken for a serpent, especially, when It is 
seen unawares, or by an obscure light. 

i It is supposed that there are three great canals in the body, filled with 
air, v/liich take their rise from the cocoygis, and run to the head; one on the 
right side, called ida, oue on the left, called plngala, and one in the middle, 
called Sttshumna. By compressing one nostril, and continuing to inspire, 
the breath is stopped in the middle Vein or canal, and the soul (which is air) 
being prevented from descending to the lower part of the body, remain at 
the crown of the head. Some other ceremonies are also required, such as a 
particular posture; directing the eye steadily to one object, over the point of 
the nose, &c.'— This is the practice alluded to in the text. 

§ Vishnu. 
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tary Kings ; who, in the formof Nrisinha, opens a door through 
the breasts of his enemies ; who, assuming the shape of a boar, 
raises up the earth, when it has sunk in the waters of destruc- 
tion, poured down upon its sovereigns;* whose fame fills every 
region, as the locks of women are decked with flowers ; and 
whose energy is like a flame kindled by the guardian elephant 
flapping their enormous ears ; — has commanded me in these 
words : “ While tlie most excellent King Shri Kirti Varma 
was employed in conquering the world, my spiritual devotion 
was interrupted, and my days were spent amidst the pollution 
of various sensual enjoyments ;t but now my purposes are 
fulfilled : — The enemies of the King having been destroyed, 
the administration of government is entrusted to his celebrated 
minister. The earth, encompassed by the ocean, is subjected 
to his authority, and lie re(;eives the homage of its Kings. I 
have procured repose, and wish to be entertained with some- 
thing regarding Spirit, blended with what is lively and agree- 
able. Formerly, the respectable Krishna Mishra composed a 
play, called the Prabodha Chandrodaya, which was delivered to 
you : Produce it now, before the King Shri Kirti, who, with 
his court, waits anxiously to see it performed 

[The Manager walks towards a room, and calls an Actress.] 
It is time to begin, {Lifts up the curtain^ and looks in ,) — 
Madame, come forward. 

An Actress €7ite7's. 

Actress : I attend, in obedience to your commands. What 
is the business to be done ? 

Manager : You know very well. Here is Gopal, the bright 
flame of whose powers blazed in the forest of his numerous and 
powerful enemies, and spread throughout the three worlds : 
Gopal, whose glory fills the universe, who, aided by his sword as 
his friend, conquered the lords of men and has invested with the 
sovereignty of the earth Kirti Varma, the chief of Princes. The 

When the earth is desolated in consequence of the crimes of its ^rulers', 
f It should be recollected that these words do not intimate any vicious 
indulgence, but merely signify that he was engaged in acts connected with 
objects of sense. 
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field of battle on which the spouses of demons* dance, still pro. 
claims his renown, in sounds proceeding from the heads of the 
slain, struck like cymbals in the nimble and beautiful hands of 
young female Rakshasis,! o-iid by the wind blowing through the 
openings in the skulls of lofty elephants killed in fight. But 
now he has entered the road of peace, and has commanded me 
to act the Rise of the Moon of Intellect, which, in a pleasant, 
sportive manner, displays the natilre of Spirit. Tell the Actors 
to finish their decorations. 

An Actress enters smiling. 

Actress ; The king in battle has gained a brilliant victory 
over the army of Passion, which resembled tlie ocean ; as 
Krishna obtained the goddess Lakshmi by churning the sea 
of milk, by the might of his arm he subdued the confiderate 
Kings ; his dreadful bow, bent to its utmost stretch, showered 
down arrows upon the horses which raged like waves of the sea ; 
the proud elephants, wounded by thousands of sharp weapons, 
fell in every direction, and appeared as the mountains of the 
deep ; and the foot soldiers crushed beneath his arm sent forth 
hollow groans, like the ocean when churned by the great moun- 
tain Achala. How has this person, respected by the Munis, 
and who performs such warlike deeds, obtained tranquillity ? 

Manager : Gopal, who partakes of the divine purity, is 
quiescent in his nature, and when from any cause a change is ex- 
cited, it afterwards spontaneously ceases. His anger was roused 
to re-establish the Sovereigns of the race of the Moon, who had 
been dethroned by the Lord of Chedi the RudraJ and fire of de- 
struction to the Kings of the Earth. Thus the great ocean, 
which, when enraged by the wind at the end of time, overwhelms 
the loftiest mountains, at present remains calm and does not 
pass its boundaries. The beings who sprang from a portion of 

♦ Pi^haoha— evil spirits, devils, ghosts. 

t All kind of evil beings ; persons who eat flesh and drink wine, cannibals. 

t A name of the destroying God Siva, to whom the liord of Chedi is 
compared. 
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the divine Spirit, and who are clothed with power, after becom- 
ing incarnate on earth, to promote the happiness of mortals, 
aiin return to a state of rest. Thus also the illustnous Munv 
Jamadagni quenched the flame of his wrath by devotion ; for 
havin-r extirpated the race of tyrants, he magnanimously re- 
signed the empire of the world. Thrice seven times did he 
exterminate the tyrants ; and he bathed himself in a river of 
blood whose stream was filled with the skin, flesh, bones, and 
brains of innumerable Kings. His merciless battle-axe spared 
neither woman, child, nor old age ; it cleft the broad shoulders 
of the enemy, and its stroke was followed by a dreadful soun . 
Thus Gopal, having finished his designs, is calm and tranquil ; 
like Reason* he has conquered Passiont , and has caused 
Intellect to spring up in Shri Kirti Varma. 

[Behind the scenes-l 

Thou meanest of actors, whilst I live how can my lord Pas- 
eion be defeated by Reason ? 

Manager: {Looking mirthfully.) Here c^oraes that fellow 
Love, with a shining countenance ; he who infiames the wor , 
and fascinates the soul : whose eyes are red with deswe ; an 
whose body is pressed by the full swelling breasts of lUti, who 
encloses him in her arms, trembling with delight. He is otfen - 
edatmyword,,anditb«Uove»mc l» remove ^ 


♦ Vivek— Reflection, consideration. 

t Moha, that which fascinates the mind and embarasses the facnlties. 



Act 1. 

Love* and ENJOYMENTf mter. 

Love : ( WrathfalUj,) Thou meanest of actors, whilst I live, 
how can my lord Passion be defeated by Reason ? Reason, 
who derives his origin from Shastr^s, exists in the minds 
of learned men only until an arrow be sliot from the eyebrow 
of a beautiful woman. A delightful elegant house ; young girls 
with bewitching eyes ; creeping plants, on which the bee makes 
a buzzing noise ; the new blown nialika ; zephyrs wafting per- 
fume ; and moon-light nights, are my effective weapons which 
conquer all ; — what then is the might of Reason or the birth 
of Intellect t? 

Enj oyment : Reason, the enemy of th e great King Passion, 
is a very sage person. 

Love : My beloved, yours is the timid nature of a woman ; 
why should you be afraid of Reason ? Though my bow and 
arrows be formed of flowers, yet were the whole world, both 
gods and demons, to rebel against me, their fortitude would not 
endure a single hour. The lord of gods (Indra) committed 
adultery with Ahalya ;§ the lord of beings (Bramha) was ena- 
moured with his own daughters ; and the moon was captivated 
by the wife of his Guru. Who is there that has not, through 
my influence, trodden in a forbidden patli ? Do not the wounds 
inflicted by my arrows madden the world ? 

Enjoyment : It may be so ; but he who is aided by many 
of our powerful enemies ought to be feared. 

Love : Yonlook at Penance, and others the ministers of the 
most mighty King Reason, but we shall accomplish their ruin 
merely by mingling ourselves with them. Who will mildness 
be before Anger; who is a Bramha-Cliari|| opposed to rne ; who 

* Kama. f Rati, the wife of Kama. 

X Prabodixa. § Gautama's wife, and the daughter of Bramha Deva* 

II O&c who has suppressed the sexual passiou. 
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are lategrity, Piety, aud Disinterestedness, in opposition to 
Avarice? Thus Penance* * * § , Ordinance, f Postures, f Inspiration, § 
Expiration, II Meditations, t Divine Vision,** * * * Ecstacy,tt who 
proceed from composure and fixedness of mind, will speedily dis- 
appear. Women can work their ruin, and Women are my ready 
agents. Looks, language, romps, tender tales, and embraces, 
and even the remembrance of women, are sufficient to disturb 
the mind. Besides, these beings will unite with Irreligion, the 
minister of our King, who is accompanied by his intimate 
friends, Pride,Jt Envy,§§ and Hypocrisy. 1||| 

Enjoyment : I have heard that you and Quiet, IfH Mortifica- 
tion,*** Reason, &c., were bom at one place. 

Love : Why do you talk about our being born at one place? 
We were born even of the same parents. By the union of 
Mayattt with theSupremcSpirit, Mind, theirfirst bom son, was 
generated, who, after creating the three worlds, produced our 
two ancestors, Passion and Reason. Ho had two wives named 
ActionJtt and Contemplation.§§§ Action was the mother of 
Passion, the founder of one family ; and Contemplation brought 
forth Reason, the founder of another family. 

Enjoyment ; If this be the case, what is the reason that you 
two, who were begotten b)’’ the same father, have such enmity 
against each other. 

♦ 

Love : Though we were begotten by one parent, yet it is 
known throughout the world that an open feud exists between us ; 


* Yama. 

t Niyama, the performance of stated Unties. 

t Asana, a particular mode of sitting. 

§ Pranayam, Inspiration being continned, confining the breath. 

II Fratyahar, Expiration long protracted ; expelling the breath. 

^ Dhyana. Dhaxana. 

^ Samadhi, bringliig the aonl to the crown of the head. Bcstacy, trance^ 
^ Mada. §§ Matsarlyam. ||i| Dambha. Bhama. *** Dama. 

tit Delasion, evil principle matter, See Apendix. 
ttt Pta^vratti, doing, acting, with a degree of intenseness. 

§§§ Nir/atti, laying aside action. 
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as a dreadful war which involved the people in rtiin, was 
waged by Kurus and the Pandas for the dominion of the Earth.* * * § 
Our father framed the universe, and by his partial favour, it has 
been drawn under my influence ; while he ( Reason ) wanders 
almost in solitude. On this account he now wishes to root 
out both our father and myself. 

Enjoyment : May his sins be forgiven 1 But what is 
the nature of his crime ? Is he actuated purely by envy ; or 
does he proceed on self-defence, or is he instigated by counsel ? 

Love : There is a secret cause for his conduct. 

Enjoyment ; Why do you not reveal it to me ? 

Love : Your female nature makes you timorous : I shall 
not relate to you the frightful acts of those ill-disposed beings. 

Enjoyment i {In fear,) What kind of actions ? 

Love : Well, then, my beloved, be not alarmed ; for theirs 
are the hopes only of persons in despair. It is reported that a 
Rakshasi will be born in our family, named Science,! terrible 
even as Kal Ratri.J 

Enjoyment : {Fearfalh/.) Horrible ! How, is a Rak- 
shasi to be begotten in our family ? My heart is filled with terror I 

Love : My beloved, fear not, fear not, fear not ; it is mere- 
ly a rumour. 

Enjoyment : What is this Rakshasi to do ? 

Love : Saras wati,§ who dwells with the lord of all beings, 
has declared that Maya, the consort of the Impassible || Male, 
became pregnant without his embrace, and brought forth a son 
called Mind, after whom all beings followed in succession ; and 

* Belated iu the Mah^harata, of which the Bhagvat Gita is an episode, 

t Vidya, Science, learning. 

i A name of Bhavani, the goddess of destruction. 

§ The consort of Bramha, and goddess of learning and eloquence, 

II Not affected by, or dependent upon, any being. 
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from this son will descend a daughter called Science, who will 
devour father, brothers, mother, and the whole race.* 

Enjojnnent : \Trernhling with fear.) Defend me 1 {Hinhs 
into his arms.) 

Love : ( Aside ; feeling the delightful impression.) HoW 
ravishing is the embrace of a woman whose sprightly eyes dart 
glances more rapid than the twinkling of the stars ; while the 
bracelets on her arms, which encircle the body like creeping 
plants, utter gentle pleasing sound ; it throws the soul into a 
delirium of ])leasure, and the whole frame quivers at the touch 
of her prominent and palpitating breasts. ( Aloud, and embrace 
ing her ardently.) Be not afraid, be not afraid ; during our 
existence how can Science be produced ? 

Enjoyment : Do you, who are her enemy, believe that this 
Eakshasi will be born ? 

Love : Certainly, I believe it ; she will be begotten, to- 
gether with her brother Intellect, by llcason and the goddess 
Revelationf ; and Quiet, Mortification and others will be taken 
into their service. 

Enjoyment : Why do these peoplej rejoice at the birth of 
Science, who is their own destroyer ? 

Love : Do wicked men, who endeavour to annihilate the 
world, make any reckoning of crimes ? Observe these tainted 
natures ; these crooked dispositions become the cause Of de- 
struction to those who gave them birth, and then perish them- 
selves. Thus whilst smoke rises to the clouds, the fire is 
tiuguished, and afterwards the smoke itself disappears. 

♦ Science or learning reveals the nature of God, and enables Mind to 
perceive that it is not distinct from the Divinity ; that all things are com- 
prehended in him ; and that the appearance of individual existences is au 
iUaslon. Thus by destroying the notion of separate being, Science is said 
to devour father, mother, relations, and whatever else exists, 

t Upanishad, one of the Divisions of the Yajtifveda, receives this name . It 
irevealing what had been hid. — I should have preferred another 
term ini tlie translation, had I known one which would have expressed tbo 
meanlng^with distinctness and accuracy. 

I Qufei, Mprtihcation, &e. 
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l.ct L] 

[ Behind the Scenes, ] 

Sinful and depraved soul, dost tbou presume to call ns evil 
doers ? Thou comphiinest of our enmity ; but knowest thou not 
that the learned in the Puranas command us to shun even a 
teacher who is self-sufficient, who does not distinguish right 
from wrong, and who walks in the road of pride. Under the in- 
fluence of Self-sufficiency our father (Mind) Passion, and others, 
have bound in chains the supreme Lord, and forcibly carried 
him away.* 

Love : (Add?'essingr Enjoyment^ Here is Reason in company 
with Understanding,! the goddess who was born in our family. 
This ignoble, despised person, whose wealth consists in respect, 
and whose body is nieagTe, shines in the light borrowed from 
Understanding, who is herself obscured by Aflection and others 
who follow the impulse of their own desires, as the light of the 
moon is bid by the thick vapour. It is not fit that we remain 
longer in this place, 

[ Reason, the king^ and Understanding enter, ] 

Reason : {Musing) Did yon hear the proud swelling words 
of -that low, impious person, pronouncing us evil doer ? 

Understanding: : Do people attend to their own faults? 

Reason : Pride and otliers, who are full of self-sufficiency, 
and whose souls are depraved, have entangled iu a thousand nets 
the Supreme Intelligence, the Happy, who is exempt from sor- 
row, the lord of the universe, and have retained him a long period 
in a state of weakness and imperfection. Those, however, 
are the holy people, but we who wish to break olF his chains 
are sinners. The world is subdued by these impious beings. 

Understanding : I have heard that the SupremcBeing, who 
pervades the three regions of the universe, is essentially happy, 
and forever radiant and glorious ; how then was he bound by 
these pollifted beings, and thrown into the sea of passion ? 

* The mfiaotog this is given in the Appendix. 

t Mati. 

2 
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Reason : As man when deceived by female arts forgets his 
natural strength, so He, whose energy is mighty and unceasing, 
who is tranquil, full of majesty, just, unchangeable, and of 
perfect understanding, in consequence of being united to Maya 
forgets his own nature. 

Understandingr : Impossible ! When one dark line con- 
ceals the sun with its thousand rays, then may Maya overcome 
God who is an ocean of light and splendour. 

Reason ; Maya is incomprehensible* ; she is like a conrte- 
zan ; she gives the appearance of reality to illusions, and thus 
she deludes the great spirit. Behold the glorious God who is 
unchangeable in his own nature.^ is subjected to unspeakable 
changes by this weak female Maya ; as crystal f transmits the 
colour of the body applied to it ; but from this connection Maya 
does not participate in one ray of light. She, however, most 
eagerly wishes to deprive Him of his glorious power. 

Understanding: What ate the means by which this 
impure being deceives God, who is full of goodness ? 

Reason : Maya acts witliout regarding either reason or 
objecti ; to deceive is the nature of women who are like demons. 
— Behold, when a woman by deceitful glances penetrates the 
tender heart of man, what power does she not possess ! She 
fascinates him, she sports with him, teases him, frowns on him, 
fills him with eager desires, and mocks him. There is also 
another case. 

Understanding : What is it ? 

Reason : That evil-working woman reflected thus ; — “ My 
youth is gone, I am advanced in years ; this man (Spirit) 
also is old, and is naturally frigid ; I shall therefore put my 
son in the place of the Supreme Lord.’* Mind,§ who knows the 

* Something of which it cannot be affirmed that it is either true or Mae, 
real or illjisory. A fuller account of the doctrine connected with his subject 
js given in the appendix, 

t * Lit. Topaas. 

t ;.>Maya itself is an unintelligent principle, and moves just at it is directed, 

I Jhia word I have elsewhere rendered Sense. 
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designs of his mother, who is intimately united with her, and 
partakes of her nature, formed bodies having nine apertures,* 
and though one he divided himself into many, and inhabited 
these bodies.! Maya then impressed him with her own active 
principles, as crystal is coloured by the objects with which it 
is in contact.! 

Understanding : The Offspring [always resembles its 
parents. 

Reason : Influenced by Self-sufficiency his grand-son and 
the eldest son of Mind^ the Supreme Being ^aid, “ I am.” 
Thus the Lord having fallen into the sleep of Maya, forgot his 
own nature, pursued the operations of mind, and beheld many 
kinds of dreams ; such as, I am born, this is my father, my 
mother, my family, wife, tribe ; there are my children, friends, 

■ enemies, goods, strength, science, relations, and brothers.§ 

Understanding : After this exceedingly long’ sleep, dur- 
ing which the divine intellect has disappeared, how will this 
intellect again arise || ? 

( The King abashed hangs down his head^ and remains silent , ) 

Understanding : Why are you so much abashed ; and 
why do you hang down your head, and remain silent ! 

♦ Eyes, ears, nostrils, mouth, anus, and urethra. 

f Commentary.— As the reflected object is contained in a mirror. 

t The meaning of this sentence is, that the world originates in the desire 
or volition of the Supreme Being ; but that its increase and the succession of 
creatures proceed from Mind of Sense. 

§ This is conformable to the opinion that the universe is One Eternal 
Infinite Being, and that birth, death, relation, &c., and all the phenomena 
with which we are acquainted are mere visions, beheld, not by individual 
minds, but by the Supreme Being, nnder the influence of incomprehensible 
Maya. 

II During this sleep, the ^(eity perceives a variety of phenomena, and is 
nnder the influence of passion, a state incompatible with pure intellect, 
which, like ciystalf is clei, without any diversity of appearance: hence, while 
the world exisil^ Odd is in a state different from that of Simple Being or 
Intellect, and the question is. How will he again return to this condition ? 
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Reason : Women are prone to jealonsy ; I have committed 
an error, and therefore am embarrassed.^ 

Understanding: : I asked you this question, not through 
jealousy, but because strange women dissipate the thoughts of 
excellent husbands who are devoted to the duties of religion. 

Reason : Intellect will arise when the goddess Revelation, 
who is offended and jealous on account of our long separation, 
is united to me ; and this union will be accomplished when 
tranquillity and others become obedient to my orders, and 
when thou, forsaking objects of sense, shalt remain quiescent 
for a space and be separated from the states of wakefulness, 
dreaming and sleep. 

Understanding : Though the captives and adherents of 
Self-sufficiency may be delivered from this mortal state, yet 
Self-suflSciency being dependent on original Maya, is per- 
manent, and must always exist. Thus it appears to me. 

Reason ; If this were true, it would be long ere my wishes 
are fulfilled. But those who declare that He who is One, the 
Creator of the world, the Lord, the Eternal, is divided into 
many ; and who by confining him in bodies, attribute to him 
a principle of corruption ; of them will I make an oblation 
which will cease only with their lives ; and I will again esta- 
blish the unity of Brahma. 


♦ Understanding might be jealous of the union of Maya with God, and it 
was the duty of Reason to dissolve it ; as he had neglected to do this he was 
Bibamed, and unable to give an answer. 


END OF THE FIRST ACT. 


Act II. 


Hypoobisy enters, 

Hjrpocrlsy The great King Passion has thns commanded 
me. “ Reason and his Ministers have sent Tranquillity, Mortifi- 
cation, &c., to the various places of holy resort to raise np 
Intellect. The destruction of onr race is at hand. You must 
exert yourself to prevent it. Go to the city of Varanasi, the 
holy place in which beatitude is obtained, and interrupt the 
religious performances of those who are seeking deliverance from 
earthly affections.” I have solemnly vowed to proceed to 
Varanasi, which must be subjected, and to execute the com- 
mands of ray Lord; and that I and my associates, who are made 
happy with wine perfumed by female lips, and who delight in 
the pleasures of love, — should deceive the world. We shall 
spend the moonlight nights in the houses of courtezans; and in 
the day we shall assume the characters of those who know all 
things, who have performed a great sacrifice, in whose dwelling 
the Agni Hotra* * * § has long been observed, and who comprehend 
the Supreme Being. {Looking.) Who is that traveller who 
has crossed the Bhagirathi, and approaches towards us ? Will 
his pride consume like fire ; will lie devour the three worlds ; 
will he scoff at the people, and deride them with his learningf ? 
But I conjecture that he has come from the south country. I 
shall therefore hear intelligence of Self-sufiGciency. 

Enter SELF-StTFFICIENCYt.' 

Self-Suffloiency : The world is filled with folly. Brutish 
men, who do not hearken to the doctrines of the teacher§ ; they 

* An olEering made by fire which is presented twice daily. 

f Alluding to.the proli4 Ipiughty appearance of Seif^Snfficiency. 

% This is a coniponad iford, signifying. I do act^ Ac* In philosophicial 
language it denotes conscioasness or individuality. As the notion of indi- 
viduality, .icoording to fiindn metaphysic^ proceeds ^rbm arrogance, 
this word, ijf popular lahgtiage, ineans pride dr presuihption. 

§ The taaclitr or director of Self*suAcieacy. 
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do not know the Tantanita Shastra* * * § ; they do not understand 
the principles of Shaligirt ; why then mention the opinions of 
Vachaspati.J They have never studied the maxims of Maho- 
dadhi§ ; they have not seen the Mahavratti || ; they have not 
attended to the investigation of abstract existences. Why then 
do they indolently sit here ? {LooJdng arouncL ) These persons 
do not comprehend the meaning of what they read; they are 
satisfied by channting the words, and they drown the Vedas. 
( Going towards some,) These have assumed this profession of 
Sannyasi for the sake of begging ; they have shaved their heads, 
and believe themselves Pandits, but they talk of the Vedanta 
in a confused and unintelligible maniier. ( Laughing ). If 
doctrines, which are opposed to the evidence of sense, be 
taught in the Vedanta books, what error, in comparison with 
this^ is advanced by the Bauddha — Talking to such persons 
is a deadly sin. ( Going to others, ) Tlicse read the Shiva 
Pashupata,1[ and labour hard to understand the opinions of 
Akshapada;** they are brutes, infidels, and wlioever converses 
with them falls into hell ; the road even in which they are seen 
should be shunned. (Going to others,) These hypocrites carry 
off the wealth of the rich; they repair to the banks of the Ganges, 
and placing a stone amidst, its cold waves, seat themselves 
proudly, holding in their hands the sacred grass, with tlic Ka- 
randojwalaft their side, andthey show the suppleness of their 
fingers in twirling the Rudraksha beads of their rosary. ( Going 


* This is a Shastra composed by one named Kamapila Bhatta. 

j* The doctrines of Prabhakara. Kumarila Bhatta and Prabhakara 
were two disciples of Jaimini, the founder of Mimansa. (See Appendix.) 
The brutish men are the followers of Vedanta, who do not admit the doc- 
trines of this philosophical sect. 

t Brihaspati, the teacher of the gods who composed the Nyaya Bhaahya, 
a system of metaphysics. 

§ Also called Shesha, a Bishi [ and a name of Indra. } 

II A book of the Shaivashastra [ also a name of Shiva. ] 
f Another book, containing the opinions of the Shaivites. 

** Onje of the names of Kan ad, the anthor of a physical system, 
tt Ai wicker bsisket, or box, in which the family God is kept. 
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to others,) These support themselves by taking the disguise of 
Tridandi, and have departed both from the Dvaita and Advaita 
paths*. {Goes to others^ and looks at thein,) Whose hut is this 
which stands not far from the River of the Gods ? In the front 
a thousand little white flags, suspended on slender bamboos^ 
dance in the wind, and tlie ground is covered with deer skins ; 
near it are seen tlie drishad and upala^\ the chamasX the 
chashal\ the ulukhaU\ and the 7misala,^ and from it issue 
continually the fumes of clarified butter used in sacrifice, which 
darken the air. This must be the dwelling of someone. Well, 
it is a holy place, and fit for staying in a few days. (Enters the 
hut and looks round,) This fellow seems to be Hypocrisy him- 
self, who marks with fuller’s earth his forehead, arms, belly, 
breast, neck, lips, back, inside of lips, tliighs, temples, and knees, 
and who decorates Ids head, his ears, his loins, and liis hands, 
with small tufts of sacred grass. 1 shall go towards him. 

Self-Sufficiency : Ilappim^ss attend you. [IIypoop.isy 
temjduouslj/ makes a sign to him to go out while Ba'I'u** enters 
with a smiling countenance. 1 

Batu : Brahman, rcunove a little way off. First wasli your 
feet, and then you may (;ome in. 

Self-Sufficiency : {In anger,) Sinful man, 1 have been at 
the Turashkatt country, where the master of the house neither 
washes the feet of the venerable Brahman and of the stranger 
who come to his door, nor offers them a seat. 

[Hypocuisy makes a motion with his hand for him to remain,'] 

Batu : {Hading respectf ully saluted him,) My respectable 

* The doctines both of one Being, and of a plurality of beings. 

t Two stone vessels. 

X Sacrificial vessel of an oval figure with a handle. 

§ Also a sacrificial vessel of a square figure. 

II The mortar in which rice is beat. ^ The Pestle for beating it. 

** A disciifie Oi pupil of Hypocrisy. 

ft I am told that this country is south-east of Poona; but I have not been 
able to ascertain whether this be true, or what is its modern name. [Perhaps 
Turan or Turkistan.] 



16 PRABODHA OHANDRODAYA ; OR, [ Act IL 

friend, you have come from a far country, and you have not yet 
told me the name of your family, or what is your profession. 

Self'Sutficlericy : You may im mediately judge of my fimily 
and profesf*ion. — Hearken; in Gaud,* a country of unrivalled ex- 
cellence, there is a city named Radhapuri, which contains a cele- 
brated place called Bhuri Slireshthika ;t there my worthy father 
dwells. Who has not heard of his noble and renowned ; 
among whom T am distinguished for understanding, abilities, 
knowledge, courage, mildness, and the performance of duties. 

[Hypocrisy looks at Batu.] 

Batu ; Venerable stranger, take that small copper pot, and 
wgCsh your feet. 

Self-SuflBlciency : {Aside, It is of little consequence; I shall 
do it,) Well, after washing my feet, I shall depart. 

Hypocrisy : {Biting his lips,) Stand fiirtheroff ; the wind 
blows particles of your perspiration in my face. 

Self-SufflciORCy : This is strange kind of Brahmanism. 

Batu : It is onr Brahmanism. The kings of the earth, who 
worship this holy saint, presume not to touch his feet ; but the 
sparkling jewels which adorn their heads irradiate the space 
before his seat.J 

Self-Suffloiency : {Aside, This is the land of Hypocrisy.) 
I shall, however, sit down upon this seat, for such is my incli- 
nation. 

Batu : The greatest men, after saluting my tutor, do not 
touch a seat. 

Self-Sufficiency : Shall I, whose holiness is celebrated in 
the city Rara in the Dakshin, not be permitted to take hold of 
this seat ? — Hear, you fool ; my mother was not of a noble family, 
but I married the daughter of an Agni-Hotra Brahman; and 

^ The coontryijpf Gaud is the modern Bengal. 

t A renownei h^ly place. 

t He Was held in such profound respect, that they who came to visit him 
prostrated themselves at a little distance from his feet. 
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therefore am above my father. The son of the maternal ancle 
of tlie friend of my brother-in-law was only falsely accused ; 
but on account of her relation to this person, I put away niy 
•dearly beloved wife.* * * § 

Hypocrisy : Brahman, this may be true ; but you are not 
yet acquainted with our character. Formerly, when I went on 

occasion to the abode of the God who sprung from the lotus, t 
till the great Idnnis rose up from their seats, and Brahma him- 
self entreated me to remain ; and purifying his things witli cow- 
dung, he placed me npon theni^ 

Self-Sufflcieony : (Aside. T/its is the language, of an hjf(h 
critical Brahman, Considers, — Perha;ps it is Hypocrisy him^ 
Mlf, Angrily.) Why should you be so proud? Who is 
VasavaJ ? Who IS the God sprung from the lotus ?Gf what 
consequence is a Rishi birth § ? But*before the energy of my 
devotion hundreds of Purandaras|| , hundreds of Brahmans, and 
hundreds of Munis vanish away. 

Hypocrisy i (ILooking at Mm with deUght)-^^-^Po\% is my 
venerable grandfatlier. Respected Sir, I am Hypocrisy, the 
offspring of AvariceTT. I salute you. 

Self-SuflBlciency : My son, may you live many years. I saw 
you at the end of the Dvapara Yoga when you were a child ; 
a long time has passed since we met ; I am now bowed down 
with old age, and I do not readily distinguish persons. Is 
your son Falsehood** well ? 


* This strongly eitpresses the high opinion he entertained of his own 
purity, and describes admirably the overstrained scrupulosity, of one who 

pretends to surpass all his fellow creatures in virtue. f Brahma. 

J Indra, patronymic from Vasava, one of the celestial beings. 

§ That is, what honour does the friendship of these persons confer ? for 
Indra was guilty ol adultery ; Brahma wished to commit incest with, his 
own daughter ; and the mother of Vyasa, one of the greatest Rishis, and the 
•author of the Puranas, was a fisberwoman. 

|j A name ot Indra—he who clipped the wings of the mountains. 

^ Lobha. 

Anrita. 

3 
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ftypdorisy ; I cannot live without him a single hoar. 

Self-Sufflcienoy : What! is he here executing commands 
of Passion ? Are your mother and father, lusatiableness* and 
Avarice, well ? 

Hypocrisy : They also are here, for I cannot remain a 
moment without them. But, venerable jand exalted Sire, to 
what cause do we owe this favour ? 

Self-Sufficiency : My child, I hear that Passion is sorely 
pressed by Reason, and I am come to learn the news* 

Hypocrisy ; ‘It is well you have arrived, I hear it reported 
that the great King Passion is coming from the abode of ludra^ 
and he lias commanded me to reside in the royal city Varanasi* 

Self-Sufficiency : Why does Passion, who occupies every 
heart, stay at Varanasi? 

Hypocrisy : It is on account of Reason, Varanasi, the 
indestrictible city of Brahma, is the birthplace of Science and 
Intellect ; henbe Reason, who seeks to destroy our race, desirest 
to dwell there for ever.t 

Self-Sufficiency : {Fearfully.) It is then impossible you 
should succeed ; for in tliis city the conqueror of Tripura, t who 
is compassionate, reveals Intellect to ignorant men at the end of 
their days, who buoys them up amidst the fear of this moral 
state. 

Hypocrisy : This indeed is tnie ; but it is not so with those 
who are overcome by Love, Anger, § and other Passions. Holy 
men declare, that he only whose hands and whose feet are 

♦ Trishna. 

f [Varanasi, tlie indestructible city of Salvation, is tbe native land of 
Science and Intellect : bence, one desirous of observing the precepts by 
which 8 contiunanee of family is cut off (and final beatitude obtained,) is 
solicitous to dwell there cotinually.” — Cblebrooke, Essays, voL Il.r P* 
tJomp. Wikon Asiat. Researches, vol. XVI. p. 7^ note.] 

X Mahadeva, or Shiva, who conquered the Daitya Jripura, 

§ Erodba. 
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employed in the service of God ; whose mind is fixed upon 
Him ; who possesses knowledge, devotion, and fame (respect), 
will enjoy the fruit of this place of pilgrimage. 

[^Behind the Scenes.'] 

Here you fellows, the great King Passion is arrived. Sprin- 
kle the pavement of precious stones with water impregnated 
Mdth sandalwood ; open the fountains that their streams may 
play around ; hang up festoons of large brilliant diamonds, and 
let the flag which bears the bow of Indra wave on the top of 
the royal residence. 

Hypocrisy : The great King approaches ; you must shew 
him respect, by advancing to meet him. 

Self-Sufflclency>' : JiCtns do so. {They ffo out.) [Passio 
enters in a pompous manner along with his attendants.) 

Passion : {Smiling.) Uncivilized ignorant fools, who 
imagine that spirit'is something different from body, and reaps 
the reward of actions in a fnrtnre state ; we might as well 
expect to find excellent fruit drop from trees growing in the air. 
But assuming the existence of what is the mere creature of their 
own imagination, they deceive the people. They falsely affirm 
theexistcncerftf that which does not exist* ; and by their frequent 
disputations endeavour to bring reproach upon the Nastikasf 
who maintain the words of tmth.J Who has seen the soul 
existing in a state separate from the body ? Does not life§ 
result from the ultimate configuration of matter If? Consider 
this attentively. They not only deceive themselves, but like- 


♦ Commentary.— The existence of spirit, or a substance different from 
matter, an opinion jvhich is not supported by the evidence of the senses. 

f Commentary.— Who do not believe the Vedas.— They are Materialists 
or Atheists, The word Nastika means negative. 

X That spirit is not a distinct substance. 

§ This word also signifies sensation and intelligenap. 

(I Commentary.— As » red coloar is produced when betel-nut, betel-leaf, 
and lime are masticated* together, so life arises from a combination of the 
elementary particles of matter* 
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wise deceive the world. On what grounds do they establish 
distinctions* among beings formed with bodies possessing the 
same parts and organs, as a month, &c.? Why do they affirm 
that this woman belongs to one pei^on, and this thing to 
another ; these are distinctions which I do not know. Those who 
enquire whether slaying animals, indulgence at pleasure in the 
tender passions, or taking what belongs to anolher, be lawful or 
unlawful, do not act conformably to the principal end of life.t 
{Meditating proudly,) The Shastra whose doctrines are obvious 
to all, and which is founded on the evidence of the senses ; which 
admits only the elements of eiytli, water, fire, air^ which main- 
tains that sustenance and love are the objects of human existence; 
which asserts that matter§ possesses intelligence, || which denies 
the existence of separate spirits, and affirms that death is 
blessedness, was written by Vachasi)ttti,ir a believer in this 
system; he delivered it to a Materialist, who taught it to his 
disciples, and these disciples instructed their followers. Thus it 
has become widely diffused in the world. * 

[ A Materialist** and one of hie pupils entei\\ 

Materialist : My son, you know that Legislationft the 
only Science, and that it comprises every thing else. The 
threett Vedas are a pheart. Behold if Heaven be obtained through 
the officiating priest, sacrificial rites, land the destf nction of the 
substances employed, why is not abundance of excellent fruit 
obtained from the ashes of a tree which has been burnt up by 

♦ Commeiifeai 7 .— Of Brahman^ Ksliatriya, Vaishya, and Shndw. 
f Commentary.— Sastenance and love; not religion and beatitude. 

X They do not admit the existence of space, which is reckoned an element 
by the.orihodQX. ’ § Lit. The elements, j| Life, Sensation. 

t An eminent teacher of the sect. In the Bemakosha it is written 
Varbasptya, [See Cdlebrooke, Essays, vol. 1, p. ^2.] 

** Cbarvaka. — One believes in the existence of four elements only, fire 
Water, earth, and air. The orthodox say that they are Atheists, [ See 
Colebrooke, Essays, vol. L p. 402.] 

. ft The law of the pui^hment.— That is, we are influenced ift our conduct 
h^ the |ei^ Ij^al punishment for oSencea and not by the dread of futurity. 

This shews that sometimes three Yedas only are mentioned after the 
fourth was written. 
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the fire of forest.* . If the victims slain in sacrifice ascend to 
heaven, t why are not parents offered np in sacrifice by their 
children ? If funeral oblations nourish the deceased, why is not 
the flame of an extinguished taper renovated by pouring on oil ? 

Pupil : Venerable tutor, if to gratify the appetites t be the 
jn’incipal end of life, why do these men renounce sensual plea- 
sures, and submit to pain arising from the severest mortifica- 
tions ?§ 

♦ * 

Materialist : These fools are deceived by the lying Shastras, 
and are fed with the allurements || of hope. But can begging, 
fasting, penance, exposure to the burning heat of the sun, which 
emaciate the body, be compared with the ravishing embraces 
of women with large eyes, whose prominent breasts are com- 
pressed within one’s arms. 

Pupil : Do these pilgrims itideed torture themselves in 
order to remove the happiness wliicb is mingled with this 
miserable existence ? 

Materialist : ( Smiling. ) Yon ignorant boy, such are the 

fooleries of these unenlightened men. They conceive that you 
ought to throw away the pleasures of life, because they are 
mixed with pain j but what.jjrudent man will throw away un- 
peeled rice which incloses excellent grain because it is covered 
with the husk ? 

Passion ; These opinions which are supposed to be verified 
by futurity, merely gratify the iar. ( Looking with jog. ) 

Materialist, you are my beloved friend. 

» 

* This is ridiculing the opinion that benefit is derived from offering 
oblations to the Deity ; for if recompense follow destruction in the cose of 
sacrifices, it is affirmed that it should do so in every other ins^nce. 

t Such is the belief of the Hindus, and they state this circnmstance as an 
excuse for the apparent cruelty of immolating animals. 

X Literally, Eetinj; and drinking. 

§ Faraka, Bantapana, Shnshtkala, three kinds of severe penance or 
atonexnept. ' 

II Lit. Sweetmeats. 
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Materialist : ( Looks at the great King Passion and ad- 
vances towards him.) May thou be victorious. Materialist 
salutes thee. 

passion : My friend, yon are welcome, sit down here. 

Materialist : ( Sitting down. ) Vice* prostrates himself 
at your feet. 

Passion : The felicity of Vice, I hope, is unimpaired. 

• 

Materialist : By your bounty all are happy. Having ac- 
complished what he was ordered to peribrm, lie now desires to 
touch your feet ; for blessed is he, who after destroying the 
enemies of his Lord, beholds his gracious fiice with exceeding 
joy, and prostrates himself at his lotus foot. 

Passion : What exploits have been performed by Vice ? 

Materialist : He hascausedthcmost virtuousmentoforsake 
the road commanded in the Vedas, and to follow their own in- 
clinations, This achievement, however, ’belongs neither to Vice 
nor myself; for it was your Majesty who inspired us with courage- 
The people who arc doomed to inferior duties, and who were 
created last,t have renounced the three Vedas ; who then arc 
quiet, Mortification and others? Besides those who read the 
Vedas do it merely for the sake of subsistence. The teacher 
BrihaspatiJ has declared that the performance of sacrifice, read- 
ing the Vedas, penances, and rubbing the body with ashes, § are 
the means by which ignorant weak men contrive to support 
themselves. Also in the cities || of the Kurus, Science and Intel- 

j — — 

* Kali, the name of the present or sinful age. 

t The military, husbandry, and servile classes. 

X The Guru or spiritual director of the Gods. It is a common name for 
a person of that description. Here it means the spintual teacher of the 
M^aterialists. 

§ The practice of a class of mendicants. . 

'^11 Hastinapnr , Bhadrikedara, three places of pre-eminent sanctity. As 
Science and Intellect had not appeared in them, it is inferred that they did 
not exist on earth. 
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lect have not appeared even in a dream ; therefore, 0 mighty 
King, be under no apprehensions. 

Passion : By rendering these pilgrinuigcs of no efficacy, 
you have done excellent service. 

Materialist : Great King, J have another petitioil to 
present. 

Passion : What is it ? 

Materialist : There is a person named Devotion"^, of great 
influence, who performs rigid austerities ; and though she now 
occiiiues but few places, yet wc liave not tlu? courage to look her 
followers in the face. You must be ou your guard against her. 

Passion : \Jnfeai\ Aside. Alas! The mighUj eneripj of this 
Jtevotec is tvell known \ she is imj natural enemy, to destroy her 
will be a difficult tvork.'] But, my excellent friend, how can this 
person appear while her enemies Anger and Ix>ve continue to 
live ? 

Materialist : It may be so, but one who expects victory 
ought not to be remiss, though the eiieiny be weak. A feeble 
enemy gives much trouble, and may even inflict a mortal 
wound, as small thorn in the foot pains the whole body. 

Passion : (Looking behind the curtain.) Who is therb? 

A Servant enters. 

Servant : Great Sir, what are your commands P 

Passion : Companion of the Vickedf, go and tell Love, 
Anger, Avarice, Seltsnfficiency, Pride, Haughtiness, Envy, &c., 
that they must be on the watch against Devotion, and slay her. 

Servant: 1 shall obey your orders. (Goes out.) 

[ A man enters holding a letter in his hand. ] 

Man i I come from the country of Utkal J, where a temple 
called Puj ushottama stands on the seashore, from which I have 

♦ Vishnu Bbekti, a worshipper of Vishnu. 

t Asataanga. t OrUa, 
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been sent by tlie brave Pride and Hanglitiness to tJie presence 
of the great King. (Looking.) This is Varanasi, in Vhicli the 
King’s family dwells. I shall enter it. (Enters the city.) 
The Hero I perceive is deliberating with Materialist; I shall go 
towards liim. ( Goes to khri . ) 0 King, may yon* be victorious. 
Head this letter which I was ordered to deliver to you. 

Passion : ( Taking the letter.) Where do you’ come from ? 

Man ; I come from Purushottama. 

Passion (Aside. TJds prohabhj brings nnfleasant news?^ 
Materialist, you must depart, be on the alert, and do whatever 
is required. 

Materialist : I only wait the commands of your Majesty. 

(Goes outi) 

[Passion reads the letter.^ 

Pride and Haughtiness send their Immble prostrations from 
Purusliottama to the great Lord and King of Kings, residing at 
the splendid city, Varanasi, and represent, that we are in good 
health. The Goddess Tranquillity, and her mother Religion,* 
have entered into the service of Reason, and day and night 
they are endeavouring to persuade Revelation to return to liimf. 
Virtuous Action t who formerly associated with Love, now 
associates with Retirement§ and others ; aiid separating him- 
self from Love, he occasionally walks in secret places. What 
we have written is sufficient to inform your Majesty.” 

Passion : (Having read the letter : Angrily Consummate 
fools to be afraid of Tranquillity; how can she appear ?-— If 
Brahma be unceasingly employed in the creation of worlds ; 
if the eye of the God|| who destroyed the sacrifice of Daksha, 
burn with desire whilst he is infolded in the arms of Qauri IT; 

* Shraddlia. 

•t It will be recollected that they had been separated before. 

X Dharma— -virtne. justice, ritnal observance. 

5 Vairagya, forsaking the .world ; here it signifies the renunciation of eveiy 
kind of action, 

II Shiva. 

% The wife of Shiva, she is usually called Parvati. 
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if the breast of him* who is tlie enemy of Daityas,t and who 
sleeps on the snrface of the oceaii, be imprinted with the 
smooth locks of KamalaJ, how can Tranquillity be obtained by 
inferior orders of bcing§ ? ( To the ma?i.)\\ Subtlety, go with 
5^our utmost speed and deliver this my message to Love : — 
“ Virtuous Actions in my opinion is a base person ; you ought 
not to trust him a single moment : bind him fast and secure 
him.” 

Man i I will obey your Majesty’s orders, 

[Goes out. 

Passion ; ( Aside ; in a musing posture.) What device is 
there against Tranquillity ? Well, it is sufficient ; uo other as- 
sistance is required, Anger and Avarice will do the business. 
Hallo 1 Is there any one there ? 

A Servant enters. 

Servant ; What are the commands of your Majesty ? 

Passion % Call Anger and Avarice here, 

Servant ; Your command shall be obeyed, 

[He goes out. 

. Anger and Avarice enter. 

Anger ; I have heard that Tranquillity, Religion, and 
Devotion are hostile to his Majesty. But while I am in exist- 
ence their attempts will be vain. I will make the people 
blind and deaf. I will over-power them with wrath, and suf- 
focate them with rage, so that they shall not regard actions, 
and even wise men shall neither hearken to what concerns 
their own happiness, nor recollect what they had read in the 
noly books, 

Avarice ? Tliose who are attaclied to me will never reaclij 
the farther banks of the successive rivers of desire. Shall? 
Trauquillity then give us any uneasiness ? Look, my friend, I 

♦ Vishnn. fXhe kiad of evil beiags, 

t Lakshmi, the wife of Vishnu. 

§ Beings j! the highest order agitated by their passsiona or urged by the 
active principles of their nature, doliot enjoy rest or tranquillity; how, thcni 
can this state be attained by weak mortals ? || Jalma. 

4 
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have elephants whose frontal protuberances are moistened with 
the water of inebriation*, and horses swifter than the wind 
which advance against the enemy ; but after men have ac- 
quired these, they will desire something else, and having 
obtained this, they will wish for more. How can Tranquillity 
dwell among persons of such restless minds ? 

Anger : Companion, do you know my prowess ? Instigat- 
ed by me, the Lord of the firmament killed Vratra, the sou of 
Twashtra ; the god whose forehead bears the semilunar lustre, 
cut off the head of Brahma ; and Kunsliika slew the sons of 
Vasishtha f. In a moment I can root out every description 
of men, whether they be learned, celebrated, attentive to duties, 
charitable, or clothed in might. 

Avarice : Insatiableuess, come forward. 

IlCSATIABLENESS CTiterS, 

Insatiableness : What are your commands ? 

Avarice ; I have heard tliat when thou art })leased with 
mortals whose minds are boniid with the cord of insatiable de- 
sire, their bodies become swelled with fat, and after obtaining 
fields, villages, forests, mountains, cities, towns, continents 
and the earth itself, they are eager to acquire more, nor would 
they be satisfied with one hundred thousand worlds ; how then 
can they enjoy Tranquillity ? 

Insatiableness : I am continually engaged in tliis busi- 
ness. If you will now give me your commands, millions of 
words will not suffice me. 

Anger : Injury, come here. 


* When elephants want the female, or are inflamed from any cansc, it is 
supposed that a certain liquid is secreted from two protuberauces, situated 
on the sides of the bead. 

f These relate to some mythological tides. The intention is to prove the 
iuflueuce of Anger over the highest order of Beings. 
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Injury* enters. 

Injury : I attend. What orders arc you pleased to give ? 

Anger : My dear, as tlioii art my spouse, the murder of 
my father and mother is but a small matter. Who is that 
demon my mother ? AVlio is my father ? My brothers are 
like worms ; ray relations are only fit to be slain ; and the 
people of my caste resemble the embraces of a deceitful court- 
ezan. ( Rubbing his kamls^,) The sparks of the gleaming 
fire of anger shall not be extinguished in my frame, until I 
have massacred their whole race, even to the child in the 
womb. ( Looking,) Here is our Lord, let us go to bim. 
( They all go,) Great King, may yon be victorious ! may you 
be victorious ! 

Passion : Tranquillity, the daughter of lleligion, is our 
enemy ; she is one who must be j)iini.slied. 

Allurement : As you order, [ They go out. 

Passion : By mentioning the daughter of lleligion, an ex- 
pedient has occurred to my mind. lleligion, the mother of 
Tranquillity, is under the influence of anotlier. We must 
endeavour to draw her away from Heveintion, and to bind lier 
fast. In consequence of the distress arising from the sefjara- 
tiou, and of IierJ own tend<‘r disposition, Tranquillity will }»>- 
come hopeless and dejected, and will pcrisli. The female, 
Dclnsion§, is an excellent person to seize* uf)on Iltdigion ; I 
must employ her in this atfair. ( LooJdng to one side,) Al- 
lurement ||, call Delusion immediately. 

[ Allurkment enters along with Deh^siok.] 

Delusion : My dear, it is long since 1 visited the King ; 
how shall I look him in tlie face, he will certainly not know 
me ? 

* Hiiisa. To injure, hurt; in common language to murder. 

f This is done when a person is much enraged, 

t Revelation, Religion, and tranquillity, lived together in one place: 
consequently when Religion was separated from Revelation, Tranquillity 
was also deprived of her company. 

§ Mithya Dristi. II Vibhramavati. 
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Allurement : My dear, when the King sees you he will 
forget himself, how then should he recollect you ! 

Delusion : You are inclined to be merry at my good 
fortune. 

Allm^ement ! You will sec presefatly how fortunate you 
are. 

Delusion i My companions are very drowsy, and must rub 
up their eyes. 

Allurement : Why are your companions so sleepy ? 

Delusion : Wliy ? A woman with one husband only, 
cannot get sleep ; how tlicn should we sleep who have bo many 
husbands I 

Allurement : Pray who are these husbands ? 

Delusion : Tlio great King Passion, Love, Anger, Avarice, 
Self-sufficiency, and many others. 1 captivate all who are 
born of that race;, young and old, so that they do not separate 
from me night or day* 

Allurement i I have heard that Enjoyment is the beloved 
wife of Love; Murder, of Anger; and Insaiiableness, of Avarice. 
If their husbands wanton with you, will they not become 
jealous and hate yon ? 

Delusion : Why do you talk about their jealousy ? They 
cannot do without me a single hour. 

Allurement : On this account I said, that no woman in 
the world is so highly favoured as you> since even women who 
are neglected, desire to be on gracious terms with you. My 
dear, you may be excessively sleepy, but when yon approach 
the King, and the rings on your toes make a jingling noise, 
he will be somewhat afraid. 

Delusion : Why should he be afraid, for he has ordered us 
to put on these ornaments, and it is our practice. How should 
men be alarmed at the sight of their mistresses ? 

Passion : {Looking?^ Ah! here is my dear Delusion. Sh/ 
comes walking along majestically, and the loose bracelet 
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t iukle on her arms ; sho lifts up in play -the garland of flowers, 
loosened by tlie respectful ofiiciousuess of attendants, and thn& 
displays the form of fingers imprinted oli her breasts, while her 
large eyes, which are like the blue lotusi charm the heart. 

Allurement I Let us approach the King* 

[DEhlistON ddtanm and Salides the King.] 

Passion : Thou whose breasts bear the impressions of 
fingers, sit down on my knee and embrace me ; tliou stag-eyed 
maid, imitate the playful mien of the daugher of Himashaila, 
seated on the knee of Shankara*. 

[Delusion smiles and embraces him.'] 

Passion: (Iladng recekcd her embrace.) Tliis embrace 
renews my youth ; tlie emotionsof loVe disturb my faculties ; 
emotions which of old arc known to arise from youthful toying, 
which render tlie mind impetuous, and which, accom])anied 
with various delightful enjoyments cause iuexiiressible pleasure, 
and are eagerly indulged ; these emotions are again excited 
by yonr embrace. 

Delusion : Great King, I am at present young; but time 
shall not remove from my heart the nifcctiori 1 bear you. Give 
me your coinrnandsi Wliat occasion has brouglit me to your 
remembrance ? 

Passion : Wc remember only such as are absent from the 
mind ; but your picture is fixed on the wall of my lieart. 

Delusion : Great King, you are very gracious j favour 
me with your orders. 

Passion : You will execute ray orders as yon walk openly 
about. Religion, the daughter of a slave-woman, acts as a pro- 
curess to bring together Reason and Revelation. She is adverse 
to me ; she is of no family, and she is a sinner and a com- 
panion of sinnert; seize her and deliver her over to Heresy;. 

♦ A name of Shiva or Mahadeva, 

t Comment.— She seeks to destroy my race and associates which my 
enemies Quiet, Mortification, &c. 

; Comment.— Pashanda. One who does not perform the oeremoaiei and 
duties of the cstablishod faith. 
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Delusion : This is enough, when Religion is made yonr 
slave, she will do whatever yon command. She will declare 
that virtue, beatitude, the commandments of the Vedas, duties 
which are impediments to pleasure, ordinances of the Shastias 
and future rewards, arc all false ; she will instantly renonnc^e 
the Vedas ; why tlien mention Revelation ? She will nnveil 
the error of afiir mi ng that blessedness consists in freedom 
from sensual pleasure, and she will separate Revelation from 
Reason. 

Passion: My dear, you understand my object well. 

[ Embraces ajid kisses her. 

Delusion : 1 am not ashamed, though iny Lord has em- 

braced me so [)ul)]M‘ly. 

Passion : Let us retire to our several homes. 

[77^cy 


END Oh THE SECOND ACT. 



Act III. 


Tranquillity and Compassion enter. 

Tranquillity : ( Weeping. ) My mother, wliere are you ? 

0 grant me one beloved view. Alas ! she wliose delight was to 
sojourn in forests where the deer range without fear ; to wander 
■where the waters fall from the mountains, to fmjuent holy places 
consecrated to God and the retreats of devout ascetics, is deliver- 
ed into the hands of Heresy ; she is like a black cow* in the 
hands of the butcher, how can she escape? To talk of her 
surviving is vain. Prevented from seeing me, nuable to jier- 
form ablution, hungry and thii“sty, and deprival of my society, 
will Religion survive one hour, and seimrated from Religion, 
Tranquillity will live despised by the jwople ? My dear Com- 
passion, be not concerned about me, but I lun resolved to ac- 
company her when she is laid upon the funeral pile. 

Compassion : ( Weeping.) My dear, these words are more 
painful to my ear than the flame of a fierce fire is to the touch ; 
yon will kill me with grief. Preserve our life for a little space ; 

1 shall spread the melancholy tidings in the abodes of holy 
men, in the assemblies of the Munis, and on the hanks of 
Bhagirathi ; perhaps she is lying concealed somewhere through 
fear to Passion. 

Tranquillity : I have sought for her on the banks of rivers 
covered with wild grain, and inhabited by holy hermits ; I have 
searched every house where oblations are made and sacrificial 
ntensils kept ; I have searched amongst the four classes of 
men ; but I have not received the smallest intelligence of her. 

Compassion : My dear, I must tell you that had Religion 
possessed the principle of Truthf, we should not have found 

• A cow of this colour is highly valued, and is the object of peculiar 
feneration. 

t Satva Guna. 
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her in such difficulties ; those who are perfectly pure do not 
experience such distress. 

Tranquillity : When Fate is adverse, what may not be 
experienced ? Alas ! the operations of Fate are perverse and 
cruel. Lakshini, the daughter of Janaka, lived in the house of 
the ten-headed Havana ; Danava carried down to hell the three 
Vedas of God himself ; and the chief of the Daityas, Patala 
Ketn, seized by a stratagem Madalasa, tlie daughter of a 
Gandharva. Let us go to the dwelling of Heresy, 

Compassion ; Let us do so. [ They walk forwariL 

Compassion : ( Fearfully) My dear, here is a Eakshasa 

Tranquillity : Who is this Rakshasa ? 

Compassion : Behold him I his disgustful form is be- 
smeared with ordure, his hair is in wild disorder, his body is 
naked and horrible to view, and he holds in his hands feathers 
of the peacock’s tail ; he comes this way, 

Tranquollity : This is not a Rakshasa, for he has no 
strength. 

Compassion : He, however, may be one. 

Tranquillity : I suspect that he is an evil spirit. 

Compassion : Why do you talk of an evil spirit, when the 
sun pouring forth streams of effulgent rays illumines the world. 

Tranquillity : Perhaps he is come from the pit of hell, 
[Looks and muses a little) Ah I now I know ; he is a Digam- 
bara Siddhanta*, sent by the great King Passion, who ought 
by all means to be kept at a distance, and we should turn our 
backs to avoid the sight of him. 

Compassion : My dear, wait here till I enquire after 
Religion. 


* Digambara is one of the Jaina classes. The word signifies clothed 
with the sky, that is, naked. 
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(They both stand and the Diqambara enters,) 

• Salutation, Halutation to the Arliatas I The 
sonl is like a taper* confined in a dwelling whicli has nine 
openings. This is the doctrine of tlie most eminent Jains ; it 
is the cliief good, and imparts supreme felicity. (Aloud,) 
liisten, my dis(;iples, listen ! JLow can the l)ody be pure which 
is full of every kind of defilement ; but the soul is naturally 
free from pollution ; tliis is learned by reverencing the Rishis, 
as saluting them at a distance, respectfully giving them excel- 
lent food, harbouring no malice against them, and honouring 
their wives. (Looks hehind the scene.) Religion! Religion ! 
come forward. 

[TuANgiiiLLiTY and (‘ompassion look in that direction,'] 

REUGioNf (enters hating the habit and appearance of 
jlrGAMUAUA, her 7naster,) 

* ComDientai 7 . — The dimensions of the soul arc small, so that it is con- 
fined in an habitation : as a taper lightens only the inside of a vessel or 
house, because its light is limited, so the soul which illumines only the body 
is of small dimensions. We apprehend the meaning of these expressions to 
be tliis, that the soul is a finite, material, subtle essence, which pervades 
every part of the body, illuminating it as a lamp/ This meaning is confirm- 
ed by a passage in the Panchadashi. It is necessary, however, to jircmise that 
three opinions had just been mentioned respecting the nature of the soul . 
1st, that it is imperceptibly small ; 2nd, that it is of a middle or mean magni- 
tude; 3rd, that it is infinitely diffused like space, but without parts. The 
passage containing the Pigarnbara opinion is the following; — “ The Digara- 
bara sect, (by which is denoted the Jainas,) maintain that the vita! soul is of 
a medium magnitude, and is diffused over the whole body from the head 
to the foot;” and the Vedas declare that the vital soul extends from the 
eyes to the tips -of the nails. Panchadashi Chitra Dipa, shloka 82. The 
Vedanta sect maintain, on the contrary, that though the soul be confined at 
present in this body, yet it is naturally infinite, unbounded, and eternal; 
that by severe austerity it can even in this life pass the bounds by which 
it seems circumscribed, and range through the infinite of worlds and space; 
that it is the supreme spirit which is under the evil inlluence of matter 
and passion, and that when this malign influence is shaken off, and .all 
passions and desires are extinguished; it rises from its degraded condition 
to the state of the omniscient and omnipresent Being. 

t The Religions which successively appear in this Act, are the different 
beretical Religions of the parties who call them. 

5 
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Relig'ion : Tlioii, who arfc allicnl to tlio King, what arc thy 
coininaiuls ? ( 'ri* * * § anqiiil]ityy>///.‘i r/o/rn in a si/^oon.) 

Digambara : You must not desert tlie Shravakas* one 
instant. 

Religion : As you order. [Goes out. 

Compassion : (To Tra.u(juiUity.) My dear, he comforted. 
Let not the mere name alarm you. I have lieard that tteresy, 
whose nature is tliat of ei’rorf, and wlio proceeded from Slay- 
notj, lias a daught(ir named lleligion. Tliis must he the false 
religion. 

Tranquillity : ( Cotnforte(L) I t must he so, for I feel 
reluctant to apjiroach her wlio seems my mother ; also her 
behaviour is both virtuous and vicious, and licr ajijiearance is 
both lovely and ]iateful§. Let us, however, go and look for 
Keligioii amongst the Saugatas. [ Thet/ teal k forwards- 

( A Bauddliall e)(t(:rs in the charaefer of a Mkxdicant, hold- 
ing a book in his hand.) • 

Mendicant : 0 ye devout worshippersH, our illuminated 
understandings are now loosened from corporal ties**, because 
our desires are mxtingnished, and wo know that the visible, 
transitory, and unintellectual ohjectstt, which seem to exist 
externally, are only the ideas contained in our minds. {Adranc- 
ing fonvard he adds proudly.) How excellent is the religion of 
the Sjiugjitaslt, which griints both sensual enjoyments and eter- 
nal felicity; it jiermits us to inhabit elegant houses and to possess 

* This is the name of the Jaina laity ; in Marathi they are called Shevari. 

t Tama Gnna, principle of evil or error. 

X Ahinsa. — The Jaina religion forbids animals to be killed even in 
sacrifice, bcncc it is said to have proceeded from Slay-not. 

§ This alludes to the mixed character of the heretical religion, 

II Bauddhagania. 

Comm. — Those who reason according to the book of the Nastikas. 

** Unconnected \\dth the various kinds of objects, as blue, yellow, kc. 
ft Comm. — Which arc contained in the understanding, and which, though 
they be4nt.erual, seem to have an external existence. 

r.auddhas. Those who walk in an excellent road or good men. 
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women obedient to our wills ; it nuuoves the rostrietions as to 
time of eating-*; it allows ns to reeliiie on soft beds, and to 
pass the shining' moon-lig-lit m\i^'hts in amorous ])ljiy witli youn.c^ 
damsels who have sprinkled themselves with odoriferous 
powders, and who rcs])oetfully servo ns. 

Compassion : Who is this that approaches, tall and straiglit 
as the palm tree, liis ])ersoii emits a. disa^reable odour, he is 
dressed in dusky garments, and the Iniir is pulled from liis 
head and body. 

Tranquillity : My dear, this is a llanddha. 

Mendicant : Listen, 0 ye devotees and ye holy memlicant ! 
While 1 road the ajiil)rosiaI words of 8angata the Ijord. 0 ye 
imnidicants, 1 survey with the eye of Intel le(d. both tin; evil and 
the gooil. r cause the transitory appearances of existence; 
the soul itsell'is not permaiientt ; tlierefore b(^ not dis|)leased 
wlieii mendicants desire to have yonr wiv(‘s. {Loo/cffi(/ behind 
the Hee.nes.') — Iteligion, come forward. 

* The orthodox Hindus are obliged to observe particular times for abln* 
t.ion and the performance of various acts and ceremonies, and also arc con- 
fined to certain kinds of food, and to eat only with people of their own caste. 
These restrictions arc often extremely irksome and inconvenient, hence 
Mendicant reckons tlieir removal amongst the advantages of his faith, 

f Commentary.— 'It does not meet the reward of actions in another state ; 
i. f. the soul perishes at death. The following passage from Bnclmnan’a 
account of the Burmas will elucidate this expression:— The Burma writings 
allege, that in death, whether of man, beasts or of any living being ( for they 
believe all living beings to possess souls,) the soul perishes with the body • 
and they allege, that after this dissolution out of the same materials another 
being arises, which according to the good or ba<l actions of the former life, 
becomes either a man or an animal, or a nat, or a rupa, &c. And they 
further allege, that beings arc continually revolving in these changes, for the 
duration of one or more worlds, until they have performed such actions as 
entitle them to Nibban, the most perfect of all states, consisting in a kind of 
annihilation, in which beings are free from change, misery, death, sickness, 
or old age,” From this extract it appears that the notions of the Baudilhaa 
(if the Burma opinions are allowed to be a fair representation of them,) 
respecting the nature of the soul, are accurately stated in the text; for 
though they maintain the doctrine of tranasmigration, yet it is in language, 
which is incompatible Avith the belief of the future existence of the same 
soul which now animates the body. 
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Religion* enters. 

Religion : Let the kinsman of the King command. 

Mendicant : Be favourable to the Upasakas and Mendi- 
cants, and abide always with them. 

Religion : I obey your orders. [ Goes out. 

Tranquillity : This is a false Religion. 

Compassion : It is so. 

Digambara : (Seeing Mendicant, he calls out ivith a loud 
voice.) Mendicant, I wish to ask you something immediately. 

Mendicant : {Angrily) Thou sinner, thou infernal person, 
what dost thou say ? 

Rationalist : Do not be angry, for l am going to enquire 
about the Shastras. 

Mendicant : 0 Digambara, do you know anything con- 
cerning the Sliastras ? Well, I shall see. ( Goes near him.) 
What is your question ? 

Digambara : I say, who commanded the rites which are 
thus observed by a momentary perishing being like you.t 

Mendicant : Hearken, he who adopts our opinions and acts 
according to tliem, and subdues his passions is emancipated.J 

Digambara : Fool, supposing that in therevolution of ages 
some one is in this manner emancipated, yet wliat recompense 
can you promise for the actions of one who dies )iow.§ 1 also 
ask who taught you this system of duties ? 

♦ The religion of Banddha. 

f Commentary. — When the period of retribution arrives, you shall have 
ceased to exist, and your actions will be fruitless. This is my opinion. 

t From earthly passions and frailties, and arrives at the state of the 
eternal. 

§ It has been already -stated that the Bauddhas affirm that the soul 
perishes at death ; but that from the same materials a new being arises and 
so on in succession until it reach a state of supreme bliss called Nibban, or 
as it is pronounced in India Nirvana, and in Ceylon Nimban. Rationalists, 
granting the supposition that this opinion may be correct, enquire what 
reward of various actions can be bestowed on him who dies without obtain- 
ing this high state of felicity ; for he infers that if the soul perishes at death 
no retribution can be experienced by the former individual, though a new 
being may spring from his ashes. 
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Mendicant : These dnties were ordained by the powerful, 
the omniscient Baiiddha. 

Digambara : How do yon know that Bauddha is omnis- 
cient ? 

Mendicant ; It is plainly declared in the holy book. 

Digambara : If you believe in the omniscience of Bauddha 
upon his own declaration, then I also am omniscient, for I 
know that you and your father, grand-father and ancestors to 
seven generations were my servants. 

Mendicant : ( In anger.) You sinner, devil, and impure 
fellow, am I your servant ? 

Digambara : As one enamoured with a beautiful woman 
forsakes his wife, so I would advise you to renounce the Baud- 
dha doctrine, and having embraced the Arliuta religion, prac- 
tise the rites of the Digambara. 

Mendicant : 0 reprobate, your own religion is subverted, 
and you wish to subvert the religion of others. What person 
will forsake the veneral)lc religion of this country, and adopt 
your despised devilish opinions ? Who is there that embraces 
the doctrine of the Arliata ? 

Digambara •• The celestial signs, days, cclij)ses of the sun 
and moon, the place of Jupiter, and the notes have been declar- 
ed in the Shastras wliicli contain divine knowledge ; and this 
is the omniscience of Arliata. 

Mendicant : ( Laughing?^ The abstruse science of Astro- 
nomy has existed from time immemorial, tlio discovery must 
have given you immense trouble. But if the soul be com- 
mensurate only with this body,* bow can it declare what 
relates to the three worlds, without being actually present in 
them. Does a lamp when put under a cover shine upon the 
furniture of the housePf Therefore 1 conceive that the religion 
of the Saugatas, which confers happiness and pleasure, is 
preferable to the doctrine of the Arliata, which is condemned 
both in heaven and on earth. 

* Alluding to the opinioa of Digambara. 
t And so forth. 
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Tranquillity : We must move to auotlier place. 

Compassion : Do so. ( The*! (jo to another ixcrt of the 
stage.) 

Tranquillity : ( Looking^ Here is Soma Sidlianta'*' be- 
fore us. Let us go to him. 

[SoMA-SiDUHANTA enters as a IvAPALlKA.f] 

Kapalika : ( ]Valki?ig.) My necklace and oriiameuts arc 
of liumau bones ; I dwell among the ashes of the dead, and 
eat my food in human skulls. I look with eyes brightened 
with the antimony of Yoga, and ])elieve that the parts of this 
world arc reciprocally different, but that the whole is not 
different from (h)(l4 

Digambara : This man imietises the rit(‘s of the lva])alikas; 
I shall ask some ([uestions respecting them. ( Goet^ near him.) 

* A Rationalist ol; the sect of Shiva. The word Sidhanta signirtcs a 
demonstrated truth ; what is proved hy reasoning. 

f The word signilies one who holds or carries a human sknll ; which is 
the practice of the class of devotees. 1 have retained the original word as 1 
do not know how it could well be expressed in English. 

$ Pr. Mill’s translation of this and following speeches (in the Jour. 
Asiat. Soc. Bcng. Vol. VI.) is as follows: — 

To them enter Soina-Siddhanta in the guise of a Kapalika (or man of 
skulls,) with a sword in his hand. 

SOMA-SIDDHANTA.— ( Walking about.) 

With goodly necklace deck’d of bones of men. 

Haunting the tombs, from cups of human skull, 

Eating and quaffing, — ever, I behold. 

With eyes that Meditation’s slave hath clear’d, 

The world of diverse jarring elements, 

Composed, but still all one with the Supreme. 

Buddhist. — This man professes the rule of a Kapalika. I will ask him 
what it is. — (Going up to him.) 0, ho,! you with the bone and skull neck 
lace, wlnat are your notions of happiness and salvation ? 

SOMA«SiDDHANTA. — Wretcli of a Buddhist I Well; bear what is our re 
ligiou 

\Vith flesh of men, with brain and fat well smear’d, 

We make our grim burnt-offering, break our fast. 

Fram cups of holy Brahman’s skull, and ever, 

With gurgling drops of Wood that plenteous stream 
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0 Kapalika ! what is Oie natnro of your religions rites, ami 
what sort of beatitude do you hope to (uijoy ? 

Kapalika : 0 Digambara ! li(*arken to onr rites : after 
fasting we drink liquor out of the skulls of Braliiiians ; onr 
sacrificial fires are fed with the l)rains and Jungs of men mixed 
up with tlieir fiesli, and human victims covered with the fresli 
blood gusliing from the dreadful wound in tlieir throats, are 
the offerings by wliicli we appease the terrible God/ 

Mendicant: ( StopjAng /t/s ears,) Horrible ! irreligious 
rites. 

Digambara : 0 excellent nuui ! Some wicked jierson 
has seduced you from tlie true religion. 

Kapalika: (In wratlh) TIioii unlioly man, wlio art 
lower than tlie heretics, thou wlio sliavest thy licad ; thou 


From hard tliroats quickly cut, by us is worshipped 
With humau offerings meet, our God, dread Bhairava. 

IjRAiniAN Mendicant. — (Stopping his ears.) Buddhist, Buddhist, what 
think you of this ? O horrible discipline ! 

Buddhist.— Sacred Aiiiata ! Some awful si uncr has surely deceived tliat 
man. 

Soma-Siddhanta.— (In a rage.) Apa!— Sinner that thou art vilest of here- 
tics, with tliy shav'cu crown, drest like the lowest oiitcaste, uncombed one, 
away with thee! Is not the blessed husband of Bhavarii tlie sole cause of 
the creation, preservation, and destruction of the fourteen worlds, and his 
power establisiied by the fullest demonstration of the Vedanta ? Let us yet 
shew even you the magniHccnce of this religion : — 

I call at will the best of gods, great Han, 

And Hara’s self, and Brahraa,^ — I restrain 
With my sole voice the course of stars that wander 
In hcavens’s bright vault ; the earth, with all its load 
Of mountains, iields, and cities, I at will 
Reduce once more to water — and behold 
I drink up. 

♦ Malm Bhairava. The sanguinaiy tenets of this sect are contained in 
the Kalika Turaua.— See As, Res., vol. v., p, 371. 
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chandal,* who pullest out the hairs of thy body ; thou deceiverl 
I contemplate the Lord of Bhavani, the powerful God who 
creates, preserves, and destroys the fourteen worlds whose 
glory is both revealed in the Vedas, and displayed in his 
works. The might of our religion is such, that I control Hari, 
Kara and the greatest and most ancient of the gods ; I stop 
the course of the planets in the heavens ; 1 submerge the 
earth in water, with its mountains and cities, and I again 
drink up the waters in a moment. 

Digrambara : 0 Kaj)alika ! For this reason I say that 
some juggler has deceived you by exhibiting illusory appear- 
ances to your senses. 

Kapalika : Profane man ! Dost thou denominate the 
great God a juggler ? The wickedness of this fellow is not to 
be endured. {Draws oat his sebmtari) I will appease with 
the blood springing from his divided veins and bubbling 
through the wound, the consort of Bharga and the assembly 
of the demons summoned together by the sound of the 
Damaru. 

{Raises his scimitar and advances towards Digambara.) 

Digambara : (In fright) Good Sir, to abstain from 
murder is the highest virtue. 

[^'lakes shelter near Mendicant.] 

Mendicant : ( Keeping of Kapalika.) 0 most excellent 
Kapalika ! We are divertingourselves with the play of verbal 

♦ A pariah j au outcastc. 

Buddhist. — Alas! poor Kapalika, this is just what I said. You have 
been deceived by some juji^gler, spreading out false images before you. 

SoMA-SiDDHANTA. — What, again, thou sinner; Dost thou dare to call the 
great Maheshvara a juggler 1 This thy malignity must not be forgiven. Lo, 
therefore, 

With foaming floods of gore that gush amain 
From throat well severed with this sabre’s edge, 

, I make my sacriflee to hiin that calls 
With beat of drum the hosts of creatures after him, 

Dread Shiva — and with these rich ruddy streams 
Delight his consort well, Bhavani. 

[Drawm his swobd.] 
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di.^putatioa ; it is not right in you to attempt the life of this 
devotee. 

( Kapalika put up hh sword.^ 

Digambara : ( Recorering from his fright.) If you will 
snppress your anger, I shall propose a few questions. 

Kapalika : Say on. 

Digambara : I have heard your excellent rites, (• Tirom- 
tally ) but what is the nature of your beatitude ? 

Kapalika : Here ! the Lord of Mridani* declares that ha 
who resembles the gods, whose crest is the lunar orb, and who 
with delight embraces women beautiful as Parvati, feels sui>- 
reme bliss. Wlio has enjoyed happiness independent of sensi- 
ble objects ? The soul tliat lives without spiritual abstraction 
is in a state of felicity. But why do you pray to become like 
stones ? 

Mendicant : It is irreligious to suppose that l>eatitud8 
may be attained without the extinction of our desires. 

Digambara : 0 Kapalika ! be not angry and I shall 
speak. To affirm that a corporeal being whose passions have 
not been subdued can enjoy beatitude, is inconsistent with the 
declarations of the Vedas, t 

Kapalika : ( Aside.) The intellects of tliese persons are 
bewildered by impiety. Be it so. ( Aloudi) Religion, come 
forward. 

[Religion enters as a Kapalini.J] 

Compassion ; My dear, look, here is Religion, who sprung 
from the principle of error ; her eyes are restless and tremulona 
as the water-lily ; human bones from her necklace, and other 
ornaments ; she is oppressed with the weight of her teeming 
breasts, and her playful mouth resembles the full moon, 

* Sbi7a or Mahftdeva ; Mridani is one of the Dames of Parvati, bis wife. 

t The Jainas use the authority of the Vedas in arguing with those who 
believe them. 

X A female Kapalika, 

6 
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Religion : ( Coming forward,) My Lord, what are your 
commands ? 

Kapallka : My dear, take this proud Mendicant into 
your arms. 

Uendloant : ( Embraced before the audience and thrilling 
with pleasure,) Ah 1 how delightful is the embrace of this 
Kapalinil Often have I ardently embraced widows, and closely 
pressed their big swelling receptacles of milk within my arms; 
this by Buddha I swear a hundred times. But such rapturous 
emotions were never excited as by touching the rising bosom 
of this Kapalini. Behold the pratices of the Kapalikas are ex- 
cellent I Reverence to the Soma-Siddlianta I This is a wonder- 
ful religion ! 0 renowned Kapalika I I shall certainly forsake 
the ordinances of Buddha, and adopt the rational faith of the 
great Lord.* You are my teacher ; I am your disciple, in- 
struct me in the religion of the great God. 

Dlgambara ; 0 Mendicant 1 the touch of this Kapalini 
has polluted you ; stand at a distance. 

Mendicant ; Fool, you envy me the heart-ravishing, trans- 
porting embrace of Kapalini. 

Kapalika : ( To Kapalini.) My dear, take hold of 
Digambara. 

Kapalini Digambara. 

Dlgambara : ( Trembling with delight^ 0 Arha I sweet 
is the embrace of this Kapalini ! beautiful maid, inclose me 
again within thine arms. ( Aside^ My sensitive organ is 
utterly ungovernable ; what remedy is there? Well, this will 
do. I shall conceal it underneath this bunch of peacock's 
feathers. 0 Kapalini, thy breasts are large and firm ; thine 
eyes are like the eyes of a timid antelope ; if thou wilt wanton 
with me, who cares what the Digambaras can do ? Kapalika. 
yours is the only religion, and it conducts to pleasure and be- 
atitude. You are my master, I am your servant, instruct me 
in the precepts of Bhairava. 


^ MahsdeTA. 
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Kapalika : Sit down. 

(Mendicant and Digambaba sit down whilst Kapalika 
takes up a vessel of liquor and extols its virtue,) 

Religrion : This vessel is filled with wine, 

Eapallka : Looks and drinks; he then offers the remainder 
to Mendicant and Digambara.) This is pure nectar, the 
medicine of life, which frees us from mortal cares; drink it, 
such is the command of Bhairava. 

They consult together, 

Digrambara : The ordinances of the Arha do not permit 
ns to drink wine. 

Mendicant : How can we drink what has been left by 
Kapalika ? 

Kapalika : What do yon hesitate about ? Religion, the 
stupidity of these two fellows is not yet removed. They imagine 
that because the wine has touched my lips it is impure. Well, 
do you purify it by the fragrance of your lips and dispel their 
folly; for it is said that the lips of a woman are always pure. 

Religion : I obey, {Takes up the cup and after drinking 
(ffers it to Mendicant.) 

Mendicant: This is a distinguished flavour. — [Takes the 
cup and drinks.) Ah, how beautiful it is! I have often drunk 
wine more fragrant than the Bakula flower*, and presented 
from the beautiful lips of courtezans; but I know that the gods 
desire in vain to taste wine which is impregnated with the 
sweet odour of Kapalini’s lips. 

Digambara : Holloa Mendicant, do not drink the whole, 
but give me some of that wine which has touched the lips of 
Kapalini. 

Mendicant gives the cup id Digambara. 

• 

Digambara ; [Drinks,) Ah, how delicious is this wine ? 
how pleasant its taste, its smell, its flavour. I have long 


Mimaiops. 
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ob»erved|the precepts of the Arha, and been defrauded of this 
excellent beverage. 0 Mendicant, ray senses wander, I must 
sleep. 

Mendicant ; Do so. He lies down. 

Kapalika : ( To Religion.) My love, I have made a cheap 
purcliase of these two slaves; come, let us dance. 

( The}/ both dwice.) 

Plg^mbara : Mendicant, this teacher is dancing merrily 
with Kapalini; let us dance with them. 

Mendicant : Let us do so. (The}/ ulternatel}/ dance and 
fall down through intoxication,) 

Digambara : (Sings,) 0 Kapalini, tliy breasts are large 
and firm ; thine eyes are like the eyes of a timid antelope ! If 
thou wilt wanton with me, who cares what the Digambara 
can do ? 

Mendicant : 0 teacher, this is a wonderful Shastra, in 
which there is no trouble, and by which we immediately 
obtain all our desires. 

Kapalika : What do you see wonderful in this ? Without 
renouncing the pleasures derived through the organs of sense, 
the eight great Siddhis may be obttiined, wliich impede the 
austerities of devotees, who are endeavouring to break the chain 
of worldly affections, and also the power of influencing, attract- 
ing, alluring, pacifying, rendering insane, ’and causing a person 
to remove to a distance, which are the inferior Siddhis*. 

Digambara : 0 Kapalika; (Thinks a little,) 0 teacher; 
0 spiritual director of the sect ! 

Mendicant : This devotee is drunk, and raves; you must 
sober him. 

• The name of a saperior order of beings; a personification of the powers 
and laws of nature. When they are subjected to the will by holiness and 
austerities, whatever the fancy desires may be obtained; the laws of nature 
are controlled ; the magnitude, weight or levity of the body is increased or 
diroinishird to an indefinite degree, and it is transported in an instant to 
any part of the universe. 
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Kapallka : Very well. (Takes some chewed beetlemt^ and 
gives it to Digambaka,) 

Digambara : (Recoveriiig/romliis intoxication,) 0 teacher, 
permit me to ask you one question ; this wine subjects the 
Siddhis to our wilP : but do all who belong to the sect possess 
such power ? 

Kapallka : What a great affair is this 3 m ask ? — Behold, 
the influence of my art attracts whom I please amongst the 
celestial female musicians, the consorts of tlie gods, the daughter 
of the Yakshas, or those wlio inhabit the three worlds. 

Dlgambara : ( To Mendicant.) I know by calculating the 
stars, that we are the servants of Passion. 

KapalikA assents to this declaration. 

Digrambara : Let us consider what service we can render 
the King. 

Kapallka : What service ? 

Digrambara : We must subject to the King’s authority 
Religion, the daughter of Virtuous Action. 

Kapallka : Tell me where she is, and by the power of my 
art I shall quickly draw forth this daughter of a slave-woman. 

Digambara takes up a pen and calculates. 

Tranqllllty : My dear, I hear some wicked people talking 
about my mother ; be quiet and listen to what they say. 

Compassion : Let us do so. 

They both remain silent. 

Digambara : She is not in the waters, she is not ou the 
mountains, she is not in the dominions of hell ; but she dwells 
along with Devotion in the hearts of the eminently pions. 

Compassion: (Joyfully,) My dear, by happy fortune, 
Religion remains at the side of Devotion. 


• This allndes to the exhilarating effects of wine. 
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Tranquillity dances with joy, 

Kapallka : Where does Virtuous Action dwell, who has 
withdrawn himself from love ? 

Digambara : ( Calculating again,) “ He is not in the 
waters, he is not on the mountain, he is not in the dominions 
of hell ; but he dwells along with Devotion in the hearts of 
the eminently pious.” 

Kapallka : ( Sorrowfully,) Alas, a calamitous event has 
happened to the King — Devotion, who raises up Intellect, has 
been joined by Religion, who possesses the principle of truth, 
and also by Virtuous Action, who has been delivered from the 
hands of Love ; if this be the case, I believe the business of 
Reason is accomplished. I shall, however, stand firm in the 
service of my Lord, even unto death. But I must employ 
Maha Bhairavi to seize Virtuous Action and Religion. 

They go out. 

Tranquillity : My dear, let us go and give information to 
the goddess Devotion of these desperate persons’ designs. 

They go out. 


END OF THE THIRD ACT. 



Act IV. 


Pmendship* inters. 

Friendship : 1 heard in the company of Joyt that the 
goddess Devotion has delivered Religion from the jaws of 
Maha Bhairavi.-^When shall I, with a palpitating heart, see 
my beloved friend ? ( Walks about.) 

Relioion enters. 

Religion : {In a frightened tone.) Alas, my heart trem- 
bles like a plantain-leaf ; I still behold Maha Bhairavi before 
me ; her aspect is horrible ; her ear-rings are human skulls ; 
thunder-bolts are shot from her eyes ; her figure is deformed by 
hair which is of the colour of the pale yellow flame ; and she 
rolls her tongue between her tnsksj, shining like the moon in 
her phases. 

FriendsMp : {Aside.) This is my dear friend Religion. 
She shakes more violently than a plautain^leaf ; her miud ia 
disturbed with fear, and she is muttering something. Though 
she be so near, she does observe me ; I shall, however, speak 
to her {Aloud.) My dear, you must be greatly terrified that 
you do not see me. 

Religion : {Looks at her and sighs.) My dear Friendship, 
do I, who was held in the teeth of Kalaratri, again behold yon 
in this birth. — Come and embrace me. 

Friendship : • (Embracing her.) My dear, how you still 
tremble through fear of Maha Bhairavi, whose might is set at 
naught by the goddess Devotion. 

Religion : Alas, my heart trembles like a plantain-leaf; I 
still behold, Ac. 

Friendship : {lUserUingly^ After this desperate fright- 
ful looking wretch came, what did she do ? 

* Maitri. t Mndito. 

t The figure of BbairuTi ie painted with two large tuiki, 
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Religion : As a hawk darts down upon his quarry, slid 
grasped me between her two legs, and seizing Virtuous Action 
with her strong left hand, she instantly mounted up into the 
air like a vulture, carrying in its curved claws two pieces of 
meat. 

Friendship ; 0 dreadful, dreadful ! {Faints,) 

Religion : My dear friend, be composed. 

Friendship recovers from her swoon. 

Religion ; The goddess Devotion hearing my dismal cries, 
her heart was melted with compassion ; and glancing at her 
in wrath with white-red eyes, and terrible eyebrows, she im- 
mediately fell to the ground, and her head and bones were 
shivered like a mountain-rock struck by the thunder-bolt of 
Indra. 

Friendship : You escajied by your good destiny, as an 
antelope from the mouth of a tiger. Well, what happened 
then ? 

Religion ; The goddess then declared, in a threatening 
tone, “ I will utterly exterminate that impious King Passion, 
together with his whole race, who do not submit to my autho- 
rity — Afterwards she thus addressed me : “ Religion, go 
and deliver this message to Reason, ‘ Put forth your utmost 
might to conquer Love, Anger, Ac., that retirement may again 
appear,* In the meantime, I shall instruct your army in the 
necessary duties, and the goddesses Ritambar* and tranquil- 
lity, &c., by appropriate expedients, will awaken Intellect in 
the Supreme Spirit, who is united to Revelation. ” I must 
therefore go to Reason ; but in what manner will you occupy 
yourself? 

Friendsllip : By the command of Devotion, we four 
sisterst are to reside in the hearts of the pious that w^e may 
accomplish the purposes of Reason. Good men will meditate 
on me in prosperity ; they will meditate on Pity in adversity, 
they will meditate on Joy in holiness, and they will meditate 
on GrieT in error ; then the mind which at present is defiled 


♦ The goddess of Truth. 


t Friendship, Pity, Joy, Grief, 
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with Auger, Avarice, Ac., will attain a state of purity. TIiuk 
we four sisters will spend our time in endeavours to call up 
Reason, but wlierc do you now expect to find him? 

Reli^On : The goddess thus spoke to me. In the 
country named Kara flows the holy Bhagirathi ; and on its 
banks there stands a beautiful place of pilgrimage, where 
Mimansa*, in comi)any with Understanding, is performing 
with a troubled mind, the severest austerities, in order to at- 
tract Reason and Revelation. 

Friendship: Tlieii, my d(‘ar friend, you may depart;, and 
I also shall employ myself iu the duty assigned to me. 

Religion : Do so? 

IV/rf/ (JO onU 

' The KiNot enten, attended hj a Ohamberlain. 

King: Sinful, gliostly Passion, you have everywhere 
corrupted the most emineut men. Immersed i»i the peac(iful, 
pure, and divine sea of Amrita, whicli communicates in- 
exhaustible strength and felicity, and whose surface is unruffl- 
ed with waves, they refuse to take oue drop ; — but with much 
labour they drink the insipid waters of the sea ofdeceptiou; 
they batlie in it, play iu it, and repeatedly plunge into it. 
Ignorance is the source of Passion who t^inis the wlieel of this 
mortal existence, but it is removed by a knowledge of the First 
PrincipleJ ; and this knowledge springs from the seed of 
worship and obetlience, and it destroys and tears up the root 
of ignorance, which is tlie tree of carnal affections. The gods 
come down to aid the efforts of good men, or those who know 


• Philosophical sect, 
t Reason. 

t Tatva. — ^This is a phrase frequently employed iu their theological 
writings, and its literal translation is “ thou art he,” which denotes. — Thou 
art the Supreme Spirit. The comprehension and belief of this Sublime 
doctrine, is considered the only means by which the soul breaks oflE in 
material connections, and is elevated to an union with the Divinity, In 
philosophical and popular language, it siguifies au element, or principle, 

7 
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the Firsit Trinciple bring them. Devotion also luis given this 
command “Exert yourselves to defeat Love, &c., 1 am your 
ally ; Love, who is the principal ejieniy, must be subdued by 
Spiritual Contemplation, and 1 command him to attack this 
foe* * * § ’. {I'o the Chamberlain*-) Call Spiritual Couteinplationt* 

Ohamberlaln : As my Lord coinmands. 

Goes out and re-enters ivith Spiiutual Contkmvlation. 

Contemplation : Alas, this world is ruined by Love, who 
increases tlie }»ride of thoughtless beauty, and by that sinful 
King Passion. Influenced by passion, even wise men behold- 
ing woman, who is the daughter of impurity, address her in 
tender language ; — “0 charmer, thy large eyes are like the 
water-lily ; tliy lips are full and round ; tliy protuberant 
breasts touch each other ; thy beautiful mouth resembles the 
lotus, and elegant are thine eye-brows”. — Viewing her in this 
manner, their passions are inflamed, they are transported with 
desire, and follow the dictates of lust. Those also wlio are 
devoted to spiritual contemplation, and who possess a quick 
understanding, are robbed of the fruit of retirementj by 
women, who are a mass of flesh built up with bones, and 
naturally ill-savourcd and disagreeable to behold ; for decora- 
tions give them a beauty which is merely adventitious ; their 
pendent neck-laces, their numerous tinkling ornaments of gold 
and precious stones, the saffron, witli which they are sprinkled, 
their garlands of variegated and sweetscented flowers, their 
various dresses and shawls, are bestowed upon them by foolish 
men. But those who examine the interior as well as the ex- 
terior of objects consider women as accursed, and hence they 
derive their name Mari§ (Aloud.) Thou wicked fellow, Love, 


• He is named Vedvit ; one who knows the Vedas ; Theology. 

Vastu Tichara. 

X The p^resence or recollection of women, excites unholy ideas in the 
minds of recluses, who have abandoned this world and devoted themselves 
to spiritual exercises, and thus deprives them of the fruit of tUoir austerity. 

§ From a word which signifies hell. 
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tlion Chandah Tlioii i)reseiitC8t thyself’ unsought, and dis- 
orderest the mind, insomuch that one imagines, this young 
woman loves me : tin’s moon-faced damsel looks at me ; this 
girl, with eyes like the blue water-lily, desires to press me in 
lier ample bosom. — Fools ! who desires or beholds ? Know you 
not that woman is formed of flesh and bones, and that it is the 
invisible spirit wdn’cli beholds ? 

Chamberlain : H(dy man, this is the way. 

They hoik walk forwanh 

Chamberlain : This is the king, who is sitting. Ap- 
proach him. 

Contemplation : (Going to him,) Great King, may you 
be victorious. — Contemplation salutes ycui. 

King : Sit down here. 

Contemplation : Most illustrious King, your servant 
attends; favour him with your commands. 

King: Passion I is preparing: to engage us in battle ; his 
chief here is Love ; and we have appointt‘d you to oppose him. 

Contemplation : 1 am happy in being tbns honoured by 
rny Lord. 

King ; AV'^ith what weapons will yon combat Love? 

Contemplation : 1 jnust emjdoy some weapons fo con- 

i|uer Love, who carries a flow(‘ry how, equipped with five 
arrows* First, I shall closely shut up the a venues of Sense, 
and consider hourly that the rememhran(‘e or image of woman 
disturbs the mind ; that lust terminates in lassitude ; and that 
women are not naturally attractive. Thus I sliall extir])ate Love. 

King : Well. 

Contemplation : Again I sliall retire to tlie spacioiw 
hanks of rivers ; to mountains, whose rucks are sniooth(*d hy 

• Mnhana, StamhUana, Unmadana, Slifwliann, jtiiU 'rflpana; (»r, Fasci- 
'Jatiofl, arrest in luafUletiiijc;-. attraction, intlmninif. 
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rising streams ; and to forests crowded with trees /seated 
therein company with the tranqiiilizing words of Vyasa, and 
attendeil by learned n^en, who will be mine ; subduing Love, 
or women formed of flesh and nerves. Love’s principal weapon 
is named woman, and if this be destroyed, all the auxiliary 
weapons will become ineffective. Nights illuminated by the 
moon’s beams, powdered san<laLw(K)d, female decorations, the 
spring opening upon wo<xls wliich are clieered with the 
Bhramams'^ liuinmiiig noise the season when thunder-bearing 
clouds begin to collect, and the breeze blows gently through the 
sweet-scented Kadamba— are the tried friends of Love ; when 
woman, however, is vanquished, they are all defeated. But 
enough ; let my bord now command. I will destroy with the 
sharp arrows of reason, the enemy’s army, and then cut off 
their King ; as Arjuna first destroyed the army of the Kurus, 
and Jifterwards killed Siudhu Raja. 

King : Bo assured of my ftivour, and prepare to engage 
the enemy. 

Contemplation : Your orders sliall be Oln^yed. 

Salutes him and goes (nU, 

King : (To Theologg, the Chambkki.ain.) Call Patiencet^ 
that he may overcome Anger. 

Chamberlain : As you order. 

Goes out, a?id returns along with Patience. 

Patience : The equanimity of rational men, is steady as 
the clear unruffled ocean, so that thay bear with reproach from 
])ersoiis whose eyebrows gathered up in black anger, present 
a fearful appearance, and whose eyes are red as the setting 
sun, {Conjidentlgi) 1 alone can overcome Auger ; I shall not 
fatigue myself with words ; ray head shall not ache, nor shall 
my mind be heatal, my body shall not be jostled, and there 
slnill 1)0 no shedding of blood, or foolish war. 

* A black liec. 


t Kshnnia. 
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They both walk forward. 

Chamberlain ; Tliis is the King ; go to liim. 

Patience : ( Goe^ to him.) Great King, may you be victo- 
rious.— Patience, your slave prostrates liimself at your feet. 

King : Patience, sit down hero. 

Patience : 0, great King, wliat are your commands ^ 
On what account has your slave been called ? 

King : In this conflict, you must coinpicr that wicked 
spirit Anger. 

Patience : Through your divine favour, I can conquer 
Passion ; it will therefore be easy to subdue, Auger, who is 
only one of his followers. As Katyayani slew the demon 
Mahesba, so will I slay Anger, who is the author of crimes, 
whose eyes dart forth fire, and who causelessly obstructs devo- 
tion and duties, tlie reading of tlie Vedas, and the offering of 
oblations to the gods, and the j)rogenitors of men. 

King : I wish to hear in what manner you will overcome 
Anger. 

Patience ; How can he feel Anger whose heart is softened 
by the water of pity ? Unhappy is he, who, impelled by fate 
has not his passions under restraint ; he endures misery most 
difficult to be removed : wherefore let him regard an angry 
man with a smiling countenance, speak benignly to one who 
is much enraged, consider reviling as a blessing, and submit 
to injuries as a punishment for his sins. 

King ; Extremely well ! 

Patience : My Lord, when Anger is subdued, the defeat 
of Murder, Contumely, Pride, and Envy, will naturally follow. 

King : Y oil w ill make ready for the battle. 

Patience : As my Wd commands. 


Goes out. 



54 


PRABODHl CHANDRODAYA, OR, [ Act IV. 

King:: (7'^^ Chamberlain.) Gall Contentment*, the 
con(|aeror of Avarice. 

Ciamberlain : I obey. {Goes out, and returns with 
Contentment.) 

Contentment : {Meditating eompassionoielg.) Forests 
si)ontaneousIy yield their prodnctioiis, which may bo g’athered 
whenever we desire ; lioly rivers furnish cool refreshing water; 
the plants bear young leaves, witli which soft beds may be 
made : why, then, do people suffer distress at ri(;h men-s doors? 
{Aloud) Fools and avaricious, ye are unable to tlirow oft* your 
delusion. Thoughtless men ! how often liave not your hopes 
been disa})pointed? And yet ye continue to drink the waters 
of this insignificant, deceitful sea of wealth, by which ye are 
never satisfies!. Surely your hearts must have burst an 
hundred times, had tliey not )) 0 (m formed of the liardest stone; 
but such is the operation of blind avari(‘,e, whicli ])roduces 
strange effects on the mind. Stupid people, ye accumulate 
gain upon gain in endless succession, and thus ye are cverlast- 
grasping at riches. Yc, who are enveloped in the dark- 
ness of Avarice, know ye not that the demoii llopet ^'*11 some- 
time urge you on the instant destruction ? Besides, after 
wealth has by some means been ac(piired, it is either lost 
suddenly, or gradually spent ; for in one of these two ways it 
certainly disappears.~Say, then, is it better that wealth should 
not be acquired, or that after it is acquired it should be lost ? 
But tlic loss of wealth grieves the mind, and tlie want of it 
does not. Death, likewise, sits continually upon your head, 
rejoicing ; old age, like frightful serpent, swallows you alive ; 
and the world is devoured by wives, children, &c., who resem- 
l)le a collection of vultures. Wasli off, therefore, with the 
water of Knowledge, tlic impurities whiefi arise from avarice 
and ignorance ; bathe yourselves one moment only in the 
ambrosial sea of (content, and you will experience bliss. 

♦ San tosh a. 

f Hope, or the expectation of wealth, will load yon to some enterprise in 
which you will herish. 



55 


Act IV.J KlSK OF THfi AfOOiV OF LVTKUEOT. 

Ohamberlaln 1 This is our Lord ; 0 holy man, a[)j)roach 
hill). 

Contentment ; (Approac/tes him,) My Lord, may you ho 
victorious ; Contentment salutes you. 

King: : Sit down here. (Places ( joNTns'TMKNT beskfe him.) 

Contentment : (Sitlifa/ down humhbj beside him.) Let 
my Lord command his servant. 

King; You are acqaiiintod witli tlie news : hut enough ; do 
you speedily repair to the city Varanasi, and defeat Avarice. 

Contentment : 1 am ready to obey your orders. Having 
routed Avarice, who rules the inhal>itants of tlie three regions 
of the universe, and wlio has become old in murdering gods 
and Brahmans, and in binding them with the fetters of pas- 
sion ; I will afterwards grind him to powder, as Dasharatha 
did the prince of Rakshasas. ((Joes out. 

A. Man enters in an kumhle lyianner. 

Man : The auspicious rites liave been performed, to ensure 
victory ; and the moment fixed on by tlie astrologers for your 
dejiarture is arrived. 

King : Then let the generals order tlie army to inarch. 

Man : As your Majesty commands. ((Joes out. 

Behind, the scenes. 

Prepare the elepliants, whose moistened foreheads are suck- 
ed by the Bhramara ; harness to the chariots horses whose 
speed far outstrips the wind ; let the cavalry advance with 
their swords in their hands, and let the foot soldiers march, 
raising tlieir scimitars, and cover the face of the country like 
water lilies. 

King: Well, as every thing is prepared, I shall begin the 
march. ( To his attendance^ Order the charioteer to make 
ready war-chariot, and bring it. 

Attendants : Your orders shall be obeyed. 

{Thei/ go out. 
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[ The Chariotkkr brings the charioL'] 

Charioteer : Great Xing, the chariot is ready ; be pleased 
to ascend, 

[ The Kixu ({fter performing auspicious rites^ ascends the 
chariot 

Charioteer : {Boasting of the rapid motion of his chariots) 
Behold, greater King, liow the horses carry the chariot to the 
borders of the sky ; our course is trac(Ml from the cloinl of dust 
raised by their feet, whicli kiss the ground ; and the noise of 
the chariot bouiHling along resembles tlie churning of the 
ocean. The distance docs not seem great to tlie city Varanasi, 
which purifies the three worlds. Behold the tops of its lofty 
buildings, resplendent ns the moon ; the fountains of water 
are playing with a bubbling noise, and numberless flags, of 
various colours, swim in tlie air like steams of lightening 
issuing from the clouds at the end of the rains. Not far off, 
and surrounding tlie city arc gardens perfumed with fragrant 
plants, in which tlie thick green foliage of trees affords a cool 
shade, and in which the bee sipping honey from the flowers, 
expands their petals by its buzzing wings, and the pollen 
dispersed hy the wind resembles mist. The wind, loaded with 
dust, is an emblem of a devotee of 8hiva*; the waving ten- 
drils seem to be the motion of its arms ; it is moistened witli 
the waters of the Ganges, and is impregnated with pollen ; it 
worships Shiva by scattering the flowersf and sings his 
praises in the Bhramara’s song. 

Kingr : {Looking loith jog,) This city, the abode of him 
who bears the crescent, has an attractive power ; it is equal to 
divine knowlege for the removal of ignorance ; it fills the 
mind with joy, and releases the soul from corporeal confine- 

♦ Who covers his body with ashes. 

f By blowing the flowers towards the image, the Wind ia represented as 
performing an act of worship ; because the images of the gods are worshipped 
>>y spriukling them with flowers, 
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luent. Here also the Ganges winds its wreath-like course, and 
witli its banks whitened by circles ol* foam, laiiglis at tlie 
phases of tlie moon. 

Charioteer : {Drivmg on,) Ilenowned King, behold tliis 
temple of the eternal Vishnu, which decorates the banks of 
the river of the Gods. 

King: {Jojji/ulbj,) This is the God who is denominated 
the son! of this place of pilgrimage by those who know its 
virtnes ; here devout men lay aside the body, and are absorbed 
ill tin; universal spirit. 

Charioteer : llehold, renowned King, liow Love, Anger, 
Avarice, tte., at the mere sight of us withdraw themselves from 
tlie eountiT. 

King: It is so. {Entering the Clfjfl) 0 Lord, mayest 
tlion lie victorious : 1 su})[)licate thee that my liappiness may 
be j)(*rlected. {i)e mending from the ehnrlots he enters the city^ 
(unt loohs round.) Vie.t()i*y, O J-iord ; 0 thou whose lotus feet 
aT(^ irradiated by beams rellectcd from the crests of the assembled 
Gods and their armies, and Avliose bright nails*, shining like 
a Hi'e-ily, throw a vai'iegated lustre on tliy Mirone of gold ; 0 
thou, wlio alone eanst break the sl(‘e}) of mortal existence, 
during which good num are disturbed l>ya siuaiession of illusive 
ol)jects. 0 Thou, upon whose tusks was beheld the mass of 
mountains: wlum tliose raised up the eartli, and its hills were 
confounded together ; thou who at three strides didst encom- 
pass the three regions of the universe ; who with thy powerful 
arm, didst uphold tlie mountain Govardhana, which, as an 
umbrella, received tin*, deluge of rain poured down from the 
cloud sent by Iiidra, wlieu the destruction of the world was 
not nigh, and who, by thus saving the terrified shepherds, didst 
amaze the universe : 0 thou wlio art renowned by washing off 
file Sindur*, red as the setting sun, which adorns the brows 
of tlie consorts of those who are enemies to the Gods ; thou 

* Minium, or red lead. — When a man dies, his widow lays aside her 
ornaments, and ceases to mark her forehead with this substance ; accordingly 
the meaning is, that he destroyed the enemies of the gods. 

8 
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wliosc liri.u'lit shiirp nails tore open llie Vireast of tlie (Jliiet ot 
th(s all'i'i, jilted Itaityas IVom wliieli tliere llowial a sea. o( lilooct ; 
thou, who holdest Mu^ disc.iis wldcli was |■unlish(■d hy dividiii,'!.- 

the large hones of Kaita.ltlia, llie enemy of Ihe tlireo words ; 

tlion wlio art Ijcloved liy the god whose eye relleets the 
rays ; thou wdiose l)osoni liears tlie marks ol sma.il leaves , 
impressed hy the swelling hnaisf of Lakshmi, who sprung from 
the sea. of milk, wdien it was ehiinied with the mountain 
A(dia.la, whirknl hy thy mighty arm ; thou who art deeorateel 
vv'ith a ueeklace ol' large, he.antiful pearls ; O, Vaikmitha, I 
adore thee. — Graid. me that intelleet which hursts asunder the 
elndns of <-arna.l alfeetiojis. (.l/e/v.s a ..;<jh fo pronw,/, <n>J 
looks round.) This is a delightful eountry.— I shall remain 
here, and eueanii) my army. 

[ 'J'krij go Old. 

* lliudit Women soiiicliines Uceonile tlieir breesl.s .simiU leaves 

whicli are made to adhere by an udorileroiis eoinent ; heuee the above 
allusiuu. 
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Act V. 


Hklikiox cnfi‘r.<. 

Religion : ( 'I'hiVfAfhtJolhj.) U is a f;u*| niiivorsally Icnown 
t liat tiu; aii^^’ci* wljic'.li is ('xcitod by liafriMl ainonyst kiiisiiuMi 
(•(Misimies the whole huiiily, as a violenf wind eansiiie.’ friction 
amongst tlie trees, kindles a fire which hums iij) lln^ Idrest. 
( WccpiiHf^ Ahis, to suppress tin; tire {)f grief cans('d hy death 
of’ hrotloM’s, is impossible ; tin' wnter of one hundred clouds of 
i’('ason cannot cpiench it. — AVe iiniy r('ji,son tlins ; the s('ns, 
(‘ai’tlg jnonntnins, livers, will certainly jx'rish ; whad tlu'n, is 
the denth of insigiiilicnnt jinimals who arc like mowed-down 
grass y Ihit reason is overwhelnnMl in tin* d(‘pths of distress, 
and tin* fire of grief eonsmnes tin* (n‘nrt. Thus it hasha]ip(‘ned 
to me on the death ot' my ridal ions Love, A.ngf'r who were 
of a Hcree disposition^ : the flame of grief divi<les my inortaJ 
])arts, it withers iij) my frame, ainl hnrns my inmost soul. 

I The godd('ss IKnadion <*omma.nd(‘d me, saying, 

“ My child ]{(digion, 1 ahhor the sight of murderous l)attles ; I 
shall d(‘part from Varanasi, and goto Shalagrama,t tin* ahtxh! 
of (iod, where 1 shall remain a short tinu*, and do yon come 
and inidrm me what is done.’' I shall tln'nd'ore proceed to the 
goddess, and give her an account of the hattle. ( hcpurln (hhI 
round,) This is tin* (diakra Tirtha^ ; hein* Haid himself 
dwidls, tin* ])ilot who gnid(‘s tin? hark in which W(‘ arc ca,rri(‘d 
ovt.'r tin* sea of life. (Pros/ rff ////(/ //rrso/f.) Tliis is the god- 
dess Devotion, who is rc*vei*enccd hy the Alum’s. — Traan/nillity 
is conversing with her ; I shall go to tln*m. [(/ors/o thrm, 
DnvoTiON n//r/ T kax(,)I ILLITV vnirr. 

Tranquillity : D goddess deej) thought S('ems fo oe(?n])y 
yonr mind. 

Devotion : My child, during this terrilde war, 1 havedn‘ai*d 
no tidings of my son Reason, who is opposed to that mighty 
warrior Passion : on this aec^oiint my heart is troubled. 

* Alluding to the relationship between the family of Heason and tliat of 
Casaion. f A place of pilgrimage near licnarcs. 

X A circular reservoir of water, in the middle of wliich is placed the 
image of some divinity. 
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Tranquillity : Why slioiild you be uneasy ? If you voucli- 
safe your favour, vitdory will assuredly attend Reason. 

Devotion ; My child, 1 feel con/idoiit of victory ; but it 
is natural to be anxious about a friend ; and 1 am the more 
apprehensive as Religion has not yet arrived. 

lluLiGiON come.8 forward and salutes ihem. 

Devotion : Religion, are you safely nrrived. 

Religion : By youi* favour. 

Tranquillity : ^ly mother, I greet thee 1 

Religion : Embrace me, my daughter. 

The]f ei)d)ra(U\ 

Religion : My cliihl, by the hind regard of the goddess, 
Devotion, may you occupy a p]a<a‘ in the liea,ris ol* Munis. 

Devotion : What ar(‘ the news IVom tlio Held of battle ? 

Religion : (.\)rrespondent to the demerits of tliine (memies. 

Devotion : Ibdate the particulars. 

Religion : Listen ; attx'r yoii retired from the abode ot* 
Kesliava and tlie sun hiying aside his ])urple, began to ap})ear 
in white, our army drew up in array ; the four (puirters of the 
world were deafened l»y the liou-liko sliouts ofheroes, who were 
summoiu;d together by the sound of vie, tory ; the sun was obscur- 
ed with the dust raised by tlie horse's feet, and cha.riots ])ound- 
ing the ground ; the ten divisions of the earth were darkened by 
the sindur brushed oil* from the elephants’ foreheads by the 
Happing of their huge oars ; and the army was terrible as thun- 
der Inu’sting from the clouds amidst the universal ruin. Then 
the King Reason sent Logic to Passion with this message : 
“ Depart from the abodes of Vishnu, from the banks of holy 
rivers, from consecrated spots in the forests, and from the hearts 
of holy men, and retire along with your companions into the 
country of the Mlechhas. If you do not, you shall be hewn 
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down l)y tlic sword, and the blood from your maii^^led 

(‘or[)se will redden the iiiontli of tJie howling jaekal/’ 

Devotion : AYell. 

Religion : Tlien, 0 goddess, the King Passion eontracting 
the eye-hrows upon his ])road forehead, replied in wratlg ‘^May 
Ueason reap the reward of his inkpiitous act.” Saying tliis, 
he advanced to l)attle at the liead of tlie Ileretical Theologi(‘s ^ 
audtiic Heretical Metaphysicians. Meanwhile^ there suddenly 
ap])eared over the head of our army Saraswatif who is in- 
limately ac(|uainted with the Vedas, the IJpavedas, Pnranas, 
Dharma Shastra, and the itihasas, holding in her hand a 
waterlily, and shining like the moon. 

Devotion : Well. 

Religion : 'flien tlie worslnp])ers of Vishnu, of Sliivjiand 
of tin* Sun, assemhled around the goddess. 

Devotion : fh) on. 

Religion : Mimansa then ])r(;sented himself eager for tin* 
ligld', and ac(*onipanied witli Sankliya, Nyaya., and the Malia- 
hliashya of KaiiadaJ. Logic was the tlionsand hands of tin* 
goddess with Avhich slie threw liglit over the world ; ndigions 
duties were her lips, the thr(*(*. Ve<las W(*re her eyes, aanl sin* 
seemed another Parvati. 

Tranquillity : Pot l‘OW came such an union to la* efleet- 
ed with the Logical Shastra, s, which maintain tin* doclritn* of 
diilereut beings jind sul>stances§. 

Religion : ^Aly daughter, wheti a, common enemy atta,cks 
the Shastra, s, wliicli. Ihongii descended IVom the same sonree, 
are at inutnal variance, tiny form an auspicious coah'sceuce ; 

* Again 11. 

f The godcles.s of learning and doriacncc. 

X See the .appendix, in which .some aeeount is given of tliosc jjhihiso- 
pliical sects. 

§ The Logicians niamtain that matter and spirit are two distinct ami 
eternal substances, and also that the vital soul has a separate, individual, 
though depeudeut existence. 
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and thus nol:wiUiKt!iii(liii<!;’ the infcernMl disaiiTeeinent of tlie 
Shastras, whicli proceedcMl from tlu^ Vedas, they a, II niiite in 
defcaiding tlie Vedas and in la^pelling i he Materialists, I>e- 
sid(‘s, those wlio knoAV the First lh-iiu*i|)le jK'reeive that there 
is no eontraihdy among th(‘ Sliastras ; l)nt thaJ they (a^lel)rate 
hy various (*))ithets one glorious, tranqiiil, eternal, indi visible, 
nnerea,ted Being, ae.eording to the at.trihntes iiiKhvr whieh hi‘ is 
announced ; lieinu? he is iiannMl ]>rahina‘', Acliynta.t, and 
llmaj)ati|. Thus the, Su[)renie Lord is revealed in thediversi- 
tied des(a*i|)tions oftlie Slnistras, as the ocean is known hy the 
eonllux of wat(M‘s. 

Devotion : Proceed in your account of t he battle. 

Religion : A dreadful engagement took ])lace l>etweon tlu^ 
two arnii(‘s, in Avhich were mntnally opposed eh'phants, horses, 
(diariots, and footnum. Thick showers of narrows darkenedthe 
air ; tin; Idood llowcd like a lake, the mnd of which were the 
earcasos of the slain, the woniuhMl elenhants resenihled roeks, 
and the fragmentsof lyaintod nmhrelhis lloate(llik(' hansa hirds.^ 
When the light had become terrilde l)y their conLmding rag(‘, 
the .Heretics ])la<U'd the Materia.! is ts in the front, and tln\y 
])ori8lied in the coidlict. After this defeat the .ller(iieal hooks 
were (tarried otf hy the How (d‘ the sea, ol‘ oi-thodoxy. 'flu; 
Sangatasfled into Siiidhn, (handhaTa. Magadha, Audlira, llnna, 
Va.nga, Kalinga, Ac., the t*ountries of tlu' MlecJdias ; and the 
iTeri'tii's Diganiharas, i\a])alik;Ls, Ac., eoiiecalcd tlnansidvcs 
among the most a])jcct nnai in the conidries of Paiichala, 
Malava, Ahhira, and Avarta, whicli lie near the s(‘a. Tin; 
]\[imaiisa sn])|H)rted hy tlu* Ijogicians, comphicly i-ou{(‘d the 
IMaterialists, avIio after their dtifcat ndri'atcd to tlnar own 
coni dry. 

Devotion : Proceed. 

Relig*ion : Love was slain hy Spiritual Foidi‘m])lation : 
P,atience slew Ang(;r, ( 'oiitnniely, and Injury ; (Jontentment 

* He who proceeded from the Ti;ivel. 

f The eternal, iimdiangeable. 

J TIjc lord of enerojy, or of Uma, a name of Parvati, § Geese, 
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destroyed Avarieis tiisatiaWeness, ^lisery"^', Fiilseliood, Slander, 
TFeft, and Violeiiee ; (^andourf slew Fnvy ; iMa*;iianiniitvJ 
eoiKjnered ilanglitiness ; juid (U(>rY§ sul}dned Pride. 

Devotion : Well and bravely done, ^Vllat 

lias be('oine of Fassiun. 

Religion : Passion lias eoneealcd liiiiiself a-Iong wiih ilio 
(‘iieiny of Joy, tliongii 1 do not know where. 

Devotion: If so iln^ principal thing is left undone, In^ 
innsi be slain ; for a wise nia.w who is soli(iitoiis about his 
propei’ty, will not snlfer to exist any reninant of tire', of diJit 
<»r of an eiu'iny. But what are the news res[»eeti]ig J\Iind ? 

Religion : o goddess ! overeoine with grief for the hiss of 
liis ehildren and grand-(drildren, he has r(\solved to abandon 
life. 

Devotion : (SiuUntif.) Our work is then ace-oniplished, 
iiiid sjiirits will be diJivered from this mansion of di‘sires||, 
lint can he abandon life ? 

Religion : The goddess K(‘V(‘lation having resolved that 
intelleet shall sliine forth in him. Mind will not forsake his 
.;orpon'a,l dw{!lling, but will devote birnself to lletirement. 

Devotion : Well, 1 jniist send Vayasaki iSarasvvati to in- 
iliiec; him to renonnee carnal aHections. 

[ fio out. 

Si-:Nsn1! (U((l Voli'I’ion""' 

Sense: {Wi'fjHnj/.) Alas! my sons, wlici’c have yon gom* ; 
l(‘t me look on your beloved coimtenanee. Emlirace me, O my 

* From Mim v. t Aiiiisnya, 

X Piirofckjirsha Sambliavana. § raraguiisulhiki. 

11 If Mind, wiiicli is the seat of 1‘assioii, Perish, on r Ikassioiis will con- 
'efiuoiitly cease. 

•; Manas. Tlii.s word generally translated Mind, but it pr«>i)erly 
hmotes the scat of alVection. As the word Sense includes botli tiic intellec- 
tual faculties, and the princii-'les of feeling and passion I have a<loptC(l it as 
he one which moat nearly expresses the nicajiiug of the original, 

Sankalpa: a resolve or dcterniination. 
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cliildrou Anger, Enmity, Hangtine.ss, Pride, and Envy ; — my 
members are fall of i)ain ; I am old and destitute and no one 
lielps ]ne. — Where are my daugliters Malice, &c ; where my 
dangliters-in-law Desire, Injury, and Insatiahleness. How 
have they been slain in a moment throngli the evil stars of 
wretelied jjie ! — Tlie fever of grief like a fiery poison runs in 
my veins, it burns my mortal parts, and consumes me with 
universal ])ain ; it wounds my already wounded IVame, it 
dej)rives me of reason, disorders my mind, and devours my 
wlioh; body. {FoMa down in a swoon,) 

Volition : 0 king, be comforted. 

Sense : (Riworcrinf/.) Why does not my consort Acjtion* 
aid me in tliis forlorn condition ? 

Volition : ( 11 Vc/v/////.) Alas ! my Lord, where is A(‘tion ! 
— She lieard tlic destruction of her cliildren, aiid tlie fire of 
grief rose in her heart, and consumed it to aslies. 

Sense : 0 my beloved, console me with one kind word. 
Absent from me, you can neither enjoy hap])jness nor rejiose 
even in a. dream ; and separated from you I am as a lifeless 
corpse ; but though j)arted from you l)y iiiausjncions destiny, 
IvJiow that I still continue to live, for life refuses to dc‘part. 

JJo afjain faints. 

Volition : 0 King, be comforted, l)e comfoi’tcHl. 

Sense : {llccocvriraj.) I liave already livinl long enough. 

Volition : Be not troubled, for the fire of grief will lie 
extinguished when yon ascend tlie lunei’al pilef. 

VayAsAKI Sauaswati enters. 

Saraswati : The goddess Devotion (lommanded me in 
these words : “My dear Saraswati, proceed to the dwelling of 
KS.“iise, who mourns the death of his children, and raise in him 
the liglit of Iiitelleet, and nse siieli persuasion as may incline 


* And so on. 

t In this mauucr it is said the IXindus console a person in distress. 
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liim to forsako this world.” — Well, I shall to him. ( Goes 
towards him^ My child, why arc you so iifllicted ; did you not 
formerly know that this is a transitory state ? You have read 
the Itihasas and the legends, Brahma, Indra, gods, demons, 
Manus, and sages ; the eartli, seas, and Jiiillions besides whose 
ages are 100 kalpas do all cease to exist, it is not strange 
then that affection should cause people to mourn the death of 
friends, whose being is like a bubble of water, and whose 
bodies are formed of perishable materials? — Jleflect often on 
the instability of this world. Mo who meditates on what is 
eternal, and on what is perisliahlc t does not experience 
sorrow. — How can he be subject to passion or grief, who 
believes that there is 1)ut one Being, eternal Brahma, and who 
beholds no other existence. 

Sense: 0 goddess, reason cannot find space in my heart, 
wliich is tilled with insupportable grief? 

Saraswati: This ic the fault of aftectionj: which, it is 
well known, upholds this state of vanity. Man plants the 
poisonous seed of sorrow under the name of love, from which 
there quickly spring up shoots of affection, wliich contain a 
tire dangerous as lightning and from tli(‘S(‘ shoots grow trees 
of sorrow with inuunierable branches, wliich burning like a 
heap of covered straw, slowly consume the body. 

Senso : This may be true ; hnt it is impossible tliat I 
should live who am consumed with the tire of atliiction. 0 
kSaraswati, I am fortunate to behold you at the moment of death. 

Saraswati : To attempt self-murder is a dreadful crime 
— Besides, why should sucli respect be paid to those who arc 
a source of misery ? Can wivijs, children or relations confer 
happiness ? Has it ever happened in times past, or will it in 
ages to come, that they relieve a person in distress? But 
when absent, they often wound you in the tenderest part ; 
indeed astoiiisliing. Of how many difficulties and troubles 

^ God, the utiivcreal bcin^. 

t The world every thing besides God. 

% Sneba, 


9 
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arc they the cause ? To support them how many rivers are 
crossed, how many daii^^erous forests are traversed, and how 
many people are beheld with countenances pale through 
disappointment. 

Sense ; 0 goddess, it may be so ; but to be deprived of those 

whom we begat, whom we long tenderly cherished as life itself, 
and who fill tlu; heart, gives greater agony than a mortal wound. 

Saraswati : My child, this delusion proceeds from affec- 
tion, it is a common observation that a person is distressed if 
the cat cats his doiuestie. fowl ; hut wlien his affections are not 
intein^sted, as if the cat eats a s])arrow or a mouse, he expres- 
ses no degree of sorrow; you must tlierefore root out aftbetion, 
whie,h is tlie cause of vain attac^liments. The body generates 
numerous animals wliicli people are anxious to remove, l)nt to 
one description they give the name of cliildren for which their 
lives are wasted away ; siicli is the delusion of the world. 

Sense : What you say is true ; but it is difficult to untie 
tlic knot of affection. Do yon know any means by wliich one 
may disentangle liimself from the net of affection, which, 
strengthened by long iiidnlgencc, lias entwined its threads 
around his heart. 

Saraswati : My eliild, the principal means is to consider 
that this is a fleeting existence. In this wide world, how 
many millions of parents, wives, cliildren, uncles, and grand- 
fathers liave passed away. You should consider the society 
of friends as a momentary flash of lightning, and revolving 
this often in your mind, enjoy felicity. 

Sense : 0 goddess, you have dispelled tlie illusion, but the 

waves of affection again defile my heart after it is cleansed by 
the iiectavcous instruction flowing from your lips beautiful as 
the moon therefore, 0 celestial goddess, command some me- 
dicine for these fresh wounds of grief. 

Saraswati : My child, the sages liave said, that oblivion 
is the only medicine for those severe strokes of grief, which 
wound unseen, the mortal parts. 
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Sense : True ; but it is diiliciilt to suppress tliouglit, niul 
jifter it is once suppressed, a new sueeession of tliouglits arises 
wliicli overpowers tlie iiiind as the luoou’s rays are iutercoi>tcd 
every momeut by broken clouds. 

Saraswati : My child, this is the unsteadiness of thought, 
but you ouglit to fix it on some tranquil object.* 

Sense : Be gracious, and inform me what is this trauqiiil 
object. 

Saraswati ; It is a mystery, I may, however, reveal it to 
the distressed. Enter into the ever-blessed Brahma, f and 
collect thy thoughts in spirit ; as a person cools himself by 
going into a pool of water in the hot season. Meditate con- 
tinually on Ilari, who is of azure line, and who wears an 
invaluable necklace, and is adorned with ornaments on his 
arms, in his cars, and on his head. 

Sense: (Uid slyhing.) 0 my preserver ; I 

2)r()strate myself at thy feet. 

Saraswati : My cliild, you have a docile disi)osition, i'or 
which reason I shall unfold to you still more. TJiose who are 
void of understanding are exceedingly grieved by the death of 
parents, children, and relations, and beat their breasts ; but 
this event secures to the wise a hap[>y repose, and induces 
them to seize more ardently on retirement from this miserable 
world, whose end is witliout fruit. 

Retirement enters. 

Retirement : {^fe(litaUny.) The Jjord of Beings does not 
renewj this body, which is formed of flesh surrounded with skin, 
and is tender as the leaves of the jnirplc lotus. He drives 
away vultures, crows, wolves, dogs, or- curlews, from cnrcn.s(?s 

• What is free from sorrow, Passion &c. 

f Embrace the doctrine of one Beiog and thon slialt consider thvself 
one with God. 

t The meaning, I understand, is this : that the human form is obtained 
only after the soul lias gone through 8/100,000 births in inferior anirnulg, and 
that it is not bestowed in Bucce.^iive times of the same individual. 
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on which they seize and devour the flesh mixed with blood. The 
pleasures arising from external objects, which arc changeable 
as tlie flncfcuations of fortune, terminate in vanity ; the 
body is an abode of trouble ; inncli wealth endangers the life of 
the possessor, sorrow springs from every connection, and women 
are a perpetual source of vexation ; but, alas ! people prefer 
tliis path of misery to that which leads to spiritual enjoyment. 

Saraswati : {To mimL) Retirement has come to see you; 
do you receive him ? 

Sense : My son, where are you ? 

Retirement : {Going to hm.) I am here and desire to 
salute you. 

Sense : Embrace me, my son ; though I forsook you at 
the very moment of your birth ( Retikkment embraces hm.% 
your presence has appeased the violence of my grief. 

Retirement : My fatlier, what violent grief op[)resses you ? 
It is a matter of daily occurrence for parents, brotliers, cliildren, 
relations, friends, to meet and sej)arate again ; why sliould a 
wise man grieve at tliis ? It is like the meeting and separation 
of travellers on the road, of two trees in a river, of clouds in 
the sky, and of passengers in a slop. 

Sense ; {I’o Sauaswati wM joy.) 0 Goddess ! what my 
son says is true. But after Reason has dispersed the darkness 
of the illusions of sense which covers the mind, it still returns 
to those things wliich arc deceitful, as the a})pearancc of water 
on sandy deserts ; to young women, plants spotted with bees, 
gentle breezes, and spread Mallikas shedding perfume. 

Saraswati : A person* however, ought not to be one hour 
without what is requisite in the performance of his dutiesf, 
and henceforth Contemplation will be your pious consort. 

• Literally— An Householder, 

t In every religious Ceremony of importance, a married man must be 
assisted by his wife. Accordingly, Sense being married to Contemplation 
whom he had forsaken, Saraswati advises him to be reconciled to her that, 
as an householder he may perform all the duties of religion agreeably to the 
prescribed rule, 
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Souse : {Bashf ully .) As tlie Goddess recommends. — 

SarasWciti : Let Quiet, Mortification, and Contentment, 
your sons, abide with you ; and also your ministers Penanee, 
Prayer, &c. : and 1)0 pleased to ap|)oint Reason, and the god- 
dess Revelation, the heirs apparent to your tlirone. Receive 
also, with favour and resp(‘ct, the four sisters, Friendship, 
Pity, Joy, and Grief, wlio iiave been ordered to attend you by 
tlio goddess Devotion, and to solicit your grace. 

SensG : You shall be o])eyed ; I have [)laced your commands 
on my head. (Prostrates himself at her feet.) 

Saraswati : Regard Penance, Prayer, Posture, and Inspi- 
ration, with reverence; and assist(Hl by tliem, conduct the 
Government of your Kingdom. — Having tlins attained a state 
of repose, tlio soul will discern its own s|)iritual nature* united 
to thee, tlio Eternal is subjected to birth and d(‘cay! and thougli 
he is one, yet to our understanding he seems to be many, as 
many suns are reflected by the waves of tlie sea. But, my 
child wlien your tlioughts, wliicli are now dispersed, sliall be 
collected together, and you sha.ll nuuaiu in a sfiite of repose, 
tlion tlie e[(*rnaliy lui[)[)y spirit will shine forth as the sun is 
beheld in a clear surface of water. Well, let us now proceed to 
the river, and pour forth liberations to our deceased kinsmen. 

AIL As you command. 

[ They all go out, 

* This implies, that he will perceive liimself to be pure Spirit, or tho 
Supreme Being. 


END OF THE FIFTH ACT. 
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Tranquh^lity enters. 

Tranquillity : The great King Reason thus addressed 
me: — “My cliild tlion kuowest what lias liappcned. The 
children of Mind having jierished, and Passion being subdued, 
Mind has associated liiinself with Retirement, and become 
traiKjnil. The five troubles* have simultaneously ceased, and 
Man encircled with the knowledge of the First Principle. Go 
([iiickly, therefore, and bring the goddess, Revelation, with 
proper resp<‘ct. {Looking) Here is my glad Mother ; she is 
speaking to herself, and comes this way. 

Rklkiion enters. 

Religion : To-day mine eyes have lieen satisfied with the 
nectar of beholding the King's lamily delivered from trouble. 
The wicked now are restrained, the good are revered, and the 
supremo Lord is worshijiped by all his creatures, with joyful 
minds. 

Tranquillity: {Going to her) Mother, what were you 
musing on as you approached ? 

Religion; 1 was saying, “to-day mine eyes” &c. 

Tranquillity: In wliat manner docs Manf restrain 
Mind? 


* Avidy.^, igneranco, error — Asmita, conceiviDg Understanding and Spirit 
to be one which I suppose means the conception that the active and sensitive 
principles are ftiherent in Spirit or Bcing.—Raga, mental passions and affec- 
tions. — Uwesha, envy or hatred; and Abhinivesha, fear of death. 

t Purusha.— Considered as a pure, spiritual, or intellectual being, divest- 
ed of passions and desires. The same word is often used to denote the 
l^upreme Soul as the source of universe. 
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Religrion : As lie would the most dangerous person. 

Tranquillity: Then the Lord* himself will assume the 
sovereignty. 

Relig*iOn : He will : for wlioevcr withdraws his soul from 
external existence, lie is Uod ; lie is all things ; and he is the 
supreme i n tellige u ce. 

Tranquillity : Why docs God cherish Maya ? 

Religion : Hepress her, you should liave sairl ; liow can 
you Lilk of cherishing her ! God cousi<lers her as the origin of 
evil, who must, above all things, be repressed. 

Tranquillity : In tliis case, how will the King'sf affairs 
he conducted}: ? 

Religion : Hearken ; he will meditate with delight on 
wliat is temporal and what is eternal ; lletirement wdll be his 
Companion, his friends wall be Penance and Prayer ; Quiet 
and Mortification wdll be his faithful auxiliaries, his female 
attendants, Friendship, Pity, &c. ; and his associate will be 
Desire of beatitude ; and by his mighi. he w ill cut off his 
enemies, Passion, Affection, Volition, Helation, &c. 

Tranquillity : How stands the disposition of our Lord in 
regard to Virtuous Action § ? 

Religion : My daughter, since he has associated with lle- 
tirement, he is totally disregardful of fruition either in this state 
or in another. He dreads the rew’ard of good wdiichisofa 
perishable nature, as he does tlie punishment of evil. He does 
not perform even those holy actions which are unaccompanied 
wdth desire of reward ; but believing that he is one with 
God, and has attained perfection, he remains in a quiescent 
state. 


Man. f Reason, t As tlic operations of reason arc 

grounded on the belief of external existences, bowman they be carried on 
when this belief has ceased ? § Religious duties, charity. 
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Tranquillity : What has become of those allurements 
which Tassioii carried away when he concealed himself? 

Religrion : That evil being, Passion sent the Science called 
Madhiimati, together with these allurements, to delude the 
King with this hope, that if Reason be insnared ]iy them, he 
will not think of Revelation. 

Tranquillity : And what tlien ? 

Religrion : They accordingly went to the King, and exhibit- 
ed before him that science which deludes the senses. “Here is 
a person, said they, “who hears at the distance of 100 Yojans;” 
and, without having studied, Hiey pretended to teach the 
Vedas, Puranas, Bharata, and Metaphysics, which consist in 
disputation. According to their will tliey jwoduced Shastras 
and Purans, composed in elegant language ; they traversed 
the three regions of universe and beheld the mountain Mem 
sparkling with gems. By the science of illusion they raised a 
spot, and boasting that it was sanctilied by the presence of 
divinities, they deceived the King, saying, “sit down, liero 
there is neither l)irth nor death ; tlie country is naturally de- 
lightful ; here arc beautiful celestial singers of playful mien 
whose liands administer delights, and who know liow to 
charm the heart ; liere arc rivers whose sand is gold ; damsels 
with slender waists and round hips, whose faces resemble 
water-lilies ; and here are gardens producing trees whose 
fruits arc rubies : — enjoy all these as the recompense of your 
holy deeds.” 

Tranquillity ; Go on. 

Relig’ion ; Influenced by Maya, Reason said. “These 
are excellent !” he believed in his mind that they were reali- 
ties and determined to enjoy them ; and thus he fell into the 
path of credulity. 

Tranquillity Our Lord is then, again insnared in the 
uet.cf worldly affections. 
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Religrion : No, no. 

Tranquillity : What then ? 

Religion : A Logician^ who was standing near, fixing hie 
eyes red with auger on these impostors, thus spoke to our 
Lord : — “ My Lord, what are you doing ? Do yon not know 
that these persons who eagerly devour sensual pleasures, and 
delude the people, will precipitate you again into the fierce 
fire of external things. Did yon not embark in the vessel of 
divine meditation to be carried over the gulf of* passion ; will 
you DOW proudly leave it, and perish in a river ol* fire ? ” 

Tranquillity : Well. 

Relig;ion j Hearing these words, the King said. Such 
external objects, to be sure very fine"^,” and then he began to 
revile this deceitful science. 

Tranquillity : Bravo I bravo ! But where are you going? 

Religion j At the Command of Lord I am going to meet 
Reason. I must therefore proceed tjuickly, and direct my 
steps towards the King. 

Tranquillity ; And the great King has ordered me to 
Uring Revelation ; Well : I shall go. 

Man er^erSi^ 

Man j (Musing tvith joy ^ Hear the wonderful acts of the 
Goddess I Devotion I Aided by her, I have successfully buffet- 
ed the waves of trouble ; I have risen from the fearful whirlpool 
of alfection ; 1 am tranquil, having escaped from the crocodile 
jaws of friends, family, and relations. 1 have extinguished the 
internal firef of Anger, and burst the cords which formed the 
net work of Insatiableness. Thus have I crossed the sea of 
Passion, and safely reached the opposite shore. 


* This is spokea ironically, and alludes to the appearances raised by th^ 
jugglers. The appearances are whatever we perceive in this world, and 
jugglers are our senses. 

t Vadvanala.— A submarine lire, which is supposed to consume yojane 
of water daily. 

10 
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Revelation and Tranquillity enter. 

Revo JatlOiX = My dear, how can I endure the face of cruel 
Reason, who for a long time neglected me, as if I had been 
the wife of another. 

Tranquillity : 0 Goddess ! why do you return to him 
who behaved so cruelly ? 

Revelation ; Did yon not see my distress, and do you 
talk in this manner ? — While Reason was absent, what wioked 
unprincipled fellow did not desire to have unhappy me for 
his hand-maid? The bracelets were taken from my arm and 
brokep, and my hair was dishevelled by their eagerness to get 
the precious stone with which it was fastened. 

Tranquillity : These were the evil doings of Passion ; no 
fault can be imputed to Reason. It was Passion, who, by 
means of Love and others, caused Reason, the instructor of 
Mind, to separate from you. But the natural disposition of a 
respectable woman is to wait till her husband he rescued from 
the trouble into which he has fallen : yon must therefore, meet 
the King with kind looks and endearing words ; for now your 
enemies are destroyed and all your desires are fulfilled. 

Revelation ; My dear, I am coming along with my 
daughter Gita, and shall meet him in secret ; but you will re- 
spectfully answer whatever question is asked by my husband 
(Reason) or by Man, and thus intellect will rise ; for how can 
I speak with confideuce before the Gurus. 

Tranquillity : This subject*, however, need not be disens-. 
sedby means of Gita, for it has been already declared to him by 
the Goddess Devotion.— Walk on, and shew respect to pristine 
Man, and to your husband, by appearing in their presence. 

, Revelation ; As you desire. 


[ They walk forivard^ 


The Rise of Intellect. 
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The King* and Religion enter. 

King : Will Tranquillity find my beloved Revelation ? 

Religion : She has departed to execute your orders.— -Why 
should she not find her ? 

King : How ? 

Religion: The Goddess Devotion has already told you 
that Revelation, through fear of Logic, has taken refuge With 
Gita in the temple of Vishnu, on the mountain Mandara. 

King : Why is she afraid of Logic ? 

Religion t This will be explained to yon. Let us proceed. 
Here is Mau sitting alone, and is waiting to see you» 

King : (Going towards him,) Venerable Sire, I greet thee. 

Man : Learning reverses the order of Nature. Your great 
learning has enabled you to instruct me, which gives you the 
authority of a Father. Thus when the Rishi had lost the road 
of virtue, he askcnl directions from his son ; and after being 
Well instructed, he said to him, Hearken ; you must act 
towards me as a father — this is your duty.” 

Tranquillity : 0 Goddess ! The Lord is sitting in com- 
pany with Reason ; let us go to them. ( Going to them, ) 0 

Lord, the Goddess Revelation has come to prostrate herself at 
yoqjf feet. 

Man : No, no, she is my inother, by whom I was instructed 
respecting the First Principle, and it becomes me to reverence 
her. There is, however, a great difference between the God- 
dess and a mother, in regard to instruction. Our mother 
binds the knot of worldly affections, the Goddess cuts it 
asunder. — (Revelation seeing Reason, salutes kim^ and sits 
down at a distance,) 

• 

Man : My mother, tell me where have you lived this 
long time ? 


* Kcasou. 
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Revelation : I have spent the time at Matas*, in public 
placesf ; and in temples which contain no image of GodJ, 
hearing the discourse of foolish people. 

Man: Did they understand any thing respecting your 
opinion ? 

Revelation : No ; they merely expressed whatever came 
into their own imagination, without understanding my words, 
like a chattering of Dravid woman §. They spoke for the 
sake of gain, and not to get a knowledge of my doctrines. 

Man : Say on. 

Revelation: Departing thence, I met sacrifice || on the 
road surrounded with deer-skins, fire-wood, clarified butter, 
and sacrificial vessels, along with Inthi, Pashu, and Somalf, 
and whose rites are described in the Puranas, in the Sections 
on Duties. 

Man : Well. 

Revelation : I thought that she who is named the Bearer 
of Books**, must have some Knowledge of my principles and 
therefore I resolved to pass a few days with her. 

Man : Proceed. 

Revelation : On approaching, she received me courteous- 
ly, and asked what were my desires ? I answered, having no 
protector, I desire permission to abide with you. 

Man : Go on. 


* The retreat of Sanyasis, Goeanvis, Digambaras, &c. Jain colleges are also 
named Maths. 

f A square in which people meet ; any public place. 

J I have not been able to ascertain the Sect to which these temples be- 
longed ; it is evident, however, that they belonged to some Hindu Sectaries, 

J It is said that Dravid women cannot pronounce distinctly. 

(j Yajua-vidya, 

^ Different kinds of Sacrifices. 

Alluding to the number of books in Which sacrificial rites and ceremonies 
ar« described. 
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Revelation : She then inquired respecting the nature of 
my worship. 

Man : Well. 

Revelation : I replied, I worship him by whom the world 
was created, in whom it moves, to whom it shall return, and 
in whose light it shines ; the Lord, whose glory is eternal and 
unspeakable, who is without change, everlasting, quiescent, 
and to whom holy men proceed who have dispelled the dark- 
ness of error*. She said, “ How can He be God who is with- 
out action ? It is action t which dissolves sensual connections, 
and not spiritual contemplation ; on this account, those who 
perform actions to deliver themselves from worldly passions, 
and whose minds are tranquil desire to live one hundred years. 
Your presence is not required, unless you worship Him who 
acts and enjoys ; — how long must I abide in spiritual Con- 
templation, and what is there objectionable in my doctrines ?” 

King : ( In deruion.) The understanding of Sacrifice is 
corrupt ; her vision is obstructed by smoke, and she is bewild- 
ered by false Logic. The Almighty Lord commands Maya by 
a nod, who then spreads out the universe : thus iron, though 
motionless itself, is moved by the presence of the magnet}: . 
Such, however, is his state of vision who is under the influence 
of error. Sacrifice pretends to remove by action this sensual 
state, which proceeds from ignorance : this is like employing 
darkness to cure a person whose want of sight proceeds from 
darkness. But the enlightened man is absorbed in him who 
creates the seven perishable delusive worlds ; and in no other 
way can deliverance be obtained from mortal births. 

Man ; Go on. 

Revelation : Sacrifice, after some reflection, said, “ My 
friend, if you stay here, my disciples, who are immersed in evil 
desires, will despise their duties ; be gracious, then, and if it 
please you, depart to some other place.” 

The error of dualitj, or of believing more existences than one. 

t Religious rites and duties. 

t Maya is not itself active, but moves and acts as directed by the living 
spirit. 
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Man : Proceed. 

Revelation : I then left her, and went on. 

Man : Well. 

Revelation : Afterwards I saw Miraansa, attended with 
Karma Kanda*; she who subdivides duties which are acconi^ 
panied with reward, and performs them by means of her 
assistants t who are publicly known ; she who has reciprocally 
connected the various duties together, and who is supported 
by tlie authority of the Vedas 

Man: Well. 

Revelation : As in the former instance, 1 requested 
permission to remain with her a short time, she said, “iiemalu;” 
and then asked about my worship. I repeated the words— “ I 
worship him,” &c. 

Revelation : Upon this, she looked at tliose who were 
standing beside her, and said, “she cannot assist us, because 
she docw not admit that men go to another world, where the 
reward of virtue is eiijoycd§ ; she onght to bo instructed how 
to perform the requisite duties.” One of her disci]:)le8 answer- 
ed, “ this is extremely proper,” another, named Kumarila 
Swami,|| who is greatly celebrated, and knows her sentiments 
intimately, said, “ 0 Goddess, she will not unite herself to 
man who acts, but she will adhere to the Lord, who neither 
acts nor enjoys , and with whom actions are not required. ” 
Another said, “ What I is there any other being besides those 
visible beings whom we behold ?” Knmarila Swami smiled, 

* A division of the system which treats of the different rites and duties. 
[See Colebrooke's Essays, Vol. I. p. 296.] t Anga. 

t This passage is too elliptical to be perfectly understood, but it will 
receive some ilkustration from what is said of the Mimansa tenets, in the 
Appendix. 

• § She believes that the sonl should desire the state of the eternal one, all 
pervading Being, and not the reward of actions .in a separate state of bles- 
sedness. 

{] An eminent disciple of Jaimini, the founder of the Mimansa philosophy. 
[S5ee ^olebrookc’s Essays, Vol. I. pp. 297, 398, 3l3.] 
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and said, “ Yes there is ; there is one who beholds the actions 
of all, and there is one whose intellect is darkened by passion ; 
there is one who seeks the rewards of actions, and there is one 
who confers the rewards ; there is one who performs duties, 
and there is one who dispenses retribution. Why, then, should 
action be ascribed to tlie Supreme impassible Lord ?” 

King : Well said I Kumarila Swami, your understanding 
is excellent; may you be renowned* * * § ! ‘‘Two birds, who 
always accompanied eacli other, and mutual friends, 2)erc;hed 
upon one treef: one of them ate tlie ripe fruit; the other 
ycfrained from eating, but merely sat and looked at it. ” 

Man Well. 

Revelation : I then took leave of Mimansa, and departed. 

Man : Well. 

Revelation ? Proceeding onwards, I beheld Metaphysics, 
attended by a number of pupils, such as those J who aliirui 
that there is a being distinct from the universe, ; those § who 
deal in syllogisms Jind talk about principles and elements ; 
who delight in sophistry, and in puzzling people’s under- 
standings ; who dispute for victory, and in order to fix the 
imputation of error on other persons’ opinions ; those || who 
maintain that God and nature are separate beings, and are 
perpetually enumerating the twenty-five elements, saying, that 
consciousness arose from magnitudelF &c., and so on in succes- 
sive progression. 


• This is cited from one of the Vedas; the bird which ate of the fruit is 
the sentient soul, the other is pure spirit. The example of a bird is used be- 

cause it flies freely through the air ; denoting that these two were free agents, 

t Body, Matter, or Maya^ t Qom.— Patanjalists. 

§ Com,— 'Naiyayikas or Logicians. [Colebrooke’s Essays, V. I, p.261.] 

[| Com.— 'The Sankhyas, who maintain that nature, in which the tbrep 
qualities reside, is the origin of all things.— The Three qualities are Satva, 
Baja, Tama, or truth, passion, and darkness. [Colebr.’s Ess. V. I. p. 249.] 

^ Primary matter; the principle of magnitude; it does not possess figure 
or Visibility itself, but is the origin of all visible and figured things. 
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Man: Well. 

Revelation : I went to them, amd the same introductorjr 
conversation passed between us as with the other. They then 
began to talk derisively ; one said, “ 0 Revelation, the world 
arose from atoms* ; another said, “ Why do you ascribe change 
to God, and depend on virtues which are of a perishable 
nature ?” and a third affirmed that the world was produced by 
nature. 

King : Erroneous sentiments I These pervious do not 
even understand logical reasoning. Every thing finite or 
visible, is created because it is an effect ; as a gablet, <fec. atoma 
(finitude) therefore must be admitted ; but this world being an 
effect, is not realf, is finite, and is destroyed and renewed j 
it is like the moon which is seen in water, the appearance of 
cities in the air, dreams, and the ohjeet exhibited hy leger- 
demain ; it seems to exist only while the soul is not perceived 
to be comprehended in Kara ; hut when the knowledge of the 
first principle is obtained, it vanishes away : thus the pearl-, 
oyster presents the appearance of silver, and a cord that of a 
serpentj. The objection which charges ns with attributing 
change to God is fit only for children. How can this Supreme- 
Spirit, who is unchangeable, without j>arts, perfect without 
beginning or end, and whose glory is eternal, suffer change in 
the work of creation ? Does the appearance of cloud cause a 
change in the aether. 

Man : Well said : this discourse delights my soul; it is the 
reasoning of a wise man, ( To Revelation. ) Proceeds.— 

Revelation : Then they all said, “ this person maintains 
that the soul is released from confinement when all things are 
annihilated ; she walks in the road of the Nastikas ; do not 

• * What is measuTable* finltade. 

t Non ens; it has no real permanent exiatenoe, being dependent on what 
is em^ or Spirit. 

^ Whilst the real nature of the Oyster and the cord are not known. 
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permit her to escape.’’ On this they all attempted in a turn-* 
nltnons manner, to seize me. 

Man : Very bad. 

Revelation : 1 fled with the ntmost speed, and entered 
the country of Dandakaranya, where, not far from a temple of 
Vishnu, which stands on the mountain Mandara*, they broke 
off the bracelets from my arms and wrists, and stole the orna- 
ment which bound up my hair. 

Man: Well. 

Revelation : Meantime some men rushed out of the 
temple armed with clubs, and beat them so severely that they 
all fled from the country. 

King : ( With joy. ) How could the divine Lord endure 
those who sought your ruins ? 

Man: Well. 

Revelation : My necklace broken, my clothes carried 
away, the ornaments dropped from my feet, and full of terror, 
I sought refuge in the house of Gita. My daughter Gita, 
seeing me come, was overwhelmed with joy, and calling out, 
“mother, mother,” she embraced me, and caused me to sit 
down. After hearing what had happened, she said, “my 
mother, be not distressed ; these demoniacal minded persons 
deny your credibility, and walk according to their own imagi- 
nations ; but God will punish them : he has declared concern- 
ing them, I will cast down these malicious, cruel, abject, 
wretches into an abode of misery and the womb evil spirit.” 

Man : (With wonder^ 0 goddess, I wish to be informed 
by your favour, what is the name of God ? 

Revelation : {Angrily.) How can an answer be given to 
him who does not comprehend his own spirit, any more than 
it is possible to inform a blind man respecting the figure of 
his body ? 

Man : ( With delight.) How can I, who am spirit, be the 
Supreme Lord ? 

* [Id Bha^alptir-^See Fraiiklin*8 Site of Palibotbrs, Pt* II. p. L4>} 

11 
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’ Revelation : The eternal God is not distinct from thee ; 
and thou art not distinct from God, the greatest of beings : but 
thou appearest to be a separate being in consequence of Maya, 
like an image of the sun reflected in water. 

Man : {To Reason.) I do not fully comprehend what the 
goddess has said ; for she affirms that I, who am united to 
body, who am a separate individual, and subject to birth and 
death, — am the immutable, happy, and living spirit. 

Reason : Being ignorant of the thing, you do not under- 
stand her words ; your acknowledgment is true. 

. Man : Inform me by what means I may understand their 
meaning. 

Reason : When thou shalt know that the soul is compre- 
hended in living spirit ; when thou shalt meditate on the first 
principle, when thy mind and consciousness shall be destroyed, 
and when every thing around thee shall disappear, then the 
glorious God, who removes mental error, who is unchangeable, 
eternal, and happy, will become manifest. 

( Man rejlects with joy on what he has heard,') 

« 

Meditation enters. 

Meditation : I have been commissioned by Devotion, to 
reveal her secret thoughts to Revelation and Reason and she 
has also commanded me to abide with Man.’ {Looking,) Here 
is the goddess, not far off from Reason and Man. I shall ap- 
proach her. {ApproacheSy and addresses her,) The god 
Devotion thus spoke to me in the assembly, The gods are 
merely ideas of the understanding ; this I know by divine 
vision. Thou 0 goddess, art pregnant, and in thy womb are 
twins— Science and Intellect ; and this Science and the Science 
of Devotion* shall meet together in thy mind,” 

RevelSttion : May it be as the goddess has said. 

( Goes out along with Reason. 

♦ Saakarshana Vidya; that knowledge whigh is acquired by Yoga devo- 
tion, ox «cstj^tic\tision. . 
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Meditation enten into Man. 

Man : (Ilejlecting on what has happened behind the scene.') 
Wonderful ! Wonderful ! she* who sprung from the devided 
breast of Mind, has suddenly vanished ; as a bright stream of 
lightning rending the clouds illumines the world and in a 
moment disappears, she engulphed Passion and his adherents, 
and glorious being Intellect has arisen in Man. 

Intellect enters. 

Intellect : I am intellect, before whose splendour the three 
worlds pass away, and metaphysical errors cease respecting 
pervading, removing, carrying, destroying, polishing, and 
ornamenting, for there is nothing. This is man : I shall go 
to him. {Goes to him.) 0 Man, Intellect salutes thee ! 

Man : ( With delight^ My child, come and embrace me. 

{They embrace. 

Man : (Joyfully.) Thy shades of darkness arc dispersed, 
and the morning appears for the blackness of passion is 
removed, and my sleep is broken ; the cool-beams of intellect 
shine upon me : Religion, Reason, Understanding, Tranquil- 
lity, Penance, &c., the whole world seem to be Vishnu. Through 
the favour of Vishnu I am become perfect. Now I have no 
consciousness of existence ; I speak to none, it is indifferent 
where I go, or what befalls me ; lam tranquil, carnal ties, 
fear, sorrow, the influence of former actions, and passion, have 
come to an end. I have reached the state of annihilation, and 
immediately I shall assume the condition of a Muni. 

Devotion enters. 

Devotion : ( Walking joyfully^ All my wishes have been 
speedily accomplished. I now behold you delivered from all 
your enemies. 

Man : 0 Devotion, when you are propitious, how can there 
be distress 1 1 prostrate myself at your feet. 

Devotion : {Raising him up.) Rise up, my son ; have 
you any other request to make? 


♦ Science. 
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Man : What can I desire ? Beason having conquered the 
enemy, his purposes are finished. 0 lotns-eyed damsel, I am 
now seated at the feet of the Supreme Lord. 

May plentiful rain water the earth;,- may prosperous kings 
govern the world; may holy men, who remove ignorance by the 
light of the first principle, safely cross the sea of passion, the 
bottom of which are sensible objects and affection. 

[ They all go out. 


END OF THE PEABODHA CHANDRODAYA NATAK. 
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1. This Treatise on the knowledge of Self, is designed for 
those who are seeking deliverance from mortal births, who ex- 
piate their sins by rigid austerities, who are tranquil, and in 
whom all passions aud desires are subdued. 

2. Besides knowledge* * * § there is no other meansf ; it is mani- 
festly the only instrument which loosens the bands of passion; 
as fire is indispensably requisite in cooking, without knowledge, 
beatitude cannot be obtained. 

3. Action^ not being opposed to ignorance cannot remove it ; 
but knowledge dispels ignorance, as the light dispels darkness. 

4. When the ignorance which arises from earthly affec- 
tions is removed. Spirit, by its own splendour, shines forth in 
an undivided state, as the sun spreads its effulgence when the 
cloud is dispersed. 

5. The soul which is covered with the rust of ignorance 
being purified by the exercise of reason, knowledge itself also 
disappearsj as the Katak seed purifies turbid water, and after- 
wards disappears combining with it. 


• In this tract, Knowledge, by way of eminence, signifies the perception 
of the universe as one simple being, 

f Com.— Austerities, devotion, praise, sacrifice, &c., are merely Bah> 
servient to knowledge in obtaining beatitnde. 

t Action in general is opposed to that qniescent ' state in which extatio 
vision is enjoyed, and the soul concei«'es itself to be one with Ood ; it he^ 
more partienlarly denotes religions rites, ceremonies, and duties or whatever 
action is performed in order to obtain snpreme felicity. 

§ Com.— Knowledge is then Boflected in Spirit, exists in it, and is the 
same with it and thus Spirit shines forth as one. 
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6. Life is like a dream, in which various passions, Ac., arc 
experienced ; daring their existence they appear to be real, 
but when the person’awakes, it is discovered that they were 
an illusion. 

7. The world seems real until Brahma be comprehended, 
who dwells in all things undivided, as the pearl-oyster appears 
to be silver*, 

8. All the variety of beings hangt on the true living Spirit, 
and are comprehended in the eternal all-pervading Being, as 
the different kinds of ornaments are comprehended in gold. 

9. The Ruler of the organs of sense, the Self-existent, is, 
like the firmament subjected to different accidents, and from 
their distinctions he displays distinct existences; but when 
these accidents are destroyed, he remains the One BeingJ. 

10. In consequence of these accidents different species, 
names, and characters are attributed to Spirit, as different 
tastes and colours are ascribed to water§, 

11. The body is composed of the gross parts of the five 
elements ; it is under the influence of destiny, and is the habita- 
tion of pleasure and of pain||. 

« Com. — As long as the dark sheU and the triangular figures o£ the 
oyster are not perceived. 

t Lit. — Are strung on him as beads on a thread. 

t Com. — The Lord, who restrains the senses, who is diffused through 
all, when reflected in the various beings which were formed by Maya, ap- 
pears to be many; but after these illusory corporeal appearances vanish, the 
idea of many ceases, and the Divine unity is apprehended. 

§ Com. — As water, which itself is insipid, imbibes a bitter, pungent, 
sweet, or sour taste, and exhibits a red, yellow, Ac. colour, according to the 
substances with which it is combined, so, in consequence of different accidents, 
different species, names, and characters are attributed to Spirit, though they 
do not naturally belong to it. 

•]| Com. — Three accidents for the human frame, which is supposed to 
include three different parts or bodies, are by ignorance ascribed to God, the 
first of which is named Sthnl or large. It is formed by dividing each of the 
five elements!, and after separating the finer partSf the gross parts are mixed 
together. 
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The siihfcle* * * § body is not formed of these gross materials, 
but is united with the spirits of lifef, with Mind, Understand- 
ing, and the ten organs, and it is the instrument of sensation. 

13. That unintelligent principle wliich is from the begin- 
ning, and is indescribable, is called the original accidents ; 
what is different from these three accidents is denominated 
SpiritJ. 

14. Occupying the five places of life and passion, pure 
Spirit assumes their nature, as crystal exhibits the colours of 
the objects applied to it§. 

15. After mortifying the body, wliich contains these five 
places, pure spirit is discerned by reason, as rice is separated 
from the husk by beating it. 

16. The eternal and omnipresent Spirit docs not manifest 
himself in every place ; he is beheld in the understanding, and 
not in material objects as an image is reflected in a mirror. 

17. Spirit is distinguished from tlie body, organs of sense, 
mind, and understanding, by the operations they perform. 
Spirit is that which beholds the actions of all, as a king be- 
holds the action of his subjects 1|. 

18. Ignorant men imagine that Spirit is the agent in the 
operations of the organs of sense, &c., as the moon has the ap- 
pearance of motion when the clouds are passing over it. 


• Sukshma. It is also called Lingadeha, sensitive principle or body. 

f The five spirits of life are the five divisions or operations of Maliaprana ; 
they are named Prana, Apdna, Vydna, Udana, Samana, and reside 
respectively in the heart, the bowels, the whole body, the throat, and tlic 
navel. 

:|; Com. — The Indescribable, is that which cannot be affirmed to be either 
true or false. See Appendix. 

§ Com. — The five places are those of digestion, life, passion, consciousness, 
and happiness. Pure Spirit, by an illusory connection with these places, 
exliibits their nature, but it is not affected by them. We have mentioned 
these accidents in order to show the nature of Spirit, or essence ; but it is 
not necessary to advert to them after a knowledge of the first principle has 
been obtained. 

(( But docs not engage in them. 

12 
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19. The 'body, organs of sense, mind, and understanding, 
sustained by the Living Spirit, perform their several func- 
tions, as the people conduct their affairs, by the light of the 
sun*. 

20. The 2 )ro 2 )crties of body, organs of sense, and mind, arc 
conceived to exist in tlie true living spirit, as the moon seems 
to move when it is reflected in running water. 

21. Action, Ac., which are the accidents of minds, are 
through ignorance attributed to spirit ; in the same manner as 
from ignorance a blue colour is attributed to the sky. 

22. Affection, desire, 2 >leasuro, yiain, &c., exist in the under- 
standiiigt; in 2 )rofound slee2), when it ceases, they are not ex- 
perienced : conse( 2 uently they exist in the understanding, and 
not in S 2 )iritt. 

23. As the sun is naturally resplendent, water cold, and 
lire warm ; so spirit is in its own essence true, ha 2 ) 2 >y, eternal 
and without 2 )ollution, 

24. Having tliroiigh ignorance ascribed both intellect and 
understanding to spirit, 2 ) 002 >le begin to say, I am, I know, &c. 

25. As S 2 )irit is inca 2 mble of change, and intellect is not 


* Com. — The body, organs of sense, mind, and understanding possess life — 
why, then, do yon affirm that Spirit is the only lining being. We answer, 
That body, &c , upheld by the eternal, living Spirit, perform their functions, 
as men perform the acts of life, by the light of the sun ; but Spirit alone is 
life, and the body, organs of sense, &c., arc inert and motionless. 

f Here it perhaps signifies consciousness, or the mental faculties in 
general. 

J Com. — The Vaisheshikas (followers of Kanada) maintain that affection, 
diesire, pleasure, and pain, arc properties of Spirit ; but this is an erroneous 
opinion.— They belong to the understanding ; for they are felt in the states 
waking and dreaming, whilst the understanding exists ; but when it ceases 
(lit. resides into the original accidents) in profound sleep they arc not felt ,* 
hence they arc illusions which exist in the understanding and not in Spirit* 
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comprehended in understanding, the soul, being conversant with, 
impure principles, ignorantly says, I am, and is thus delnlded^. 

2G. Conceiving that he is soul, man becomes afraid, like a 
person who mistakes a piece of cord for a serpent ; but his 
fear is removed by the perception that he is not soul,, but tlie 
universal spiritf. 

27. Spirit causes the understanding, organs of sense, &c. 
to appear, as a lamp renders objects visible ; but spirit is not 
made manifest by these gross natures. 

28. Spirit, which is itself life, requires no other living 
being, but is manifested by its own animate nature ; as one 
lamp does not require another to make it visiblej. 

♦ I almost despair of rendering this passage perfectly intelligible but 
the following appears to be its meaning : — Spirit is incapable of change or 
mutation, and pure intellect does not, like understanding, display activn 
qualities ; accordingly, the vital soul being ac(piainted with perceptions only 
which arise from the active principles of things, and not discerning tho 
nature of Spirit in its original, quiescent state, — conceives that itself acts 
and exists as a separate individual ; and from this ignorance proceeds tho 
illusion of external beings. The active principles of nature are called 
impure, because action is supposed to be the cause of those passions and 
affections which defile the soul. 

t Oom, — Man attributes to himself the nature of soul, and thus believing 
in the existence of another being, he is filled with fear ; but when he is 
instructed in the doctrines of the IShastras by his teacher, and beholds by 
the eye of reason, that he is not soul, but the indivisible, living, happy, one 
Spirit, his fear is removed ; he is delivered from pain, and enjoys supreme 
bliss...lt may be proper to remark, that Atma or Spirit, primarily signifies 
Being, which, according to this system, is without qualities: Jiva or Soul, 
is Being in a sentient state ; that which feels, acts, and enjoys. Perhaps it 
would have been more correct to have translated Atma, Being ; and Jiva, 
Sensation. See Appendix. 

X The knowledge of the existence of inanimate matter, depends on a 
percipient being ; whereas, the knowledge of spirit, which is itself life* 
depends not on another percipient, but Spirit discerns and comprehends its 
own existence.. .Perhaps it was intended to intimate that the essence of 
existence consists either in a consciousness in the thing itself or in its beiitg 
discerned by a percipient, for it is impossible to conceive of existence alto- 
gether independent of conscioasness or perception ; hence, if the knowledge 
of an object’s existence results not from its own consciousness, but from the 
perception of it by another, it can be said to exist only as long as it is perceived. 
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29. Having by the declaration, It is not, It is not*, removed 
all the accidents which constitute the world — the soul and 
the universal spirit are, by means of the celebrated words, 
discerned to be Onef. 

30. The unintelligent objects, as body, &c., are of a fleet- 
ing, visible nature, and resemble bubbles on the surface of 
water ; but it is required to believe that I am the unpolluted 
Brahma, whose nature is unlike to tliemf. 

31. I, who am different from the body, experience neither 
birth, growth, decay, nor death ; and being devoid of organs 
of sense, I am independent of their objects as sound, &c. § 

32. Not having mind (sense) I do not feel pain, desire, 
envy, nor fear ; instructed by the Vedas, I know that 1 have 
neither life nor mind, but am a clear, transparent being. 

33. By Brahma were produced life, mind, the organs of 
sensation, action, the ether, air, fire, jwater, earth, which com- 
pose the universe II . 

34. I am without quality or action ; everlasting without 
volition, happy, unchangeable, without figure ; eternally free, 
and unpolluted. 

35. I am like ether, which is universally diffused, and per- 


* This alludes to the denial of the material world, and of all individual 
beings and faculties, passions, &c. 

t Com. — The celebrated words. “ Thou art he; this Spirit (of mine) is 
Brahma ; I am he." 

i It is asked, may we not possess the knowledge of Spirit without 
denying the existence of other objects. We reply, that without the belief of 
the non-existence of other objects, the knowledge of Spirit cannot be obtain- 
ed. — Thus until a person perceives that this is not a serpent he cannot know 
that it is a piec^^ of cord. 

§ Com. — The five following Shlokas describe our nature as discovered by 
abstraction and intellectual experience. 

II This Skloka is taken from one of the Vedas, and explains the produc- 
tion of life, mind, &:c» 
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vades both the exterior and interior of things ; I am incorrnpti- 
ble, everlasting ; I am the same in all things, pure, impassible, 
unpoHnted, immoveable. 

36. “ I am the great Brahma, who is eternal, pure, free, 
one, uninterruptedly happy, not two, existent, percipient, and 
without end*.” 

37. The perpetual conception that I am Brahma himself 
removes the confusion arising from ignorance, in the same 
manner as disease is removed by medicine. 

38. He whose mind does not contemplate another, who re- 
tires to an uninhabited place, whose desires are annihilated, and 
whose passions arc subdued, perceives that spirit is one and 
eternal. 

39. A man of good understanding, does, without doubt, 
annihilate all sensible objects in spirit, and contemplates 
always one spirit, which resembles pure space. 

40. He who comprehends invisible essence, having rejected 
the idea of forms and distinctions, exists in the universal, 
living, happy being. 

41. In the great Spirit, he docs not observe the distinction, 
of percipient, perception and objects perceived ; he beholds 
one infinite, happy existence,* which is manifested by its own 
nature. 

42. Thus as fire is caused by the friction of two pieces of 
wood, so by the continual contemplation of spirit, a flame of 
knowledge is kindled, which burns up the stubble of ignorance. 

43. The darkness is first dispersed by the dawn of know- 
ledge, and then spirit shines forth, as the rising of the sun fol- 
lows the dawn of day. 

44. Spirit exists always, but in consequence of ignorance 
its existence is not perceived ; but when this ignorance ceases, 


* This is cited from one of the Vedas.— Percipient signifies merely the 
abstract nature, and not the active quality of perception. 
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Spirit is discerned ; as an ornament which liad been hid be- 
hind a person. 

45. As from indistinct vision, a post is sometimes supposed 
to be a man, so the nature of Jiva, or Soul, is attributed to be- 
ing ; but when the principle is apprehended, this error dis- 
appears. 

46. When knowledge arises from the perception of the 
first principle, it dispels that ignorance which says, I am, this 
is mine ; as uncertainty respecting the road is removed by the 
rising of the sun. 

47. The Yogi, whose intellect is perfect, beholds all things 
dwelling in himself, and thus by the eye of knowledge, he 
perceives that every thing is Spirit. 

48. He knows that all this frame of things is Spirit, and 
that besides Spirit there is nothing ; as the various kinds of 
goblets, &c. are earth ; and thus he perceives that he himself 
is all things’*^. 

49. She emancipated soul is that illuminated person who 
throws off his former accidents and qualities, and becomes one 
with the true, living, happy Being ; in like manner as the 
chrysalis becomes a bee. 

50. The Yogi having crossed the sea of passion, and slain 
the evil spirits Love, Hatred, &c., is joined to tranquillity and 
rejoices in Spirit. 

51. Having renounced that pleasure which arises from ex- 
ternal perishable objects, and enjoying spiritual delight, he is 
serene as the taper under a cover, and rejoices in his own 
essence. 


♦ Com. — All sensible objects are beheld to exist in Spirit, without any 
distinction “they differ merely in designation, ^cident, and name as earthen 
utensils receite different names, though they be only different forms of 
earth,” Vedas. 
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52. The Mnni, during his residence in the body, is not 
affected by its properties : as the finnaincnt is not affected by 
what floats in it ; knowing all things, he remains unconcerned* 
and moves free as the wind f. 

53. When the accidents { are destroyed, the Muni, and all 
beings enter into the all pervading Essence, as water mixes 
with water, ether with ether, Are with fire, &c. 

54. He is Brahma, after possessing whom, there is notliing 
to be possessed ; after enjoying whose happiness, there is not 
happiness to be desired ; and after attaining the knowledge of 
whom, there is no knowledge to be attained. 

55. He is Brahma, whom having seen, no other object is 
beheld ; after becoming whom, no birth is experienced ; after 
the perception of whom, there is nothing to be perceived. 

56. He is Brahma, who is diffused through all ; in the 
middle space, in what is above and what is beneath, tlius, the 
living, tlie happy, without duality, indivisible, eternal, and one. 

57. Again ; he is Brahma who is described in the Vedanta 
as the being who is distinct from what he pervades, who is in- 
corruptible, unceasingly happy, and one. 

68. Upheld by a portion of happiness of the eternally happy 
Being, Brahma and the other gods may by inference be called 
happy beings. 

59. All things arc united to him, all acts depend on him ; 
therefore Brahma is diffused through all, as the butter is 
diffused through milk. 

60. He is denominated Brahma who is without magnitude, 


* Lit. — Like an idiot ; one who is stupid and unaffected by any thing 
around him. 

t His movements are not impeded or arrested by passion, affection &c, 
t The Sthual and Sukshama bodies. 
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unexfceiided, uncreated, uncorruptible, without figure, qualities 
or character. 

61. He is Brahma by whom all things are illuminated, whose 
light causes the sun and all luminous bodies to shine, but who 
is not made manifest by their light*. 

62. He himself pervades his own eternal essence, and con- 
templates the whole world appearing Brahma, as fire pervades 
an ignited ball of iron, and also displays itself externally. 

63. Brahma is dissimilar to the world, and besides Brahma 
there is nothing ; whatever seems to exist besides him is an 
illusion, like the appearance of water in the desert of Marii. 

64. Whatever is seen, whatever is lieard, nothing exists 
besides Brahma, and by the knowledge of the principle Brahma, 
is beheld as the true, living, happy being, without duality. 

65. The eye of knowledge beholds the true, living, happy, 
all-pervading being ; but the eye of ignorance does not behold 
him ; as a blind man docs not see the light. 

66. The soul being enlightened by hearing Meditation, 
&c., and burning with the fire of knowledge, is delivered 
from all its impurities, and shines in its own splendour, as 
gold which is purified in the fire. 

67. When the sun of spiritual knowledge arises in the sky 
of the Iieart, it dispels the darkness, it pervades all, compre- 
hends all, and illumines all. 

68. He who has made the pilgrimage of liis own Spirit, a 
pilgrimage in which there is no concern respecting situation, 
place, or time, which is everywhere ; in which neither cold nor 
heat is experienced, which bestows perpetual happiness, and 
freedom from sorrow ; lie is without action, knows all things, 
pervades all things, and obtains eternal beatitude. 

'♦ “In his presence the sun shines not, neither the moon, nor the, stars ; 
the lightning itself is not sccti ; what then is tire.”? Veda. 

END OF THE ATMAEODIIA. 
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The Tlioolo^’ical and Pliil<)so])i(!al ojn’nionK advanwd (n' alluded 
to in the precCKlinjj; ]iajj;(‘K Ixa’inj; involved in considtn’able ob.scnirity, 
an atteni})t at a short illustration ot‘ tliein may not be deenu^d 
snperllnous. A full liistory and explanation of tliein would lar 
exceed th(i limits of an appendix, and also reipiire a more extensiv(j 
acquaintance than at present I possess ol the writings in which they 
are contained. Some indul<;ence must be reqm'sted even lor the 
few ol)servations T hav’e ventured to make; they are briel and siqx'r- 
iicial, and conlined e>hie(ly to those parts ol each system which are 
noticed in the translations. 

[n the Rise of the Moon of futelleet ciodit remarkable systems are 
mentioned, some of them indeed in a very cursory manner, but so 
as to (ixhibit their leading' and distinguishing features ; they ar(^ 
named Vedanta, Nyaya, Sankhya, Mimansa, Patanjala, (diarvfdca, 
Jaina, and Bnddlia: The object both of Shankar;ieh/irya, and 
Krishnainishra, was to estaldish the principles of Vedanta, ami they 
bring forward the other doctrines oidy to expose their errors and 
absurdities ; it will seldom however be found that they are guilty of 
misrepresentation'. 


It is necessary to kcc}) in mind that the Vedanta, Nyaya, Sankhya, 
Mimansa, and Patanjala are pliilosopliieal and not religious systems, 
and also that the authors of the Flay and the Treatise eonfine them- 
selves almost entirely to the philosophy of the heterodox rcliajions 
sects. A difference of philosophical opinion connected with the 
systems which admit the authority of the Vedas, is not incompati* 
hie with the worship of the same divinity, and the observance of the 
same religious rites and practices. The religious distinctions ob. 
served amongst the Ifindus result from the peculiar or exclusive 
veneration paid to a particular deity, and the adoption of those 
books which celebrate him as tlic greatest of beings. The Vaislina- 
vas maiutaiu “that Vishnu is the First of Beings, because Brahma 
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sprang from his navel ; the worsliippcrs of Shiva assert his supre- 
macy, because Vishnu is unable to discover his feet, and the follow- 
ers of Ganesha believe that he is the supreme Lord, because Maha: 
deva or Shiva before slaying the demon Puratraya, paid adoration 
to him who controls all events/* And thus, as is remarked by the 
author of the Pamdidashi, “ the w^orshippers of other gods afllrm 
that they arc above all, each individual conceiving tlic being whom 
he adores as the Supreme Lord/* These sectaries support their res- 
pective tenets and beliefs by tlic Sutras, Mantras, Puranas, &c., 
which declare the object of their veneration to be the First Being in 
the universe, and they are distinguished by the peculiar rites, obser- 
vances, marks, and dress enjoined in tliese sacred books. The follow- 
ers, however, of the Brahmanical systems of philosophy, may ])e- 
long indiscriminately to any of these religious sects ; and accordingly 
we find that the Vedanta philosophy is professed by numbers in 
Bengal who arc chicliy Vaishnavas, whilst it is also the system most 
generally received on the western side of India, where the great 
majority are cither pure Bhaivas or of the Bmartha se(‘t, whieli 
ordains equal adoration to Mahadeva and Vishnh. 

Tlie eight sects whicli have been enumerated, may be divided into 
two classes ; those who admit the V^‘das, and those who reject them. 
The first class includes the Vedanta, Nyilya, Mimansa, Pataiijala, 
and Saukhya ; the second class embraces the Jainas, Buddhas, and 
Cliarvakas. In the following remarks I shall consider chiefly the 
Vedanta system. 

The name Vedanta, which signifies what is contained in the Vedas 
was probably given to this sect or assumed by it, because its doc- 
trines are derived entirely from the text of tlic Villas, according 
to the most literal interpretation ; whereas the other sects, besides 
supporting their opinions by that sacred authority, employ logical 
reasonings in their investigations. 

The fundamental principle of the V^danta**^ philosopliy is, that 
the universe is one simple, unextended, indivisible Being, who is 
denominated the true, the living, the happy, to distinguish liim from 
illusory, inanimate, visible appearance. It is evident that no des- 

t * Couf. Colcbvpoke’s, Essays, Vol. 1. pp. 325-377, or Transactions of the 
Uoyal Asiatic Society Vol, II. pp, 1-39, J 
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cripfcion can be given of this l^>eing ; hence in answering enquiries the 
Vedantas sometimes say that He is notliing, which must bo under- 
stood merely to intimate a negation of sensible qualities, figure, 
extension, &e., and also of the mental affections, passion &c. 
Whilst this Being remains in a state of rest there is no visible 
world or sensitive existences ; but wluin at the impulse of desire 
motion is excited in him, all the variety of appearances and 
sensations which form the universe arc displayed. The first condi- 
tion of this Being is called Nirgiina, without quality ; the second 
condition is that of Saguna, with* quality. Tlie question, how does 
desire or volition arise in this simple Being, foimis the subject of 
many disputes ; and 1 believe that even the subtlety of Hindu 
metaphysics has not yet furnished a satisfactory reply. 

The motion wliich results from this desire is denominated Maya 
whi(^h signifies false, illusory, what has no real existence In 
popular language it denotes nature, or the principle from which 
sensible things proceed ; and in Mythology it is known under 
the names Saraswati, Ikirvati, t'kc., the consorts of Jh’ahma, Shiva 
tfcc., and who arc also considered the Shakbis or powers of their res- 
pective Lords. The motion which is thus excited is the immediate 
cause of creation. It is declared in the Veda, “ that God as Maya 
creates the world,” and in tlie Bise of the Moon of Intellect it is 
said, that Mfiya oi* motion produce Mind or Sense, from which 
again proceed all the active and moral powers of sensitive beings. 
But Maya, or motion jicrsonified, is not supposed to possess 
inherent activity, its action depends on Being, and hence it is 
said in the Play that God commands Maya by a Jiod, who 
then spreads out the universe. In one of the Vedas it is called 
jddd^ gross or sluggish, and that which deludes the spirit ; and gross 
or sluggish, it is added, meaas “ inanimate things, as a goblet, &;c. 
and delusion signifies an abstracting or entangling of the intellect.” 
On this account it is said to possess the principle of darkness and 
error, for it is the gross nature of Maya which prevents the per- 
ception of Being, and in consequence of this it causes the erroncotifj 
idea of various existences ; it is also denominated false or illusory, 
as it prevents the appearance of activity and real being, whereas it 

* I aiu not (piite certain as to the etymology of lliis word, but J am 
told that it has two meanings — negation and falsehoi»»l. 
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is merely an accidciib of bein^, and moves at the will or desire of 
the esse nee to whicili it belongs. It is sometimes however represent- 
ed as having a real c.xistciicc, bub this means only that it exists as 
motion or energy, and not as Being. This will explain the ambi- 
guous terms by which it is expressed in several parts of the trans- 
lations, as where it is allirmed bliat MAya is neitlier true nor false. It 
js not true be(!anse it has no essence ; and it is not false because it 
exists as the power of the universal Being. But in general M'ya is 
called an illusion ; it is compared to the visions of sleep, to the phan- 
toms whicli appear in tlic sky, to the deceptions, bricks of legerde- 
main. It is impossible to describe MAya, it presents itself to 
tlie senses, it is understood by considering it to be like the deceit- 
ful forms raised by legerdemain, and the illusory a])pearaiiccs which 
arc beheld ill the firmament.” Paiichadashr", Cliibradipashloka, 141. 

Ill consequence of Maya or motion, Ileing displays itself under 
various modifications. In tlic Vedanta books four modifications 
of Being are enumerated ; ^‘1. Brahma; 2. Iviibasblia ; 8. diva; 
4. Islia;” and they are compared bo four modes of existence of the 
sky or ether ; 1. As it appears clear and limpid in the vault of 
heaven ; 2. As it is confined in a vessel, Ac.; 8. As it is reflected 
with its starry furniture in water ; I. As it is obscured by watery 
clouds ; — shloka 1.^ and commentary. But as these dilTerent states 
or modifieations under which the firmament of ether is beheld, docs 
not change its nature, aud as it would lie erroneous to ascribe to 
each of them a distinct essence and separate being, so it is equally 
erroneous to imagine that the various modifications by which the 
all-prevading Being exists or displays its power, are real and indi- 
vidual existences. In conformity to this, creation is not considered 
the production of forms or beings, but only blie raanifcstatioii of 
that which exists eternally in the one universal Being. “ Creation 
signifies displaying; destruction denotes concealment. By sensa- 
tion, action, Ac., the whole world wliich is hid in Himself is displayed 

* This ia a. work whicli, on this side of India, is universally esteemed 
»an«l admired, as giving an excellent account of the Vedanta tenets; this 
exhibits a view of them more succinct than is given in the large work of 
Shankarachitrya, called the i?hushya, Avhilat it is supposed to be not inferior 
in clearness and accuracy. T intended also to have given some extracts from 
the Voga Vasish!;ha, a voluininous philosophical poem, but to do this 
rcHpiircs more leisure than I have at present. 
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as blio uurolding of a picture displays the ligiires it contains ; by 
the destruction of seusatiou and action, the wliole world is concealed 
in Himself, as tlie li{^ures are concealed by foldini^u]) the picture. 
Dissolution and creation are like night and day, sleeping and wak- 
ing, shutting and openijig the eyes, or like the lieeting ideas which 
arise in the mind and then vanish away.” Chitra-dipivshloka, 
182, 3, 4, 5. 

That mod hi cation of Jkiijig nanu;d Islia, causes tlie ideas of sen- 
sible o])jects and that modification of it called Jiva or 8onI eauses 
x\hankara, or consciousness : in consefpieiice of whicli there arises 
in Doing tlie conception of dilTerent individual existences which 
separately think, act, and enjoy ; but as these distinctions result 
entirely from sensation, which is nut essence, bub atjcident proceed- 
ing from motion in Deing, it follows that bo attribute to such dis- 
tinctions a separate individual being is false and illusory, as it is 
ascribing being bo what are only accidents. Jhit if there exist in 
the universe only simple indivisible being and accidents, then there 
cfinnot lie many individual licings, and all accidents must be refer- 
red to i/ho simple undivided Essence. Aecordijigly it is never 
thought in the Vedaiibi liooks, that these accidents exist in distinct 
individual beings, but it is aUirnied that the great being is sub- 
jected to them, and that under their iniliioncc there arise in Him 
the illusions of number and individuality ; but wlicn the accidents 
disappear, and tliese illusions are dispersed by being ceasing to 
move the modilleabioii called Jiva, or the soul, and the conception 
of individual existences no longer continue, there iemains only 
one all-pervading nature. Hence we find this declaration in the 
Rise of the Moon of Intellect, “ that directed by 8clf-sulticicncy or 
Individuality, Mind, Piission, and others, have bound in chains the 
Supreme Lord and forcibly carried him away which means bhnt 
the motion of being, having produced Mind or Sense wliiiih is the 
source, of couseiuusness, passion, &c., there necessarily proceeds the 
idea of plurality of beings, and by the ixnver of tliis illusion the 
(Ireab being is held in the eonlinement of Passion and AUccbioji, and 
says I am ; this is mine, &c. This opinion is clearly and strongly 
expressed in another part of the Play, in which the Lnivcrsal 
being is represented as falling into the sleep of iMaya, or tlie d(!lu- 
sion of motion, and beholding various kinds of dreams, such as 
1 was born ; this is my father, mother, &c. See page 15, Agree- 
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ably bo thiii explanation, tke Omni present Being declares in one of 
the Vedas, “ 1 am myself in many ; by my desire 1 beeume the peo- 
ple ; by meditation I ereabe the whole world.” And it is added 
in the Sama Veda. “ In the beginning there was only reality, 
(Essence and not accident,) bub when the glorious Being began 
to contemplate numbers, then were resplendent beings produced, 
and beings from seed. ” Paiiehdashi Advaitya-dipa-shlokas 5, 0, 

As a natural consequence of this doctrine, the VMantas believe 
that the external world, and aLso the phenomena of mind, per- 
ception, judgment, and passion, are merely the diversified energy or 
motion of undivided Being in conseqneiKje of which it exists in 
different states or under various modilicatioiis. ” The whole world 
is a dream in the undivided, one Brahma, the principle ; and the 
division into animate and inanimate things arises from the distiiie- 
tiou of the divine Spirit and the vital soul. 

From tlie preserver of all (Brahma) down to inanimate objects, 
all are parts of the Infinite Being, Islia, Sutra, Viral, Brahma, 
Vishnu, Shiva, Indra, Fire, Ganpati, Bhairava, Mairala, Marika, 
Yaksha, Kakshasa, Brahmaus, Ksliatriyas, Vaishyas, Shudras, cows, 
horses, deer, birds, pimpal trees, vadli trees, mango trees, &e., 
barley, rice, grass &c., water, stones, earth, wood, metals : — all 
are God, and through them he is worshipped, who is the dispenser 
of rewards. ’’ Ohitra-dipa, 211, 205, 0, 7, 8. 

To prevent it however from being supposed that these distinc* 
lions in the visible and animated world are real, and that they 
have a true separate detached existence., though parts of the 
Infinite Being, it is declared that their appearance rests on an 
illusion, and are beheld only by such as arc ignorant of Being. 
“ Those who are ignorant of the undivided being, Brahma, the 
principle, the impossible one, dispute concerning Jiva and Islia 
( the soul aud divine Spirit ) who arc the effects of Maya ” (sliloka^ 
*211x) But wlien this delusion is dispersed, all these appearances 
and distinctions ^nuaish away, and there exists only one infinite 
(piicsceub ]5ciug. To dispel this delusion, therefore, is the only 
means of obtaining deli verance fiom sense, passion, and affection, 
aud attaining the condition of the eternal, “llo who desires release 
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from the confinement (of passion, &c,,) must cease to conceive of 
a distinction between the Soul and the Infinite Spirit, and must 
reflect that Brahma is the Principle, or that thou and Brahma art 
one.” — Shloka, 219 . 

From this brief statement of the fundamental doctrine main- 
tained by the followers of Vedanta, I think we may infer that their 
philosophy is founded on the contemplation of one infinite Being 
existing under two states or modifications. The first state is that 
of a pure, simple abstract essence, immoveable and quiescent ; the 
second state is that of Being displaying motion or active qualities. 
Under the first modification he is named Brahma, or the Great 
Being ; and Kutastha or he who sitteth on high ; under the second 
he is named Isha, the Lord, and Jiva, the soul ; or, to adapt this 
explanation to the division already given of these modifications and 
to the example by which they were illustrated, we should say that 
Brahma is Being in its state of simple essence ; Isha is Being exert- 
ing energy and causing the phenomena of the material universe ; 
Kutastha is Being existing in sensitive creatures in its pure, simple 
state ; and Jiva is Being in a sentient active state. But perhaps it 
would be more agreeable to the etymology of the words to call 
Isha the principle of energy or power, and Jiva the principle of 
sensation. Every thing rests on Brahma or Being ; but to him is 
more immediately referred Isha or power ; and to Kutastha is re- 
ferred Jiva or sensation. In common books and language these 
terms denote separate individual being ; and also in some philoso- 
phical system Brahma or Being and Jiva, that which feels arc cx)n- 
sidered distinct and different beings; but the Vedanta deny a 
plurality of beings, and assert that the visible phenomena and sen- 
sation, are only accidents of one Infinite Being, though in order to 
be understood they speak of them as distinct existences ; hence, 
then it appears that the Yddanta philosophy is distinguished from 
all the other systems, by teaching that the universe consists of the 
undivided indivisible Being and motion. Motion includes energy 
and sensation ; energy includes the material world ; and sensation 
includes the active and moral faculties, and corporeal feelings, ps 
pleasure and pain. This explanation of the distinctions which are 
cionstantly recurring in the Vedanta books, and on which the system 
is grounded, receives no inconsiderable degree of support from the 
14 
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following passage in the Panchadashi. “ Ishvara or the Lord is the 
principle of Happinesa, Jfva or the vital son! is the principle of con- 
sciousness ; this distinction ie caused by Maya, and these two modes 
of Spirit comprehend the universe. The creation from the begin- 
ning to the consummation of all things proceeds from Isha or the 
Lord life,* from the time of awaking until it ceases in the infinite 
Being, proceeds from Jiva or the soiil. — shlokas, 212-13. 

The reason assigned for attending to these distinctions, also corro- 
borates the explanation I have offered. It is not to point out 
different substances or beings, but to conduct the mind to the 
knowledge of that one and all pervading Essence, in which the mo- 
difications exist from which result the distinctions we observe. Un- 
less tho nature of these distinctions were understood, the soul must 
remain ignorant of its own nature, and continue for ever under the 
delusion that it is sensitive, finite individual being ; but when by 
investigating tlicsc distinctions, it comprehends the modifications 
from which they arise, the delusion is dispelled, and it knows itself 
to be one, Infinite and Eternal. “ Though it was necessary to treat 
of Jiva as a preliminary step to enable us to understand what is 
Jiva or the soul, yet a person ought not to be immersed in this 
notion, but he should immerse himself in Brahma,*' Shloka 220. I 
shall also quote a passage to shew that I have given a correct view 
of the distinction between Brahma and Kutasthas: “ Kutasthas and 
Brahma are different only in name ; as the sky reflected in a veseel 
of water seems to differ from that reflected in the firmament ; but 
besides this, there is no other distinction,’* — Shloka 237. 

It must have been observed in reading the Play, and the treatise 
of Shankaracharya, that tliere are no attempts to establish the 
danta doctrines by any process of reasoning. The authors announce 
the Principles of their sect in a dogmatical authoritative style, as in- 
dubitable truths, or establish their assertions by the authority of 
the sacred text alone, and attribute the disbelief of them to passion 
and ignorance. It is in this manner that the Vedanta doctrines are 
generally taught, bub sometimes we find an appearance of reasoning 
and argumeuk The following quotation hints at a philosophical 


* More properly the sensations ;md actions in which sensitive cxistenof 
consists. 
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argument of somo weight in support of their denial of a material 
world. “The world is visible, but it cannot l>e explained ; the world 
Maya, and therefore no hypothesis should be formed respecting it. 
If the Pandits were to attempt an explanation of the world, any 
one by taking up the opposite argument might exjx^se their igno- 
rance. How arc the body and organs of sense produced by virtue 
of the seminal matter ? Or supposing this could be answered, how 
can you account for the production of life ? If you say that it 
results from the constitution of seminal matter ; the instances of 
unproductive semen will reduce you to the absurdity of admitting 
that the same proposition may be both negative and ailirmative. If 
you say I do not know how the world arose, and therefore request 
you to inform me, I reply that according to the opinion of the most 
learned men the world is merely an illuHion of the senses; for what 
is there in man that surpasses the illusions of sense ? He lies in 
the woml)^ he is vivified, he acquires bauds, head, feet and diiferent 
other members, and afterwards this organised being passes through 
the states of childhood, youth, and old age; it takes various 
characters, it sees, hears, smells, adores, and as it came into the 
world so it goes out of it. The seed of the Had tree (licus Indica) 
bears an analogy to the body, and considering the smallness of the 
seed and the largeness of the tree, it is evident that this can proceed 
only from Maya or delusion. The Logicians proudly suppose that 
they can remove these dilUculties, but tiieir opinions arc completely 
refuted by Harsha Misra,” Slokas M2*H and Commentary. 


The argument appears to rest on two circumstances, first, that 
the generation of animals cannot be accounted for by its apparent 
cause ; set^oud, that even this apparent cause soiiiotiines fails in pro- 
ducing the clfect, as in the case of sterile females. Hence it is 
concluded that animals and the visible worhi are not real existences 
but mere illusions. The author has not stated his argument in a 
precise manner, but he seems to assume that matter is itself inert 
and lifeless, and consequently incapable of producing life and mo- 
tion; hence it must be admitted that there is a living Being who 
is different from what is called matter, and that tin's Being is the 
cause of sensible objects, and of life and perception. Of what use 
then -is the supposition of inert matter? If all effects proceed 
Iroin the unceasing energy of the Infinite Heiug, is it not more 
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rational to affirm that he is the immediate cause, than that he 
operates circuitously and by an intermediate substance* 

The Vedanta philosophy does not correspond with any system 
which has been published in the Western world. It does nob 
teach that the Supreme Being is the soul of the universe ; that 
animate beings are separate detached portions of his essence, or 
that visible extended material frame of things is God ; bub it 
affirms that the world is one, living, uuextended, indivisible Being, 
who puts forth his energy, and excites in himself the phenomena 
of sensible things as well as of sensation, passion, &c. In explain- 
ing this system, however, the writers frequently make use of 
such figures as may mislead a person who has only read detached 
passages of their books, or who has not closely examined the 
nature of their doctrines. In consequence of this the V^dantas 
have been supposed to teach the doctrine of emanations ; and a 
passage occurs in the Atharvana V^da, which appears to counte- 
nance this opinion. As the sparks proceed from fire, so various 
kinds of animate and inanimate being proceed from the in- 
corruptible Being.’* But the best commentators say that these 
expressions do nob mean bhat bhere are separabe individual beings, 
but only that whatever is beheld is the Divine essence. The 
VOdanta opinions cannot be accurately represented by any figure ; 
they must be deduced from plain and simple declarations. 

The Vedanta philosophy has been supposed to agree with the 
system of the celebrated Bishop Berkley, and it certainly does so 
in denying a material world, and in referring sensible things to the 
energy of living Being ; bub here the agreement ends. The 
Berkley an hypothesis is completely opposed bo the Vedanta doctrine 
by maintaining the existence of separabe beings, upon whom this 
energy operates, and excites in their minds the ideas of external 
things, 

^ After this slight sketch of the philosophy of Vedanta, the 
practical maxiips of the sect will be easily understood. They teach 
that perfection consists in rest, and that motion or action is the 
origin of the moral distinctions of good and evil, both of which 
must be renounced, as they involve and imply each other. It is 
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required in order to the attainment of this sublime state, that the 
active faculties be annihilated, the passion and affections subdued, 
tfnd that the individual be totally indifferent to external things, 
animate and inanimate, to parents, wives, children, relations, goods, 
or to whatever causes pleasure, pain &c., and this furnishes us with 
a reason for the disrespectful language made use of in the Play 
towards these relations and friends. When by the practice of rigid 
austreity, retirement from the world, and contemplation, this 
quiescent state is attained, the soul perceives that it is Being, and 
that Being is all things, and thus it becomes the one Infinite 
Essence. Action or religious performances do not conduct the soul 
to the state of the Eternal, but to a place called Swarga, where it 
continues until the holiness it had accumulated be nearly expended 
by the enjoyment of happiness, after which it returns to earth, and 
takes a body corresponding to the remnant of virtue it brings along 
with it. Agreeably to this notion the V6dantas condemn the 
performance of action as it retains the soul in the prison of passion 
and affection ; but whilst a person continues to perform the common 
acts of life, it is incumbent on him to attend to religious duties and 
rites. It also has been found expedient to modify the doctrine 
in such a manner, as to reconcile it with the occupations and acta 
on which the existence of society depends. Accordingly they say 
that renunciation of the world does not require that a person 
cease from the acts and duties of life, but only that he preserve 
his mind in a state of perfect indifference and tranquillity. “If 
it bo alleged that the Puranas declare Bharata and others did 
not perform the acts of life; we would ask, why do you not 
listen to the Vedas, . which declare that wise men eat, act, and 
procreate.” — 271. 

Having given this short sketch of the Vedanta principles, I 
shall now notice in a very cursory manner, the other four Brahma- 
uical systems which are mentioned in the translations. 

The Nyaya is a system of Logic and Metaphysics. It contains 
two sects which were founded by the two celebrated teachers Gau- 
tama and Kauada. The sect of Gautama is the most ancientj, 
and those who adhere to it are by way of eminence named NaiyiV 
yikas^ and their philosophy is called Nyaya ; the followers of Kanada 
are frequently named Vaisheshika,) and their system, Tarkika. 
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<Jautma is a celebratyed characfcor^ not only in India, but in the conn* 
tries to the eastward of the Ganges, where ho has been raised to 
the rank of a divinity, and is worshipped under a variety of names^ 
whiGh, however, are all easily traced to the primitive word. There 
IS little distinction, if indeed any, between the systems of Gaut- 
ama and K^nada, except in the numljer of orders into which they 
have divided the different classes of Being. Gautama divided them 
into beweny-threc classes, which Kanada has reduced to seven ; 
hut to understand the opinions alluded to in the Play, it is not 
requisite to name the different classes of Being, to enumerate the 
accidents and logical divisions of the system, or to notice the ar- 
rangement of syllogisms, which perhaps is not less perfect than that 
of the Greek Logician, 

The Naiyayikus** {under which term t include the followers both 
of Gautama and Kanada) believe that there are two eternal substan- 
ces, spirit and matter ; the one distinguished by life and thought, 
the other by being inert, lifeless, and moving only as it is impelled 
by Spirit. They do not, however, suppose that the world in its 
present form has existed from eternity, bub only the primary 
matter from which it springs when operated on by the Almighty 
hand of God. Matter in its primary state is an invisible figureless 
substance. It is very common to express this primary condition of 
matter, by the word bija Avliich signifies seed ; from this seed 
or germ the world is called forth by the Intelligent Living being ; 
and at its final dissolution all things return bo a seminal state, in 
which they remain until again spread out by creative energy. In 
the process of creation, the first form of material substance is 
called anu, two anus make a dwenukj three a tremik and so forth ; and 
on arriving at the bulk of a U'hiuk, matter assumes figure and 
becomes visible. In the first or invisible atomical condition, matter 
is eternal ; in the second or figured state it is perishable. Hence 
in the Naiyayika system the elements, water, earth, fire &c„ are 
Always divided into what is temporary, and what is eternal ; the 
visible state of water, for example, is temporary, its primary state 
or essence is eternal. 


[• See Colebrooke’fl Ksiiftja, Yol, I. pp, 261-294, or Traas. Royal 'Aeiat, 
8»(\ Vol. pp, 92*1 IH.J 
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The combmations or aggregations which compose the materiaf 
universe are produced by the energy of an Almighty and JnteUigenfc 
cause, who is considered the Supreme Being. Matter is incapable 
of action, whence it is evident that the motions of material objects 
are caused by a being different from these objects, and in this 
manner they prove the existence of God. Thus the author of the 
Muktdvali, in delivering the opinions of the Naiyayikas, saysr 

though we have in ourselves the consciousness that I am, I feel 
pleasure &c., yet we have no evident knowledge that spirit and 
matter are different ; but this is proved by the following 
argument : — An instrument requires an operator ; thus without 
an operator, no effect could result from cutting instruments, as 
an axe &c., in like manner, without an operator, no effect would 
result from the eyes &c., which are the instruments of vision &c., 
hence we infer the existence of an operative Being. Should 
it be said that operation belongs to matter, we reply that matter 
does not possess life, as is evident in the case of an inanimate 
body. It may, however, be urged that life, as consisting in per- 
ception, sensation &c., does not belong to a dead body, just as it 
cannot be ascribed to the individual, who, according to your 
opinion, is united to the Supreme Being. We reply, if life or sensa- 
tion be a property of matter, how can the events of youth be 
remembered in old age, since the body is subject to growth and 
decay.'* Alma PraJearn, 

The Naiyayikas conceive that Spirit is a figured substance, which 
means that it possesses magnitude, but this magnitude is indivisible. 
According to Hindu Metaphysics, whatever is the subject of active 
and moral qualities must have magnitude, for these qualities imply 
action and change ; but what is absolutely without magnitude and 
figure must be impossible and unchangeable ; hence as the 
Naiyayikas maintain that the supreme Being is the immediate and 
active agent in the creation of the world, and that preeeption, desire 
and action, are in him permanent quaUties, they ascribe to him a 
principle of invisible magnitude. This magnitude is so small, that 
it moves in the smallest nerves which are the one thousandth pais|» 
of the diameter of a hair ; and this opinion is supported by the 
'‘Spir^ is more minute than the minutest atom, and more subtle^ 
than the subtlest thing/’ But it must not be inferred from this 
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that they are materialists ; for they maintain an essential distinction 
between the phenomena of matter and Spirit. 

They believe that the soul is a portion of the Supreme Bciuj;* 
and has a separate individual existence. It is distinguished from 
the Creator by not possessing essentially and permanently the 
qualities of preception, desire, and action, and it is also subject to 
ignorance and sorrow ; but the Supreme Spirit is perfect and 
eternally blessed . — “Truth and intelligence are the attributes of 
God, and are not to be ascribed to the soul, which is the subject 
both of knowledge and ignorance, pleasure and pain, by which it 
is distinguished from the Supreme Spirit ; therefore God and tiic 
soul are entirely distinct beings ; if you deny this, how can you 
account for the being confined to material habitations, and again 
released from them ?” 

While embodied in matter, the soul is in a state of imprisonment; 
and is under the influence of evil passions but having by intense 
study arrived at the knowledge of the natural elements and prin- 
ciples, it attains the place of the Eternal, In this state of Supreme 
bliss, however, its individuality does nob cease bub on this point they 
express themselves very obscurely. They admit that the soul is 
united to the Supreme Being, but conceive that it still retains the 
abstract nature of definite or visible existence. 

The dissolution of the world proceeds from the destruction of the 
visible forms and qualities of things, bub their material essence 
remains, and from it new worlds are formed by the creative energy 
of God ; and thus the universe is dissolved and renewed in endless 
succession. 

The Sankhya sect was founded by a philosopher named Kapila.^ 
It has been noticed by some English writers as advancing the 
doctrine of materialism : but the Sdnkhyas believe in the existence 
of two eternal substances or Beings, the one named Purusha or 
Male, the other Prakribi t or nature. They conceive that Purusha, { 

^ [* Conf. Colebrboke Essays, Vol. I. pp, 237-260. or Trans R. Asiatic^ 
Soc. Vol. I. pp. 19-43.] 

[f Conf. Colebrookc, Essays. Vol. 1 . pp, 242, 266^ 338, 349, 407, 412| 413*] 
It Conf. Coicbrookc,' U, S, pp, 48, 89, 244, 344, 411 ] 
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or the Male, exists in an eternal state of rest, impassible, and a mere 
spectator of the motions of the universe. This state of the Supremo 
■ they iUustrate by saying that He resembles the water-lily, which 
c»' ter tlie water passes over it, is left in its original condition. The 
motions of the material world, and also sentient beings, proceed from 
Prakriti or nature. .The argument by which this opinion is support- 
ed is not very clear, or perhaps I have not been able to comprehend 
it. “ i^pirit is life ; effect and cause are inseparably united; con- 
sequently, when the clTect ceases, the cause must- also cease; there- 
fore agency cannot be attributed to the Supreme Being, and tlie 
idea that He acts arises from the union of life and Understanding.” 
MnktaivaXiy Alma Pmkarna, This passage, however, will receive 
some elucidation by remarking that life here denotes its simple 
abstract nature divested of the qualities of thought, feeling, action &C' 
This simple abstract Life is the Supreme Being: Understanding 
(which denotes the active and sensitive principles of beings) arises 
from the operation of nature ; and the union of understanding or tlie 
active faculties with life, which is the Supreme Beiug, produces tlie 
idea that he is the Agent in the motions of the universe. 

The Vedibita sect affirm that understanding is the termination or 
completion of the One Being ; the Sankhyds, on the contrary, assert 
that it is the completion of nature. 

Nature is eternal, but it is upheld by Life, the Supreme Being. 
When the universe disappears, nature remains in an invisible 
seminal state ; but at the desire of the Supreme it assumes a visible 
form and becomes the Creator of the world. 

The soul, or sensitive part of living beings, arises from the 
» organization of nature, but is formed of its more refined parts. It 
is probably this opinion concerning tlie soul, which had led to the 
supposition that the Sankhyas are Materialists. By the efficacy 
of virtuous action, however, men are delivered from passion, and 
united to the Supreme Spiritual Bsscuce. 

The Mimansjl* was originally taught by Jaimiui. Knmar^ 
Bhat and Prabhakar, who are mentioned in the Play, were t wo 


[ Colebrooke, Bsisays, Vol. 

Tran^B. As. Soc. Vol. I, pp. 493- 491.] 


I. pp. 99 Seq<i. and 295*324^ oi 
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hifi most eminent disciples* There are two divisions of this sect ; 
one named Purva or former, the other named Uttara or latter 
Mimansa. The Purva Mimansas say that motion is the only Being, 
and that it has existed from eternity, and will exist for ever, produc- 
ing and maintaining all the phenomena which compose the universe. 
There is neither creation nor dissolulion, the world has existed 
always in the same visible form which it now exhibits. Jaiinini 
seemed to deny the existence of Paramatma or Supreme Soul, and to 
admit only that of Jivatma or Vital Soul ; for which reaeon he was 
charged with Atheism, and in the play we find one of his pupils 
asking if there be any other Being besides those visible beings whom 
we behold. This tenet, however, was rejected by others of the 
Sect, and accordingly, Kumarila, in reply to tlie above qneBtion says, 
that there is a Being, distinct from the universe, who is the judge 
of actions, and the dispenser of rewards and punishments. 

In asserting that motion is the only being, the Mimfinsa is- 
directly opposed to the Vedanta System ; and the Play exhibits a 
controversial conversation between Beligion and Mimansa, rc'^pect- 
iiig the nature of the Supreme Lord, and the means of obtaining 
deliverance from this state of mortality, in which Mimansa maintains 
the necessity of action, or religious performances in order to obtain 
beatitude, because the Supreme Lord is himself an active Being. 

The doctrine of Patanjala agrees with Saiikliya philosophy in the 
belief of an infinite Being or Man, who is impassible and unaffected 
by nature. But from the following passage it appears that the 
Patanjalists conceive the soul to be of the same nature with Purush 
or tlie Infinite Being, and not an effect of tlie organization of matter* 
“ The Lord is a Great Being ( Man ) who is free from pain or the 
influence of action, and is impassible like soul,” Chitra Dipa 
shloka 105. 


The three remaining sects are those which deny the authority of 
the Veds* 


The Jainas* are found in conisderable numbers in different parts 
of India, especially in Maisur, Kanara, and Gujrab. In their phir 

— ^ 5:: 

Conf. Celebroke, Essays, Vol. I. pp, 378-390, and Vol. II. pp. 
lJf!-234 : or Trans, K As. Sec, Vol. I. pp. 649 Seqq. and Asiat. Ees. Vo\ IX, 
p< 287-322.1 
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losopliical opinion they have been supposed to resemble the Sftu- 
khyas, but their tenets exhibit rather a mixture of the Sdnkhya 
■ and Mimansa doctrines than an exclusive adoption of either. Like 
the Mimansa they believe that the Supreme Being is motion, and 
that he is without figure, impassible, and pll-pcrvading ; and like 
the Sankhyas they believe in the entcrnity of the world, and conceive 
that tlic soul is only a refined species of matter, which possesses 
thought and understanding, and which pervading the whole body 
illuminates it as a lamp does the apartment in which it is kept. Wher- 
ever there is blood, say they, there is soul. As the Infinite Being is 
indescribable and incomprehensible, they direct their worship to 
Tirthankaras or deified men. The Great Being is omniscient, but 
the soul possesses only finite knowledge. Man is elevated to the 
state of Infinite Being by renouncing secular concerns and devoting 
himself to contemplation and divine worship ; but like the Mimansa 
,Jiey conceive that holy actions are required to secure eternal 
beatitude. 

The Bauddha religion is now almost extinct in India. I have 
never seen any who professed it, though Mr. Moor in his Hindu 
Infanticide says that some may be met with in Gujarat.* I do nob 
know wlicther an account has yet been given of their philosophical 
opinions drawn from original authentic sources ; bat from the 
declarations of Mendicant in the play, I should conceive that they 
profess a system of idealism excluding the existence both of matter 
and Spirit, and admitting only that of sensations. 

It is generally alleged by the Brahmans, that the CuARVAKASt 
are Atheists, but perhaps they are only Materialists, and maintain au 
hypothesis similar to the one advanced in Europe by Spinoza. Thja 
conjecture corresponds with the account given of them by Passion, 
in which it is said, that they believe only what is proved by the 
evidence of the internal or external senses. The argument they 
employ is stated in more precise terms in a Logical book called 
Binlari\ There is no evidence that a Being ( different from the 

[ * Moor evidently refers to tUe Jains, Conf. Colebrooke. Ess: ys, 
Vol. I, pp. 300-403. ] 

[ Coat Colebrook, Essays, Yob 1. pp. 402’4i35. ] 






■■ 

iSioLi^Sfe ) exists, for, as he is wlthput fig^'i^^^quality, . 

fee ''discerned by the external MieW be the 

.^yidetitoe of mental perception, ' for the ^ Inental perception of one ^ 
cannot discover the existence of another Spirit.*^ , 


r In pursuing the sketch which I have thus given of the philoso* 
jphical opinion noticed in the translations, it has perhaps occurred to 
the reader, that a more detailed account of them would throw 
much light on the ancient system taught in Europe, and would be 
^.valuable addition to the History of philosophy and of the human 
Mind. 










